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My dauahter wrote
that pennies smashed on railroad tracks
will keep in boxes if you put them there.
But plates get broken

chickens stolen

paper birds destroyed by rain
if left outside.
She dealt with loss of unboxed things
in poetry

and so might L

The computer translates "Out of sight

out of mind"

as "Blind and mad " and so might I
except that

bless him

blind and mad

Tiresias emerges from my storeroom.
He knew the truth that past and now are one
and couldn’t keep the secret,
Oedipus survived,
Sop hoc Ies su rvives.
And so might I,
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Alejandro Medina
Plotinus the One had a vision.

Plotinus the writer — Plotinus qua

Plotinus, that is, qua nameable self — conceived his vision as a Trans
cendence of Understanding in the Universe, and he called it the One.
At the same time he made it clear that any description of that vision,
even his own, must of necessity be corrupt and inappropriate.

For Being

is understandable^ but that transcendental reality to which Plotinus was
"oned" is ineffable, inconceivable.

What follows is but the staggering

conception of Plotinus’ conception of his own vision.
not to fall

I can only hope

into the paradoxes of the Parmenides once more.

Plotinus knew that to place an attribute (even that of existence) on
any one object is to discursively understand one aspect of that object.
He also knew — or he believed he knew — that such an aspect exists as
a unit transcending time and discursive reason.

Yet an object is not a

conglomerate of aspects, of small units, heaoed together.

The aspects

of an object can only be obtained after a temporary obliteration of the
essential unity of the object itself has taken place: This, any this,
is above all this, that is, itself.

It can only be that or this other

after its own Thisness has been made subservient to its multitude of
Othernesses (Man, for instance, is essentially Man, and this unity
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contains all of Its possible attributes.

In order for Man to be under

stood, however, he must be made into many: "Man Is an animal"

"Man Is

a multitude of atoms”, ”Man Is a soul”, ”Man Is not a dog”, etc.)

All

of which is to say that upon acquiring attributes an object ceases being
a ”one” to become a multitude.
Plotinus saw this fact, discursive reason — which is an essential part
of the human

condition — as being evil.

lies not In things

Yet the root of the problem

apparently things are differences that Man esta

blishes on the Universe — but In Man, more precisely,

in consciousness.

But consciousness is essentially consciousness of itself

Therefore we

are brought to the idea of the Self In the cosmos.
In turning towards itself the One sees.
It is this that con
st I tues the Intelligence. For what is seen is different from
sensation or inteI Iigence.^
Plotinus addresses himself to the one phenomenon in the Universe whence
Being arises* SeIf-av/areness» 1.
which I am driven.

This is the overwhelming discovery to

I am myself, that is,

I am my self-awareness.

This

primal dichotomy which 1 am (”For what is seen is different from sensa
tion or intelligence") is clearly a paradox.
myself,

and a sentient is different from the

sensed is in this case one with the sentient.
aware of myself 1

limit myself:

object sensed; yet the object
I am I, but in becoming

I recognize myself outside of myself;

insofar as I see myself I- am not that Self.
am not complete, for I

For I am the sentient of

1 am here;

I am there.

I

lack myself.

Out of this Introduction of difference into the Universe — a metaphysi
cal wedge, as it were, dividing the One from Itself — arises Being.

I

said'before that things are differences that Man, that is, consciousness,
establishes: Sensory perceptions are not pockets of existence, by essence
detachers of Being, of things, from the world, demarcating thusly the
limits of reality.

A perception

too

is a part of the wholeness of the

All, and perceptions do not make up the All must as Man’s attributes do
not make up Man.

But the ability to differentiate, and through which

Knowledge comes to be, creates (in the One) along with "my Self”., the
world around me.
my-Self.

For to see my-Self is also to see that which is not

To see anything is to detach it from the All, to differentiate

it and to recognize it, that is, to be aware of it because it is, but
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also { and the two ideas are inseparable

like light and shadow) because

it is not everything,eIse. Paradoxically, to be aware of my Self is to
realize that I am other than myself,

I said already.

Yet because I am

the One,' by not-being rfiyself I am I and not the world, on the one handI am the world and not I, on the other,

I am the One contemplating Itself

I am l-amd-the-world, once self awareness arises in the One.
statement

”1

lack myself", could well be expressed; "The world lacks

itself", or "The One lacks itself".
me.

My previous

I

lack the world and the world lacks

Vie both exist by pushing against each other.

This is the reason why I spoke in the beginning of "Plotinus qua Plotinus,
that is, qua nameable self".

Qua nameable self the self can only be the

one side of the coin, the self as seen and named by itself — because to
name is to recognize a difference.

Plotinus, Alejandro, I, are the names

the One places on itself after it differentiates Itself from Itself.

This

nameable self is opposed, of course, to that Self-contained Self that need
not to know Itself, the One, which subsists transcending its own Selfawareness.
Whence the inability for the I (me) to know itself (myself):

I am forever

greater than whatever I may attribute to my-Self, because I encompass that
attribute and transcend it.
conceived (I, the ego).

The conceiver (The One) is greater than the

It can know all "things" by containing them (and

insofar as the I conceives itself it becomes an object of thought, that
is, what it conceives is itself lacking itself — therefore limited, there
fore smaller than the I

Itself doing the conceiving.)

Or, in other words,

when I call myself "I", there is a sentient (The One), which has no name,
by being greater than the conceived object (I).
which names itself "I",

This sentient is that

My own av/areness of ego implies a "One" trans

cending Being and debasing itself to a conception — forever smaller than
•itself —of itself, in the realm of Being, that is, of differences.
At this point two ideas, belonging properly in the field of ethics and
morals

but deriving from the previously expounded tonic —seem to

crystalize in my thought.
based on such an ontology.
"Why me?" becomes absurd.

One is the futility of tragedy in a universe
The classic statement of the fated hero:
Because not to wish to be "I", myself, is to

be something else, either some other ego or not self-aware at all.
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But

Insofar as, I am not-the-world I am already other than myself,,that Is,
insofar as I am the world *
or, by being myself, I am also
that which is not myself, that which is other than myself, for I (the
conceiver) is I and the world.

But it is also ridiculous to wish to be

another ego, for the ego is the One looking at Itself, and the One, in
asmuch as it conceives Itself, cannot will to be other than it is.
is to say that the ego is only one.^

Which

The second idea, which stems direct

ly out of the first, is the reconciliation between Fate and Will.

I am

because the One sees, conceives. Itself: I choose to be: I am free.
am
my-Se I f to choose to fate
myself
to choose...
. .
am ho
he who
who
choose
to fate
myself...

I
..turn..

Fate and Will are two and one, just as I and myself are two and one.
Perhaps Man, ego — and you, who read me, are nothing but my ego, my-Self,
not Alejandro, not a dream of Alejandro, but the entity: "my-Solf" —
perhaps, I repeat, Man is nothing but the eternal search to find Himself;
to ’’be" the One without the illusionary detraction of consciousness; to
achieve fulfillment and eternity and infinity.
tinus’ final answer to himself and to us.

Such appears to be Plo

Beyond that there is silence

and awe: the abyss of the Inconceivable.

1. Enneads, V, l-IO, 7
2. The argument may be brought forth that I am aware of the existence of
other egos outside of myself. To this there are two replies: a) the ego,
inasmuch as it conceives itself, transcends any particular body.
I am
properly not anywhere in particular: I am I only. And b) (The) I only
feel(s) myself (itself). Anything else, including other supposed "egos”
exist only as "others", not as I. To say Justly that there is more than
one ego I would have to be I and I, that is, I (the One) would have to
conceive myself (Itself) as two at once— which is an impossibility.
I
confess that this appears Iike a very sol ipsistic view of reality, but
one must take care not to mi slake an ontology purely based on my-SeIfcreating as the ultimate fact in the world, for Plotinus' view, which is
probably that of One Reality creating itself through itself — which hap
pens to appear as "my-Self". Or, in other words, one must not mistake a
prior ego creating the world, for Plotinus’ Reality which creates and whose
only mode of existence — insofar as it lowers itself to
— becomes
the ego.
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No
More

a dramatic narrative poem
by
Eveiyn Patterson Burrell
Lo! For these many years
Yes, more than a century
We've been trailing in the dust
Behind the great white caravan.
Now standing at the threshold
Of the new day
A black, and cotton-headed man
Limply drops the book clutched in his hand.
The torch burned low
And pauses to reflect the past;
Looking backward through the years.
Sees the winding path — the trail.
Rugged, long and lonely
Blood-stained, fertile wi1Vi his swoei and tears.

Convoys in khaki pass him by
The Country's flag flown high
The beat of drums, the anthem sung
The conquerors' voices booming
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"Land of the free; home of the brave"
And virtually marching
To the grave
Come face to face
With TRUTH.
A wistful smile parts the wrinkled face.

"Lord", says he, "Amazing grace
What grimaces on those youthful brows!
Some fearful, some daring, some wiser than the rest.
Mourn the already lost cause
For which they must fight and die.
Democracy, equality the cry!"

The old man clutched the book in hand.
By those doctrines he'd survived the test
All the long, long way
Stopping here or there to read a line.
To pray;
To raise his voice in song.
Lest the road wou1d seem too Iong
To bear.
It quel led his fears.
Girded his muscles and his loins
When the tyrant, whip in hand, lashed out
AI I the fury of the demoniac
And it soothed him now.
Weary with the years.
"We have come'far, we Blacks
With that whip-lash at our backs.
Barefooted on the rocky road
O'er the burning sands,
Dust cutting in our eyes
So to blind us, that we lose the way.
But to their dismay
We have not turned back
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Despite a body hanging from a tree
Yet here; yet there
A bloody sight to see.
Still with torch held high
The spirit says ’plodjon'
For those of you who so unjustly die
Yet others shall be born.”

But the great white caravan rolled on
Crushing in its wake the souls
Of black men everywhere
Where white men trod.
Nor heeded the God
They so implore
For victory.

’’Where our men fall and bite the dust
To satisfy your greed, your lust —
Such patriotic songs they sing...
’My Country ’Tis of Thee
Sweet land of liberty’
’Tis of your bloody history
And ours denied.

”0h! Brother of the Niger and the Nile,
Our fallen heroes lie forgot.
Beneath a soiI that hides atrocity.
Our hearts cry out in pain.
Forget me not!
And time writes a gory epitaph for Thee.
The dead lie buried in shallow graves
The sand, and silt hold In their silent care
The upturned faces.
Yet others rise, anonymous.
To take their places.
Ever more now. Join the quest!
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From East; from West
From North, from South
Yes, South!
The symbol of the cotton and the corn:
The whiplash, the mulatto born
To shame their hypocrisy.
Then tall and proud, the old man stood —

"How dare they hate my BLACKNESS
Yet violate black womanhood...
And kill the things that men should love.
The children sired with their own blood.
We shalI proclaim the victory", he mused,
"Over these iniquitous men.
Our garbs have changed, our speech.
And our demeanors too.
Once placid, faithful,ttrue
To the land that has so enslaved us
For the freedom of white supremacy.

"Black man, arise!
Soon you shall overtake that caravan.
And like every other man.
Enlarge your stature so to dwarf their lies.
Look not only toward the skies!
Falter not except to birth a life
Or lay to rest a tired one
His praise though unsung
Has earned his rest
Has given to this land his best.
And made the wealth and comfort
Of the white man a reality.
Though not to share.
But keep the faith — plod on!
Stop not too long to mourn the dead.
But to the cause yourselves must wed.
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For those who live.
Bear high the torch.
For nothing’s lost
That leaves its mark upon the sand.

’’Invisible as you seem to be.
There is none whose identity
Is more curious a thing
Thus set apart.
They disregard your
Human heart.
Deny your humanity.

’’They have feit your presence
Nonetheless,
And fear the truth of your
Success;
They send you forth to foreign shores
Yet to die in wars
To defend the Great Lie!
Equality, democracy, the cry!
But they have not — wiiI not — shail not!
Conquer the enemy
Nor know peace
'Til your life is not mereiy a sacrificial offering
Oh! Child of Faith!
Son of God!
Free Man!”

Exhausted with emotion
He paused to look behind.
In the faith of vision
Saw a line
Of humanity
Stretching as far as his eyes could see.
He caught the cadence of the crowd
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Black, .and proud.
And in such harmony.
Clasped hands raised high
Faces pointing toward the sky
Swaying in rhythm as they sang
Of anticipated liberty —
And there full visible he saw
Our leader who our burdens bore
Marching blithely with his company
And he no diadem did wear.
But bore the air
Of man Iiness —
Such dignity, such humility
A paradox to behold!
Flanked by the throng
Of rainbow hues
They came in groups
And two by two’s
With voices lifted to God in song
And bound in love
And hand in hand
They would make this a promised land
Our own America
That we MUST overcome!

And the great day, of the great MARCH
Saw the curtains of grim shadows
Lifted to the hope of dawn
Spread its wings abroad.
And now from everywhere.
Men in awe did stare
To see
The true challenge
Of Iiberty...
Full plain in view.
The old man sighed in grim relief
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A breath that now dispelled his grief.
He knew he couId not hope to see
The day of the Great Society.
But he lamented not times past
Nor that his own soul
Encumbered with pain;
With brutality and shame
Had caused him not to know his name.
Nor his identity.

For he had parted company
At the cradle-bed.
With his own father long since dead.
And thence assumed a white man’s name
To become mere property.
But he would plod on.
For his posterity.

Feeble and wan, he plodded on
With the Good Book in his hand.
Now happy as his days passed.
Feeling that at last
The day drew near
When black men could cease to fear...
But the sun in a glorious heaven
Did not set
’TiI shriI I sounds of shot
Rang out.
And a I I about
Confusion reigned — again.
And the mass feet like Tantalus
Felt the shifting sands beneath less sure
And reaching for the new destiny
Rea Iized they couId see no more.
The hot sun scorched their grasping hands
And withdrew into a flaming sky.
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And silence claimed the lands
And the flags half-mast did fly.
Above the infant Liberty
Not yet dry
Of parturition.

Thus despa rate"' ..
They killed their own
And ours
Even at such sacrifice
Of peace, it seems
That the darkness of despair
WouId be mightier
Than the sunshine of his DREAMS.

But again, the old man cried out
Irrepressibly —

"Yet have we won
By loss of two; then three
Who wouId, God wise
Suffer it to be."

In stifled half pain, half joy
He cried,

"Never more now
’Boy", ’boy’, nor ’Uncle’,
But ’Mister Man’.
Black, proud and hoary haired
I stand
Twixt darkness and the day.
’Tis clear what I must do!"

Now cast upon the troubled sea
The man implored for unity...
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"Belabor not the past
But find a future that at last
Must men together bring.
Sing! Sing!
Let your voices ring
In sweet fraternity
AM ye who know that TRUTH
Sha11 set men free.
None shall hold back the tide.
And though we must abide
The loss
We cannot count
All

life but dross.

Send out the beam
Realize the dream
Of peace!
Of brotherhood!
Of God’s paternity!”

And raising the Good Book
To his Iips, he said,

"I swear and vow
Were time at my command
I’d never, no never
Be a slave again!
"Man has a choice
If he must die
To be, and being thus to vie
With God’s world —
Its beasts, its seas
Its woods, and then
All things that portend
To make him
Less than other men."

18

So said, he ceased his long lament

,

And gave us this command --

"Be not daunted, you who weep.
Weep no more
For murdered Liberty —

4

Though he were dead,

I

Did not Lazarus live again?
So shalI they live!
So shall they live!

-

Within the hearts of men.
Thus say I now to you
There must be no mourning

^
‘

I
1

Lest freedom die!

a

Lest freedom die!

I

In lethargy
Aborning."

. J

Baccalaureate Address
St. John’s College
in Santa Fe
May 14, 1973
by
Thomas J. Slakey
Let me say first how pleased 1 am to be with you on this day, and how
honored I am at being asked to speak.

Yet it’s hard to know what to say

to you as you complete your studies at St. John’s and,

I’m inclined to

say, go off ’’into the world", what some call the "real world", and Plato
called the most unreal world of all.
In a certain sense, even though I’m still

in academic life,

I feel

I’ve

made that step two years before you, Iike a traveler who has gone ahead
on a journey and can tel 1 you what to expect.

Of course, I exaggerate.

The world of St. John’s is not as distinct and isolated from the world
outside as I pretend.

All of you are subject to many and complex ex

periences and influences as you move back and forth from your homes to
the college, as you move back and forth from newspapers, television, and
movies to the classic texts of Western civilization.

Nevertheless, to

the extent that St. John’s succeeds in creating its own community of dis
course, it is a different community from what you’ll find in most of
the United States and probably in most of the world.
Let me give you some examples of what 1 found.
On the day I assumed my new position as Academic Vice President, at a
reception supposedly welcoming me 1o Vhe commvmily, o fucnlly member
I9

approached me and said, ”1 haven’t decided yet whether I’m going to fight
you," and he wasn’t joking.
I soon learned that this same man, with a doctor's degree in English
literature from one of the most prestrgious universities in the country,
chooses to express himself in class and out with frequent use of four
letter words.

"That’s where the students are, man."

Later on there was controversy about the reappointment of a blacxk prof
essor of political science, again a man trained at one of our most pres
tigious universities.

It seemed to me plain that the man was not inter

ested in teaching and learning but only in advocating a certain politi
cal program, and that moreover he was indifferent to truth and falsity
even there, but was willing to use whatever served his purposes and to
ignor what didn’t.

In my naivete, I assumed that those who accepted

this description would of course conclude that the man did not belong on
the faculty.

To my astonishment some people agreed that the man was in

fact a demagogue, but still argued that he should be retained.

Such an

extreme position would have been less likely had the man not been black
and teaching courses in Black Studies.

I was told that only a black

has the experience to Judge another black and to say what black students
need.
Shortly after we had a discussion of the government of the college, and
I was told that students should have equal representation on a I I college
committees, including the committee that decides on the curriculum and
the committee that decides on faculty appointments and tenure.
their education, man."

"It’s

Moreover a commercial analogy was explicitly

pressed, the student as consumer.

"They’re paying for it, man.

They

have the right ot decide what they want."
These last arguments didn’t surprise me so much.

Even though I had been

at St. John’s for twelve years,

I was somewhat aware of what was going

on in the rest of the country.

What did surprise me was the intensity,

the indignation.

Those of us who argued for some kind of hierarchial

arrangement of faculty and students in a col lege were met not only with
scorn but with positive anger as anachronisms from a dark age of kings,
and bishops, and clanking armor.
became clear.

Finally the reason for the indignation

The point was finally made explicit that to oppose

20

!

democracy In any form was not merely foolish but immoral.

I did begin

to think I had a fight on my hands.
But I’m not talking only about myself or about one college.
a few other examples.

Consider

Around the country English departments are moving

away from the classic texts of English literature tov/ard greater and great
er use of twentieth century authors.

English professors are doing

courses and doctorates on current best sellers and even on comic books.
Often they recognize their subject matter as junk, but elevate their
interest as a sociological one.
enjoyable."

’*We want to ask why people find them

Religious Studies Departments, even in Catholic colleges,

teach fewer and fewer courses which deal explicitly with the Old and New
Testaments because students won't take them.

Instead it's a course on

some current "problem" such as sex or war or "being human" and the Bible
is dragged in through the back door.

Tocquevilie, traveling through the

United States in the I830's, makes the remark that if you go into an
American bookstore, you find few books by authors whose names you recog
nize but always a vast number of new books.

Col lege book stores used

to be an exception to this, but more and more you find that the reading
and thought of col lege.students and coilege professors centers around
the latest novel, the latest movie, and the latest television show.
Even scholarly writing has become a kind of journalism.
celebrity, what's the latest trend in the field?
jump in with articles on the subject.

Who's the latest

All the lesser lights

Those unfortunate enough to be

experts on such ancients as Descartes or Aristotle search their authors
not to find out what those authors thought, but to see whether anything
they said can be brought to bear on the current "problem".
A similar phenomenon is occuring in the theater.

It doesn't matter what

men of the past actually were or thought or said, what matters is only
what pleases our passing fancy, what provides amusement on the stage.
At this moment, this kind of abuse is being made of one of the most
important periods in our national

life, in the show 1776, and of one of

the fundamental texts in our religious tradition, in the musical GodspeI I,
which boldly proclaims itself as "The Gospel for today*?. And who can
criticize?

People are enjoying themselves, aren't they?

buying tickets.

Reverence for the past is mere foliy.
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People are

Consider also the constant use of polls.

A random sample is taken and

we're asked to express our feelings about everything-from canned goods
to candidates for political office.
political and moral

Even the most complex issues of

life are subjected to this kind of "study" by the

"social scientists": "Check one of the responses provided, please."
The world I'm describing is a familiar one.
it's familiar in another way too.

It's all around us.

But

It seems to me to approach the de

mocracy Plato describes in the Republic, that "pleasant city" where no
man knows better than any other man what is true or good or right, and
where even each single man does not know whether his feelings and desires
of an hour ago should take precedence over his feelings and desires of
this moment.

It's an attractive and exciting city for its appearance of

endless variety and endless change, and it presents itself as a city of
freedom, freedom from the heavy hand of authority, freedom from the dead
hand of the past, a city of perfect liberty.
But is it?

For my part, I've never encountered intolerance to match that

of the partisans of the New Democracy.

One who presumes to place his

own judgment against the latest trends is met not by the.power of .argu
ments but by the power of the people.

And as Tocqueville says, when I

place my head under the yoke, it doesn't much matter whether it's held
by one hand or many.
There's a very clear illustration of what I mean in a remark by the for
mer Attorney General of the United States, Richard Kleindienst.

He was.

arguing that "executive privilege" made it impossible for himself and
other officers of the government to testify before Congress about the
operations of the executive branch, and he was asked, well what if it
comes to impeachment, won’t you have to answer questions then?
ply is extremely interesting.

His re

In an impeachment proceeding he said, "no

evidence was needed — only the votes of enough senators and representa
tives were necessary".!
No evidence is needed.

No discussion, no argument, no proof.

Only votes,

or in other words, simply power.
The reason why Plato saw the move from democracy to tyranny as being so
simple and direct is that the democracy he describes is not government
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V.

by the pejople under law, but government by the people in the absence of
all

law. In the absence of any standards of good and bad, or right and

wrong.

When there are no standards, only numbers matter, only votes.

On the other hand when Plato speaks of aristocracy he is not speaking
so much of the government of some men by other men as he is of the
government of all men by principles of justice which stand above us all.
However one understands the enormously difficult discussions of the
Platonic forms, it is clear that Plato believes that justice is somehow
greater than individual men with their ephemeral passions and desires,
that it is eternal and divine, that it commands reverence, that it is
sacred.

Or, as the Bible tells it, such commands as "Thou shalt not

kill", "Thou shalt not commit adultery", "Thou shalt not bear false wit
ness against thy neighbor", were written in stone by the finger of God
himself.
Plato offers us throughout

the image of the man Socrates.

Faced with

death on the battlefield, Socrates does his duty as a soldier.

Faced

with threats of death from the rulers of his own country, Socrates re
fuses to take part in an illegal arrest.

Faced with death in prison and

pleas of his friends to flee and save his life, Socrates refuses because
he has been convicted by due process of law.
The same holds for truth.

For him justice is sacred.

To grasp clearly and articulate a distinction,

to follow an argument wherever it leads, to force premises to a proper
conclusion, all these are for Socrates high responsibilities.

1 don’t

think it's too much to say that for Socrates truth also is sacred.
And I don't think it's too much to say for most of the authors you've
been reading during your years at St. John's.
dible gifts.

They were men of incre

But they were also men who demanded of themselves the best

that they had to give.

Consider Thucydides' remark as he writes his

history of the Peloponnesian wars, "I write not to please the taste of
an immediate public, but a work done to last forever."

Consider what

it means to make a boast like that, and then to make good on that boast.
Consider what it must have cost Newton to arrive at a glimpse of some
of the fundamental

laws of physics,and then to develop that first glimpse

through the enormously long and complex arguments which are so difficult
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for US even to foI low.
I would urge you to continue living in the company of people like these
after you leave this college.

Read their books and read them again.

I

don't mean that you should ignore the thought and writing of your own
time and place.

But don’t let slip the hold you have on those few works

which transcend time and place, which have been produced by men and wo
men striving in many places and over some thousands of years.

Don't let

your minds be overwhelmed by the ceaseless racket of television, nor by
the endless flood of "news", as we call

it, and new books, new plays,

new movies, new ideas, and even, God help us, new moralities.

Nothing

is more needed now than silence and the few people who know how to use
silence well.
But also, live in the company of the authors you’ve read in a v/ay which
is more difficult.
Aim high.
of fame.

Hold up to yourselves their standards of excellence.

I’ve spoken of people who became famous, but I’m not thinking
Fame is cheap enough in this world of instant celebrities, and

passing enough too.

I’m thinking of exellence sought for its own sake,

everyday, in many small ways, whether you become famous or not.

I'm

thinking of truth and justice as sacred, as worthy of everything you
have to give.

Hold high standards up to yourselves and you will enrich

your own life and the lives of everyone around you.

Most immediately

and directly, you will enrich the lives of your own children.

If you

should be called to public prominence and large responsibilities, as
some of you may well be called, your essential task will be no different.
So far, except for a few allusions to the Bible, I have spoken of what
is sacred only in a sense which is already accessible to all of you.
But perhaps since I am myself a Catholic and I speak in the Church of
the Holy Faith in the city of the Holy Faith, you would permit me to
say something more.
Philosophers have been able to conceive of a divine reality which is
present in the physical universe and which yet transcends the universe
and stands above it.

Poets and religious men have been able to conceive

of gods who are in some way like us, gods who have minds and hearts,
who care what happens to men, who speak to men, who hear what men say to
them and who give help.

What distinguishes the Bible and what makes it

both so extraordinarily powerful and so extraordinarily difficult is
that it brings these two conceptions of God together.
Bible is the creator of the world.

The God of the

The seas are His, for He has made

them, and the dry land which His hands have formed.

He is Lord over

all the earth and a great Kind above the gods of ali nations.

Yet the

people of Isreal can say that He is their God, that He has spoken to
Abraham and to Moses, that He has led them through the desert like a
shepherd heading his flock.
In the Bible the existence of God is never in question.
assumed that a powerful and mighty God exists.

It is always

The question of the

Bible is whether God is good and just, and the hard doctrine of the Bi
ble is that, despite what we see around us, where sickness and misfor
tune and suffering stike good and bad men alike, nevertheless, God does
know and care about the least detail of each of our lives. He provides
for us. He even hears what we say to Him and answers our prayers.

The

hard doctrine of the Bible is that those who seek God will find Him,
those who hunger and thirst after justice will be satisfied.
In the New Testament, the doctrine becomes still harder.

We are taught

that God’s love for us is so great that hie hgs sent to us Hts^Son who
took flesh as the man Jesus Christ and lived among us, and that through
belief in Jesus Christ and imitation of His life we can overcome our
sins and weaknesses, and even death itself.
Christ to life with God.

We can rise from death with

Now we see through a glass darkly.

Then we

will find the perfect justice and truth which all of us seek.
But here again the great leveling influence of contemporary thought is
at work.

We are told that the Bible is the expression of a primitive

age, and that it must be rethought to fit with the demands of the modern
mind.

We are even told that only the latest methods of modern scholar

ship can show us what the men who wrote the many books of the Bible were
trying to say.
It is surely true that the Bible is an enormously difficult book to undertand and that it calls for careful reflection, not for mere quotation
of isolated passages out of context.

But, it is not the modern mind

which finds the Bible difficult, it is the human mind.
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The teaching of

the Bible never claimed to be in accordance with the wisdom of any age.
It is the foolishness of God which challenges the wisdom of men

Jews and

Christians would serve both themselves and non-believers better if they
quit running after the latest word from psychology and sociology and con
centrated their attention instead on the word which comes from God.

They

would do better to pray to God for help, simply and directly like a
smaII child.
And this is my prayer for you.

May God grant you the strength to seek

always for truth and Justice.

May He grant you such Joy in the search

that you will not lose heart.

May He finally lead you to Himself.

Meanwhile, and this is my prayer to you, take Joy in the good wherever it
may be found.

''Whatever is true, whatever is honorable, whatever is

Just, whatever is pure, whatever is lovely, whatever is gracious, if
there is any excellence, if there is anything worthy of praise, think
about these things."2

1. New Yorker. April 28, ;973, p. 30
2. Philippians, 4:8-9
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V.

Now That We Have Reached The
Setting Of The Sun
Evening Light

And See The

We Sing To God

an honorable mention Senior Thesis
by
Galen Breningstall

The light shines In the darkness.'
Certainly, it is not in the day.
then, it is in the night.

Where, though, fs there darkness?
"God called the light day,"2

"And the darkness He called night."^

Perhaps,
But we

know this is not so.
And God made two great lights, the greater light to rule
the day, and the lesser light to rule the night; he made the
stars also. And God set them in the firmament of the heavens
to give light upon the earth, to rule over the day and over
the night, and to separate the light from the darkness. And
God saw that it was good.4
Let us ponder further.
The light created at the very beginning is not the same
as the light emitted by the sun, the moon, and the stars, which
appeared only on the fourth day. The light of the first day
was of a sort that would have enabled man to see the world
at a glance from one end to the other. Anticipating the
wickedness of the sinful generations of the deluge and the
Tower of Babel, who were unworthy to enjoy the blessing of
such light, God concealed it, but in the world to come it
will appear to the pious in all its pristine glory.5
So speaks Jewish legend.

Yes, let us ponder further.

Let us return to

the first day.
The rabbi of Rizhyn said:
"This is the service man must perform alI of his days: to
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shape matter into form, to refine the flesh, and to let the light
penetrate the darkness until the darkness itself shines and there
is no longer any division between the two. As It is written:
*And there was evening and there was morning - one day.'”6
God says to the darkness of the formless and void, to that which is not,
"Let there be Iight.''7

The formless and void, that which is not, responds.

"And there was light."^

The naught hearkens and obeys.

and obeys.

The naught hearkens

The rabbi of Rizhyn, though, speaks of there no longer being

any division between the darkness and the light.
and there was morning - one day."
ing and morning.

"And there was evening

The light God called day embraces even

There is no night.

Genesis, however, says, "and God

separated the light from the darkness"^ and "the darkness He called night".
How are we to understand this?
God foresaw the wickedness of the sinful generations.

They would be un

worthy to enjoy the blessing of the light of the first day.
veiled from them.

"And God separated the light from the darkness."

the world to come, though, it will appear to the pious in all
tine glory.

So, it is
In

its pris

The holy city, the new Jerusalem, "has no need of sun or moon

to shine upon it, for the glory of God is its light."'*^

"And night shall

be no more; they need no light of lamp or sun, for the Lord God will be
their light."I I

The darkness itself shines and there is no longer any

division between the two.
However,
...the way to the lasting does not lie on the other side of life;
it does not begin where time breaks off. The lasting begins not
beyond but within time, within the moment, within the concrete.'2
The world to come may be found in the now; "the Kingdom of Heaven is with
in you."13

it is within time that "a day in Thy courts" can be better

"than a thousand elsewhere."i4

Thus,' the opening Is there for the evening

and the morning to become one day.

There need be no night.

need not be separated from the darkness.
though, is there darkness?
light.

The darkness may shine.

looked long and far.

Where,

The naught hearkened and obeyed and it became

"In wisdom Thou hast made all things."i5

and night in vain.

The light

We have searched the day

We found no naught which has failed to respond.
Now let us close our eyes.

For a while the Maggid seemed to be waiting for something.
Then he stretched out his hand and with his index finger touched
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We

the breast of him who was sitting calmly beside him but turned
toward him. "He is here," he said calmly. "Do you remember
how twenty years ago, as Rabbi Naftali told me much later, that
disciple of yours who is now dead asked you at your own table
what was the nature of this God; he could exist out in the
world only because he exists already within the human breast?
In there he is." His index finger was still touching the breast
of the Seer.
The Seer's head sank almost to his knees. He had to hold
it up with both his hands.
Suddenly a twitching went through his whole body. He
looked up. The Magpid was now holding his finger over his own
heart. "And in here he is,'' said he, 16
And God said, "Let there be light."'^
**********

The evil in the world is mighty; evil has power over the world.
And I certainly gain no experience of evil when I meet my fellowman. For in that case I can grasp it'only from without, extrangedly or with hatred and contempt, in which case it really does
not enter my vision; or else 1 overcome it with my love and in
that case I have no vision of it either.
I experience it when
I meet myself. Within me, where no element of strangemess has
divisive force and no love has redeeming force, there do 1 dir
ectly experience that something which would force me to betray
God and which seeks to use for that purpose the powers of my own
soul. At that point I understand that the evil of the world is
mighty and that I cannot master it by virtue of what I do to my
fellow-man, because it, itself, uses the power of love in order
to poison what we have healed. But it is impossible to leave
things at this point.18
ADAM
"Where art thou?"IG

This question shakes Adam's consciousness like the

reverberations of distant thunder.
could not have done earlier.

Adam is hiding from God.

This he

According to Jewish legend,

...the dimensions of his body were gigantic, reaching from
heaven to earth, or, what amounts to the same, from east to
west.28
With his feet on earth, Adam glimpsed into heaven,
to west, the sun never set for him.
darkness.
darkness."

Yet there was darkness.

Extending from east

There was no night; there was no
"And God separated the light from the

But this darkness was not darkness for Adam; he knew it not.

Due to God's forevision of the sinful generations, the world is under a
veil.

The light of the first day is not present.

must struggle for it.
trained.

It is not given.

For this struggle, Adam must be practiced and

There is in Adam the power to betray God.
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God want Adam to

Adam

cleave to Him with the entirety of his power to betray.
gle which one can lose, however.

This is a strug

So, God prepares Adam well.

You may freely eat of every tree of the garden; but of the
tree of the knowledge of good atSd evil you shall not eat, for in
the day that you eat of it you shall die.21
Adam is given awesome freedom, the freedom to cleave or to betray.
freedom is trained through offering it a choice.

This

In making this choice,

though, Adam has the use of complete freedom but lacks the use of know
ledge.

He cannot weigh the choices.

He is still

according to Jewish legend, God breathed a soul

in training.

Again

into Adam’s nostrils:

”as they discern the unclean and reject it, and take in the fragrant, so
the pious will shun sin, and will cleave to the words of the Torah."
Torah provides the way to waIk in the Presence of God.
in the Presence,

it becomes ever more clear Who God is.

cleave all the more.

The

Through walking
One yearns to

When Adam would face a choice with the whole of his

being, with the capability to cleave or to betray, with the capability to
weigh, he would think of God walking in the garden and the sweetness of
His Presence.

He would cleave with the entirety of his pov/er to betray.

The Torah provides the way,

"You shall not eat."

Adam wanders.

Adam, father of all mankind, in paradise knew the sweetness
of the love of God: and so when for his sin he was driven forth
from the garden of Eden, and was widowed of the love of God, he
suffered grievously and lamented with a great moan. And the whole
desert rang with his lamentations, for his soul was racked as he
thought, "I have distressed my beloved God." He sorrowed less
after paradise and the beauty thereof: for he sorrowed that he was
bereft of the love of God, which insatiably, at every instant,
draws the soul to Him,22
The darkness was in abeyance, waiting for the sinful generations to know
of it.

Adam preceded them.

The Holy One, Blessed be He, knovis the two things which He
has created and goes on creating, namely, good and evil, even
as He knows light and darkness, as two things, which at the very
ends of the earth stand opposite each other and opposed to each
other. But the first human beings, so soon as they had eaten of
the tree, knew good and evil as blended and confused.
It IS this blending, and confusion which was brought into the world
through, their.deed.23
Now is introduced the predicament spoken of in the guotation preceding
this section.

"The evil

in the world is mighty; evil has power over the
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world."

Why?

"Because it, itself, uses the power of love in order to

poison what we have healed."
Evil does not and cannot exist of itself but must live like
a parasite on the body of the pood. Evil must find a justifica
tion, must appear disguised as good, and often the highest good.24
"Where art thou?"

Adam does not answer.

Adam cannot answer.

evil disguised within Adam, Adam no longer knows who he is.

There is
This question

was
...intended to bring home to Adam the vast difference between
his latter and his former state — between his supernatural size
then and his 5hruhken'Size now; between"the'Iondshtp 6f Odd over
him then and the iordship of the serpent over him now.25
Adam’s feet are still on earth.

His head is no longer in heaven.

may appear disguised as the highest good, as heaven.
far below.

He is hiding in the garden.

of the Torah.

No, Adam’s head is

Sin is a wandering from the way

The Torah is the way of walking in the Presence of God.

Sin, then, is separation from God.
sin.

Adam is hiding; he is in a state of

He has made the darkness his own.

reaches from east to west.

He knows it.

Adam no longer

The sun will set.

The darkness is approaching Adam with the setting of the sun.
be the first time he loses the sun’s light.

faced with despair.

This wiii

He has never seen a sunrise.

He will not know whether the night is temporary or eternal.

-

Evii

Adam will be

He wiil need he ip in combatting it.

With ten Sayings God created the Vi/orld, although a single :■
have sufficed. God desired to make known how severe
IS the punishment to be meted out to the wicked, who destroy a world
created with ten Sayings, and how goodly the reward destined for
the righteous, who preserve a world created with as many as ten
Sayings.'^o
Thus did Adam lament.
And the tears streamed down his face on to his breast,
on to the ground beneath his feet.
And the whole desert heard the sound of his moaning;
The beasts and birds were hushed in grief;
While Adam went bitterly because peace and love were
lost to all men on account of his sin.
Adam knew great grief when he was banished from paradise.
But when he saw Abel slain by his brother Cain Adam’s
grief was even heavier.
His soul was .heavy,:and he lamented and .‘thought; .
Peoples and nations will descend from me and multiply.
And suffering will te their lot, and they will all live
in enmity and seek to slay one another."
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And his sorrow stretched wide as the sea.
And only the soul that has come to know the Lord and the
magnitude of His love for us can understand.27
This is the night to come.

It is a night in which the world will seeming

ly sink into chaos due to Adam’s sin.
realize that Cain is his child.

It is a night in which Adam will

It is the night of separation from God.

It is written: "He Who forms the light and creates the
darkness." Creation is above forming. The darkness is creat
ed and light is formed within it and drawn forth from it. As
my first teacher, the Maggid of Mesritsh, may his memory be
for a blessing, used to say: "As the oil is in the olive, so
is the teshuvah, repentance, hidden within sin." But the dark
ness is in order that the light might be.28
The light shines in the darkness.
might

be."

trated.

"Darkness is in order that the light

That is, darkness is prior.

It must first be met and pene

Adam will need help.

Let us return to God’s question, now under the Septuagint form of, "Adam,
where art thou?"
But God, willing to show even by this that sin had not
quenched His tenderness, nor disobedience taken away his fa
vor toward him, and that He still exercised His Providence and
care for the fallen one, said, "Adam, where art thou?" not be
ing ignorant of the place where he was, but because the mouth of
those who have sinned is closed up; sin turning the tongue back
ward, and conscience taking hold of it; so that such persons re
main speechless, held fast in silence as by a kind of chain.
And God wishing therefore to invite him to freedom of utterance,
and to give his confidence, and to lead him to make an apology
for his offences, in order that he might obtain some forgiveness
was Himself the first to call; cutting off much of Adam’s dis
tress by the familiar appelation, and dispelling his fear, and
opening by this address the nouth that was shut. Hence also it
was that He said, "Adam, where art tbou?"“^
God faces Adam in all tenderness.
says, "Adam, where art thou?"
Adam.

He hungers to forgive Adam.

The question is addressed personally into

Light stands before Adam.

But Adam does not see this,

No, first the olive must be pressed.
cosmic burden of his sin.
sorrow.

So, He

Adam hides.

Adam must take upon himself the

Adam must look upon the olive with the deepest

He must see the darkness that is within.

The circumstances

for this are opportune, though.
The love of God gives grace a thousand fold more than hu
man actions deserve.
If you give Him the merest mite. He will
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pay you back with gold.
If you but purpose to go to the Father,
He will come out to meet you.. You say but a word, short and un
feeling — ''Receive me, have mercy on me" — and He fal Is on
your neck and kisses you. That is what the love of the Heavenly
Father is like towards us, unworthy as we are.50
There is a darkness to be met.

Suffering has been proliferated.

This

darkness can be met i h the Presence of-a'bouridiessif'lovi'ng, boundlessly',
forgiving God.

It can be met elsewhere as well.

There is no escape.

Adam decides to wait.

But it must be met.

"The woman Thou gavest to be

with me, she gave me fruit of the tree, and I ate."51
So, Adam is expelled form paradise.
God, not a hidden God.
into our lives."52
Him.

God becomes a hiding God.

"A hiding

He is waiting to be disclosed, to be admitted

He is hidden from Adam because Adam first hid from

But hiding was described as Adam's making the darkness his own.

And the Iight shrnes in the darkness.
in his darkness.
glect.

It shone

But the darkness of hiddenness is the darkness of ne

So, the light was neglected.

the horizon.

Light .stood before Adam.

The darkness of awareness looms on

This darkness results from the soul's clarity in seeing

how it has betrayed God, how it has destroyed His world.

There is hope,

then, that the light which shone unnoticed in the darkness of neglect
will come to sight in the darkness of awareness.

There is hope that

Adam will not despair; that he will be helped to await the sunrise.
The first time Adam witnessed the sinking of the sun he was
also seized with anxious fears.
It happened at the conclusion of
the Sabbath, and Adam said, "Woe is me! For my sake, because I
sinned, the world is darkened, and it will again become void and
without form. Thus will be executed the punishment of death which
God has pronounced against me!" All the night he spent in tears,
and Eve, too, wept as she sat opposite to him. When day began to
dawn, and he brought and offering unto God, a unicorn whose horn
was created before his hoofs, and he sacrificed it on the spot on
which later the alter was to stand in Jerusalem.55
I too repented deeply and sorrowed much that I had
grieved God.
And peace and love were lost on earth because of my sin.
My tears ran down my face. My breast was wet with my
tears, and the earth under my feet;
And the desert heard the sound of my moaning.
You cannot apprehend my sorrow, nor how I lamented for
God and for paradise...
Now from love of God have 1 forgotten the earth and all
that therin is.
Forgotten even is the paradise 1 lost, for I behold the
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glory of the Lord.^'^

‘o ^

***ii***^**

But while our Rabbi's mind is everfixed upon the hope that the
light hidden within the darkness will pierce the obstacle that holds
it back, all of Rabbi Manhem Mendel's expectations and plans are
determined by his certainty that the powers of darkness are bound
to win an initial victory before at the core of the darkness the
burgeoning of the germ of light can take place. That secret
light, according to him, must be kept in utter purity. At the
same time, the power of evil must rise to its highest point un
til its all-obliterating cruelty is faced by nothing else on earth
than that pure light in its grace-given powerlessness. Then and
only then will the Divine Light incline to it and bestow upon it the
the gift of act ion.55
SAINT PETER
"Simon, Simon, behold, Satan demanded to have you that he might sift you
like wheat,"56

Simon Peter is a strong man.

said, "So you are Simon the son of John?
means Peter)."5?

"Jesus looked at him, and

You shall be called Cephas' (which

Such strength can be both a blessing and a burden.

(Sod states to Paul, "My power is made perfect in weakness."58
strength is not God's strength,

As

Simon's

Simon must learn to boast of his weaknesses.

Man has the freedom to cleave or to betray.

This is man's strength.

He

has no other.
When evening came He was alone, but the boat by this time was
many furlongs distant from the land, beaten by the waves; for the ..
wind was against them. And in the fourth watch of the night He
came to them,;waIking'on the sea...He'spoke to them, saying,
"Take heart, it is I; have no fear."
And Peter answered Him, "Lord, if if is You, bid me come to
You on the water." He said, "Come," So Peter got out of the
boat and walked on the water and came to Jesus: but when he saw
the wind, he was afraid, and beginning to sink he cried out,
"Lord, save me." Jesus immediately reached out his hand and
caught him.39
It came to me: so long as man still deems that there is a
counsel for him by virtue of which he can liberate himself, so
long he is still far from liberation, so long must he still
nourish sorrow in'his heart all the day, for so long does the
Lord still hide His contenance from him. Mot until man despairs
of himself and turns to God with the entire force of that des
pair, even as it is written; "Abraham knows us not; Thou, 0 lord,
art our Father" — not until then wilt help be given him. And
When that became clear to me and my despairing soul yielded
itself utterly and kept nothing from itself — then help came
to me. Suddenly I understood a matter concerning which I had
reflected for a long time; I knew the hidden meaning of the
ritual bath. You abandon yourself, you abandon yourself ut
terly; thus only you attain possession of yourself.49
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Peter, as always, is eager to come to Christ.
stormy waters does not deter him.
is on the boat.

That between them stand

But he is not yet in their midst.

He

The boat stands between him and the stormy waters.

times this is not so apparent.
Simon Peter is a strong man.

Some

This, however, is not one of those times.
He invites Christ to call to him.

His faith

is ready to extend itself. His is the faith of a strong man. Simon is
not saying, "I believe, help my unbelief." ^ He is not living "through
faith for faith."
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Simon must learn to boast of his weaknesses.

Simon

is not yet Peter.
He said to them, "But who do you say that 1 am?" Simon Peter
replied, "You are the Christ, the Son of the living God." Jesus
answered him, "Blessed are you, Simon Bar-Jona! For flesh and
blood has not revealed this to you, but My Father Who is on
heaven. And I tell you, you are Peter, and on this rock I will

Simon confesses Christ as the Son of the living God and becomes Peter.
The denials, however, are to come.

The rock will crumble.

"Take heart, it is I; have no fear."

Confession is no easy matter.

No,

to confess Christ as the Son of the living God is to take heart and to
have no fear in His Presence, even in the midst of storm and wave.
abandon yourself, you abandon yourself utterly."
prudence in the face of the storm.

Simon must abandon his

Simon must despair of himself and turn

to God with the entire force of that despair.

Christ will direct him.

But Simon must surrender himself to that direction.
Christ.

"You

"He saw the wind; he was afraid."

He must look only to

Simon begins to sink.

"But tell me. Rabbi, what is the mystery of the ritual bath?"...
"What is your opinion?"
"My thought is this: you descend in the bath, deeper and
deeper you descend. And when you are at the very bottom,
it is then that in very truth you bow down. That is all I
know."
Simon sinks deeper and deeper.

He could not bow down "in very truth"

while he walked upon the water.

Simon is a strong man.

He must struggle

to abandon himself utterly; he must struggle against his strength.

Simon

is helped in this by his descent.

"He cried out, 'Lord, save me.'"

Now for Simon there is no "Counsel

... by virtue of which he can liberate

himself."

Simon is drowning.

His strength is naught.
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Sinking deeper

and deeper,

Simon In very truth bows down.

force of his despair.

Now Simon is Peter.

He turns to God with all the
There stands before him "a

tried stone, a precious corner stone, a sure foundation ... whosoever be1ieveth on Him shall not be ashamed."
terly.

Peter cleaves to this Stone ut

Peter is the rock because he cleaves to the Rock.

it as a drowning man.

He cleaves to

When he lets go of the Rock, Peter crumbles.

From that time Jesus began to show His disciples that he must
go to Jerusalem and suffer many things from the elders and
chief priests and scribes, and be killed, and on the third day
be raised. And Peter took Him and began to rebuke Him, saying,
"God forbid. Lord! This shall never happen to You." But He
turned and said to Peter, "Get behind me,. Satan!"^°
Six days later, Peter is one of three disciples chosen by Jesus to accom
pany him to "a high mountain apart.There, "He was transfigured before
them, and His face shone like the sun, and His garments became white as
light.

Moses and Elijah appear, talking with Christ.

Peter tells Je

sus,
Lord, it is well that we are here; if You wish I will make
three booths here, one for You, one for Moses, and one for
El i jah.
What then salth the ardent Peter? "It is good for us to be
here." For because he had heard that Christ was to go to
Jerusalem and to suffer, being in fear still and trembling
for Him, even after His reproof, he durst not indeed approach
and say the same thing again, "Be it far from Thee;" but from
that fear obscurely intimates the same again In other words.
That is, when he saw a mountain, and so great retirement and
solitude, his thought was, "He hath great security here, even
from the place; and not only from the place, but also from
His going away no more unto Jerusalem.
The light shines in the darkness,.
of darkness.
cleave.

But this is the darkness of neglect.

Peter is in hiding.

has faith.

Peter, like Adam, is now in a state
Peter neglects to

The covert is his own strength, Peter

This is not the faith of abandonment, though.

is drowning, he acquires the faith of abandonment.
is not the >love of abandonment, though.

When Peter

Peter has love.

This

Peter strives to thwart the

sacrifice of the Son of man through word and deed.

In the Garden of Geth-

semane, though surrounded by a multitude, he draws a sword and cuts off
the ear of the high priest’s servant.
inwardly, "Be it far from Thee."
his love.

Until the final hour, Peter says

Peter has faith in his faith and loves

Peter cannot bow down in very truth.
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He must sink deeper and

deeper.

There Is a night to come.

Christ tells Peter that in this coming

night he will deny Christ three times. Peter, however, is a strong man.
’’Even if I must die with You, I wi11 not deny You."^*
In the night to
come, Peter will
tray.

Peter will

learn otherwise.

Man’s only strength is to cleave or be

learn that his strength is weakness.

The pure light in

Peter, the power to begin to cleave in spite of all, will face the darkness
in its grace-given powerlessness.
might be.

Darkness will be in order that the light

The darkness must first be met and penetrated.

Peter will need

help.
"My soul is very sorrowful, even to death; remain here, and watch with
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me."
Christ makes a small request of Peter. Peter can cleave to Christ
by obeying this small request.
Peter falls asleep.

The small request is too large for Peter.

When Christ returns to the disciples for the first

time. He addresses a question to Peter.
Me for one hour?"
question.
sions.

"So, you could not watch with

As in God’s question to Adam, note the tenor of this

Jesus spoke with seeming harshness to Peter on several occa

"Get behind me, Satan."

He does not speak this way now.

No,

Jesus in the hour of His greatest sorrow addresses Peter with tenderness
and not reproach.
demanded Simon.

His question was most meek.

Jesus knows that Satan

Jesus told this to Simon and added, "but I have prayed

for you that your faith may not fail; and when you have turned again,
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strengthen your brethren."
Peter’s upcoming night of darkness is
known to Jesus.

Jesus knows that Simon needs help.

a meek question from a tender man.
pray.

So, Peter hears

Jesus counsels Peter to watch and

Peter falIs asleep.

Jesus returns once more to the disciples.
time Jesus says nothing.

They are all asleep.

This

When Jesus returns the third time. He asks.

Are you still sleeping and taking your rest? Behold, the
Son of.,man ■l?.,,betra')|ed: i^ntp, the hands .of sinners. Risg,
let^us be goFrig; ^ee, my betrayer i’s afhand. ^ '
Again there, is only tenderness and no reproach.
The betrayal takes place.

Peter follows Christ at a distance as He is

led to Caiaphas, the high priest.
with the guards to see the end.
with Jesus the Galilean."

Going inside the courtyard, he sits
A maid says to him, "You also were

Peter replies, "1 do not know what you mean."
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Later, another maid says, "This man was with Jesus of Nazareth."
replies with an oath, "1 do not know the man."

Peter

The bystanders to whom

the second maid had spoken then say to Peter, "Certainly you are also one
of them, for your accent betrays you."

Peter invokes a curse upon him

self and swears, "I do not know the man."

The cock crows. "Peter went

out and wept bitterly."
The sun has now well set.

Peter is drowning.

There is no more covert of strength.
initial victory.
of av/areness.

He sinks deeper and deeper.

The powers of darkness have won an

Their victory, though, plunges Peter into the darkness

And, as we have seen,

in the darkness of awareness the

light which shone unnoticed in the darkness of neglect may come to sight.
There is hope that Peter will not despair, that he will be helped to
await the sunrise.
Peter denied Christ three times; Peter, who had received his name for his
confession; Peter, who had loved so ardently; Peter, who had so confi
dently placed his strength at Christ’s service; Peter, who had been
chosen for the Transfiguration and to be in the garden.

Peter had thought

Christ wanted the gift of his strength, not his weakness, and he had given
completely.

Now he finds that the one strength that is his has been used

for betrayal.
warmly.

Peter was a strong man.

When he denied, it was not luke

The night is dark.

The light shines in the darkness.

Hours before he denied Christ in the

courtyard, Peter had denied Him in the garden.

In the garden, Peter de

nied Christ three times.

He saw Jesus, Whom he

And what did he see?

had denied, stand before him in all tenderness and meekness.
you not watch?"

This question invites repentance, the beginning to cleave

to God, Just as God’s question to Adam.
in the covert of strength.
hides from Peter.

"Could

Peter at the time, though, was

Like Adam, Peter remains in hiding and so God

Like Adam, Peter will find it important that such a

question was once asked and that it was asked by such a Person.

In the

darkness of awareness, whet> Peter’s grace-given powerlessness faces the
a I I-obIiterating cruelty of that within him which would force him to be
tray God, this will be the Divine Light which inclines to it and bestows
upon it the gift of action.

In the darkness of awareness, a kind word

and a tender expression will be seen for what they are.
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Let us return, though, to another time when light shone in the darkness of
neglect.

Three disciples witnessed the Transfiguration, Peter, James, and

Peter wrote letters and John wrote a Gospel, letters, and the Book

John.

of Revelation.

The Gospels of Matthew, Mark, and Luke each bear an account

of the Transfiguration.
in his letters.

John’s Gospel does not.

Peter does.

Nor does he refer to it

In his second letter, he states.

For when He received honor and glory from God the Father and
the voice was borne to Him by the Majestic Glory, "This is
My beloved Son, with Whom I am well pleased", we heard this voice
borne from heaven, for we were with Him on the holy mountain.
And we have the prophetic word made more sure. You will do
well to pay attention to this as to a lamp shining in a dark
place, ^^til the day dawns and the morning star rises in your
hearts.
Peter met and penetrated a darkness.

And Peter, the faithfui and faith-

iess, the strong and the weak, the confessing and denying, found in the
darkness that he did well by remembering moments of light in his past and
affirming them anew.

They became the lamp which shines in a dark place;

the Divine Light which inclines and bestows the power of action.
Peter had helpers, some small, some large.
nothing as whole as a broken heart.

Yes,

Peter realized that there is

"My power is made perfect in weak

ness."
"Simon, son of John, do you love Me more than these?"
"Yes, Lord; You know that I love You." ...
"Simon, son of John, do you love Me?"
"Yes, Lord, You know that I love You."

...

"Simon, son of John, do you love Me?"
"Lord You know everything; You know that I

love You."^®

**********

"The periods of great trial," the Yehudi replied, "are those
of the eel ipse of God.
It is as though the sun were to grow
dark; if one did not know that it is there, one would believe
that there was no sun any longer. Thus it is in such periods.
Something interposes between us and God’s countenance, so that
it seems as though the world must grow cold, lacking that light.
But the truth is that precisely at such a time the great return
and repentance which God expects of us becomes possible, in
order that the redemption, which He desires for us, be a true
self-redemption. We have no awareness of Him; it is dark and
cold as though He were not; it seems senseless to turn to Him
who, if He is here, will not trouble Himself about us; it seems
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hopeless to will to penetrate to Him who may, granted that he
Is, perhaps be the soul of the universe but not our Father.
The unimaginable must take place In us to enable us to start
on the return. But when the unimaginable does happen, then
the great return which he awaits is at hand. Despair shatters
the prison which imprisons our latent energies. The sources
of the primordial depths begin to flow.59
SAINT PAUL
You stiff-necked people, uncircumcised in heart and ears, you
always resist the Holy Spirit. As your fathers did, so do
you. Which of the prophets did not your fathers persecute?
And they killed those who announced beforehand the coming of
the Righteous One, whom you have now betrayed and murdered,
delivered by angels and did not keep

So speaks Stephen before the council.
minister.

Stephen was the first deacon, a

He was willing to serve tables in order that others might preach.

For which is the greater, the one who sits at table, or the
one who serves?
Is it not the one who sits at table? But I
am among you as one who serves.^^
Stephen came to Him as meek and lowly of heart.

After his selection as

deacon, the Apostles prayed and laid their hands upon Stephen.
yoke of humility was blessed.
exalted.

hated by the world.

Always.

Stephen about the Way.

Stephen was a holy man.

And holy men are

Men from certain synagogues disputed with

"They could not withstand the wisdom with which

They hated Stephen.

nesses arranged.
up.

Having been humbled, Stephen could now be

"And Stephen, full of grace and power, did great wonders and

signs among the people."62

He spoke.

His light

So, instigations were made, false wit

The people and the elders and the scribes were stirred

Stephen was bPought beforevthe council.

Accusations were heard.

Stephen’s reply is a synopsis of Jewish history; the promise of Abraham,
the mission of Joseph, the Exodus.
tation.

He concludes with the foregoing exhor

Stephen speaks in the Holy Spirit.

he stands in the sandals of the prophets.

He wears the mantle of Elijah;
His is their fervor.

"The Lord is light, and He enlightens His servants, but they who serve the
enemy have accepted the darkness of the enemy.
Stephen before the council hated him.

Hate is always of the enemy..

longs for creation to relurn to naught.■ to darkness.
what it desires.

It

And it becomes

So, Stephen stands in Vho mldsl- ot iho&o who hale him.
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Stephen stands In darkness.
The light shines in the darkness.

"And gazing at him, all who sat in the

council saw that his face was like the face of an angel.The darkness
is that of neglect, though.

Those who hate accept this darkness.

darkness of awareness there is no strength to hate.
awareness "My power is made perfect in weakness."
power of love.
He shines.

In the

In the darkness of
And "My power" is the

So, Stephen is in the midst of the darkness of neglect.

In this darkness, his light Is not seen.

The council and the people hearing these things "were enraged, and they
ground their teeth against Stephen.Stephen, himself, though, is in
the darkness of awareness.

He sees that the evil

that evil has power over the world.

in the world Is mighty,

And facing with his grace-given

powerlessness its all-obliterating cruelty, the Divine Light inclines
to him.
But he, full of the Holy Spirit, gazed into heaven and saw the
glory of God, and Jesus standing at the right hand of God; and
he said, "Behold, I see the heavens opened, and the Son of man
standing at the right hand of God."®'
"The glory which Thou gavest me I have given them."^^
glory without participating in it is impossible."^^
the darkness of awareness the light shines.

"To behold this
So, for Stephen in

And Stephen in turn shines.

"The people who sat in darkness have seen a great light."^^
so.

Yes, this is

But on that night when the star shone most of the people were

asleep.

Thus it was then and thus it is now.

In rage, the crowd takes Stephen outside the city to stone him.
cries out while he is being stoned, "Lord receive my spirit."
Stephen kneels down.

Stephen wishes to pray more fervently.

that his supplications be heard.
a loud voice.

So, Stephen kneels down.

Stephen
Then,

He yearns
He prays in

He prays, "Lord, do not hold this sin against them."

"And

when he had said this, he fell asleep."^’
The stoning is over.

Stephen is dead.

The people having cast off the

yoke of Stephen's fervor can now return to the city.

As they leave, they

come to pick up the garments which they had cast off before the stoning.
These lay at the feet of a young man named Saul.
And Saul was consenting to his death...Saul laid waste the
church, and entering house after house, he dragged off men
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and women and committed them to prison.
Saul

72

is a zealous man.
I am a Jew, born at Tarsus in Cilicia, but brought up in this
city at the feet of Gamaliel, educated according to the strict
manner of the law of our fathers, being zealous for God as you
all are to this day.
I persecuted this way to the death, bind
ing and delivering to prison both men and women, as the high
priest and the whole council of elders bear me witness.
For you have heard of my former life in Judaism, how I perse
cuted the church of God violently and tried to destroy it; and
I advanced in Judaism beyond many of my own age among my people,
so extremely zealous was I for the traditions of my fathers.'^

The zeal of Saul

is an imitatio Dei.

God Himself is a zealous God.

"Thou

shalt worship no other god: for the Lord, whose name is zealous, is a
75
zealous God."
Several times Saul speaks of this imitatio Dei. Above,
in his defense before "his brethren and fathers: in the city of Jerusa
lem, he bears witness to the Jew’s zeal.
though.

There are distinctions to be made,

These are made in the letter to the Romans.

"I bear them witness

that they have a zeal for God, but it is not enlightened."^^
The young Saul, a leader of persecutions, has zeal.
lightened.
church.

This state will not last for long.

But it is not en

Saul has laid waste the

Homes offered no sanctuary from his persecution.

Men and women,

he sought out all on the way.
Great was his frenzy: that he was alone, that he even entered
into houses: for indeed he was ready to give his life for the
Law...All that fell into his hands, he put to all manner of
I
-treatment: for in consequence of the recent murder he was
become more daring.''
Saul's fervor for persecution was singular among the Jews of Jerusalem.
And Saul

is not content only to persecute in Jerusalem.

Saul decides to

go to Damascus.
"And Saul, yet breathing out threatenings and slaughter against
the Cjsqip e? of the Lord, went unto the high priest, and des i red of him- letters to Damascus to the'synagogues,'that ‘ if he
found any of this way, whether fiiey'were men or women, he might
bring them bound unto Jerusalem." He (the evangelist)
fitly
mentions Saul's zeal, and shows that in the very midst
of his
zeal he is drawn. "Yet breathing out threatenings and
slaughter,"
and yet not sated with the murder of Stephen, he was not yet
g1utted with the persecution of the Church, and the dispoision.
He then in this wise did it, not as the Jews: God forbid!
For
that he did it through zeal is manifest from his going abroad
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even to strange cities: whereas they would not have cared even
for those in Jerusalem...And mark on what a peril he casts him
self. He was not afraid lest he should take any harm, but (yet)
he took others also with him, "that if," it says, "he found any
of this way, whether they were men or women" — Oh, the ruthless
ness! — "he might bring them bound." By this journey of his,
he wished to show them all (how he would act); so far were they
from being earnest in this matter. Observe him also casting
(people) into prison before this. The others therefore did not
prevail: but this man did prevail, by reason of his ardent
mind.
Saul approaches Damascus with his manifest zeal.
enlightened.
world,

The manifest zeal

is not

One had come to Israel and said, "As long as I am in the

I am the light of the world.This One had performed great mir

acles and wonders.

"The people who sat in darkness have seen a great light."

But this light shone in the darkness of neglect.
hended it not."

"The darkness compre

Now, the formerly fearful Peter appears in public to

bear witness to the risen Christ.

Stephen is stoned and says, "Behold,

I see the heavens opened and the Son of man standing at the right hand of
God.

Men accuse Peter of being drunk and Stephen shines.

Peter is cast

is prison; Stephen is stoned. "They which
kill you shall think they offer
service unto God." ^ The people sit in darkness. They have not yet seen
the light.
What this Way is is not clear.
But no, this sun has set.
walks among us.

It speaks of a man risen from the dead.

This sun is no longer there; this sun no longer

The sun has been eclipsed once and for all.

And what

havoc has been wrought.

Truly it is turning out as it was predicted.

Rumor runs rampant of a

risen Christ.

The trouble and turmoil caused by

this man’s presence was

quite enough.

This ever spreading rumor will

cause worse turmoil and trouble yet.
silenced.

Those who spread it must be quickly

Did this man, the source of all this consternation, not care

for the tradition and for those zealous for Its continuation?"

So per

haps reflected Saul as he drew near to Damascus.
...suddenly a light from heaven flashed about him. And he
fell to the ground and heard a yoice saying to him, "Saul,
Saul, why do-you persecute rrte?" And hd said, ’"Who'are You,
Lord?^ And He said, "I am dosus, whom you are persecuting;
but rise and enter the city, and you will be told what you
are to do." And the men who were with him stood speechless,
hearing the voice but seeing no one. Saul arose from the
ground; and when his eyes were opened, he could see nothing;
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so they led him by the hand and brought him into Damascus.®^
Something unimaginabie has taken place.
is no more.

Light had shone in the darkness of neglect.

ness, it was not seen.

cannot avoid seeing this light.of neglect.

The eciipse

In this dark

Now again the light has shone in darkness.

again this is the darkness of neglect.

though.

The sun has risen.

And

But this light is the sun.

Saui

For Peter, the sun shone in the darkness

The eyes of Peter were less dilated than those of Saul,

Himself in the darkness of neglect, Peter had believed in the

light that he might become a son of .light.
but it was the darkness of early dawn.
blinded.

With Saul

It is not so.

eyes are wholly dilated.

Peter dwelt in the darkness,

The sun arose and he was not

Saul dwells in the thick of night; his

In Saul's darkness the light shines.

In Saul's

darkness the brilliance of the light reveals itself as darkness.

"Saul

arooe from the ground; and when his eyes were opened, he could see nothing;
so they led him by the hand and brought him into Damascus."

The darkness

which follows upon the super-abundance of light is the darkness of aware
ness.
"And for three days he was without sight and neither ate nor drank.
Now, Saul, like Peter, faces three days of darkness.
of awareness.

This is the darkness

"I am Jesus, Whom you are persecuting," Saul had heard.

The sun had shone.

It shines no longer.

Will the sun rise?

can only be answered by waiting through the night.

This question

And the night is dark.

Adam's night was dark; Adam had disobeyed God and brought sin into the
world.

Adam waited through it, but he needed help.

This he found in the

Presence of a forgiving God before his exile from paradise.
art thou?"
loved.

Peter’s night was dark; Peter had betrayed the One Whom he so

Peter waited through the night, but he needed help.

the Presence of a forgiving God.
hour?"

In this night,

The sun no longer shines because threats and

murder were breathed against it.
persecuted.

This he found

"So, could you not watch with me one

Saul's night, though, has a singular darkness.

Saul faces zeal gone astray.

trated.

"Adam, where

Will the sun rise?

The sun no longer shines because it was
First the darkness must be met and pene

Saul's darkness is thick; Saul will need help.

"Saul, Saul, why do you petuocuto Me?”
the darkness.

It is a humble question.

IhiB quesaVion i n V i i,du(:,o3 Gaul to

"Saul, Saul," salth He, "why persecutest thou Me?" and He
tells him nothing: does not say. Believe, nor anything what
ever of the kind: but expostulates with him, all but saying,
"What wrong great or small, hast thou suffered from Me, that
thou doest these things?"®^
Thus the heavenly King arrayed Himself in armour of humility,
and so conquered the bitter one, and drew from him a good answer
as a sure pledge (of victory). This Is the armour concerning
which Paul said, that by lt"we humble the loftiness that exalteth
itself against the knowledge of God." For Paul had received
the proof of It in himself. For as he had been warring in pride,
but was conquered in humility, so is to be conquered every lofty
that exalteth itself against this humility. For Saul was jour
neying to subdue the disciples with hard words, but the Master
of the disciples subdued him with a humble word. For when He
to Whom all things are possible manifested Himself to him,
giving up all things else. He spoke to him in humility alone,
that He might teach us that a soft tongue is more effectual
than all things else against hard thoughts. For neither threats
nor words of terror were heard by Paul, but weak words not able
to avenge to avenge themselves: "Saul, Saul, why persecutest
thou Me?" But the words which were thought not even capable
of avenging themselves, were found to be taking vengeance by
drawing him away from the Jews and making him a goodly vessel...
Our Lord then strove with humble voice with him, who had been
warring against His churches with hard bonds. Thus Saul, who
had been binding the disci pies with bitter chains, was bound
with pleasant persuasions.®^
Yes, it is a humble question.
is beneath our feet.
we cast our refuse.
complains.

And humble means humus, dirt.

When we fall, the humus receives us.
With hoes and plows, we wound it.

No, quite the contrary.

The humus
Upon the humus

The humus never

When we cast refuse upon it and when

we wound it, the humus bears fruit manyfold.

Fertile humus Is black.

Within its blackness we bury our seed in order that it may be born again.
Saul hears a humble voice.

He has cast refuse upon this humility.

has wounded this humility again and again.
pears, leaving blackness.

The light flashes and disap

The sun is eclipsed; this humility is black.

And it is the black soil which bears good fruit.
Humility always forgives.

Saul

Humility never complains.

Humility hungers to forgive.

Humility yearns to

receive the seed within itself that the seed may die and be born again.
What is this seed?

This seed is the grace-given powerlessness which one

buries in the midst of his own refuse and woundings.
Saul

is thick.

And the light shines in the darkness.

Saul knows that this is the darkness of humility.
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So, the darkness of
Entering into it,

Saul knows that this is

the darkness of an eclipse.

The sun will rise.

Saul will wait.

But the humility of our Lord was heard in the voice, and the
power of the light shone forth in the beams. So Paul could not
despise the humility of the voice, because of the glory of the
light...For our Lord willed not to humble the light which is
His; but He being Lord of the light humbled Himself. But as
the Lord of the light is greater than the light which is His,
so great is the glory that the Lord ■ v the light should humble
Himself rather than humble the light.“^
Peter in the darkness of awareness sees a tender expression for what it
is.

Adam in the darkness of awareness sees the Iight of the forgiving

Presence.

Neither are blinded by these lights.

mility, not of power.

These lights are of hu

Let us return, then, to another time in the life

of Saul when light shone in the darkness of neglect.
Saul was not blinded.

On this occasion;..

"His face was like the face of an angel." All

present saw the light on the face of Stephen.
in the darkness of neglect.

The light shone, however,

It was not seen for what it was.

light did not and does not blind.

This

And, though shining previously in the

darkness of neglect, it is only in the darkness of awareness that it is
seen for what it is.

"Who are you. Lord?" asked Saul.

Saul asks this

not in ignorance but from the abundance of his knowledge.
plexed.

Saul

is per

This time the light is more intense; this time the light blinds.

But Saul has seen it before.

It shone on the face of Stephen.

In the darkness of awareness, Saul sees a humble word and a forgiving ex
pression for what they are.

In his letter to the Ephesians, Paul

states.
Therefore it is said,
"When he ascended on high he
and he gave gifts to men."

ed a host of captives.

n saying, "He ascended", what does it mean but that he had
also descended into the lower parts of the earth? He who desagcended above all the heavens, that he
might fill all things.) '
This is the Biblical referent for Christ’s "harrowing of hell". There
Is another referent, though.

This is the first letter of Peter:

"...in

which He went and preached to the spirits in prison
Both Peter and
Paul met and penetraled Ihe darkness. For both Peler and Paul, the light
‘

shone in darkness.

Peter and Paul can speak of the "haiTowinQ of hell"

because both of them were there.
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Saul's darkness is thick but there is no doubt that he has helpers.
the sun will rise.

And Saul will wait.

So Ananias departed and entered the house. And laying his hand
on him he said, "Brother Saul, the Lord Jesus who appeared to
you on the road by which you came, has sent me that you may re
gain your sight and be filled with the Holy Spirit." And immed
iately something like scales fell from his eyes and he regained
his sight. Then he rose and was baptized, and took food and
was strengthened.®^
Saul has zeal and now it is enlightened.
Are they servants of Christ?
I am a better one - I am talking .
like a madman - with far greater labors, far more imprison
ments, with countless beatings, and often near death. Five
times I have received at the hands of the Jews the forty lashes
less one. Three times I have been beaten with rods; once I was
stoned. Three times I have been shipwrecked; a night and a day
I have been adrift at sea; on frequent journeys, in danger
from rivers, danger from robbers, danger from my own people,
danger from Gentiles, danger in the city, danger in the wild
erness, danger at sea, danger from false brethren; in toil and
hardship, through many a sleepless night, in hunger and thirst,
often without food, in cold and exposure. And, apart from
other things, there is the daily pressure upon me of my anxi
ety for all the churches. Who is weak and I am not weak. Who
is made to fall and I am not indignant?^®
**********

"Nothing grieves me so much," Sunam said at length, "as that
our repentance is so listless and so vain.
I understand very
well how the manicolored world with its thousand charms causes
one to lose sight of God. But when one has escaped from
this disloyalty and turns back to Him to Whom one is eternal
ly vowed - that even then we do it with such feebleness and
self-deceiving confidence; it is this that leaves me incon
solable.
I asked myself once how it comes that on the Day
of Atonement, though we confess our guilt so many times, no
message of forgivenes reaches us.
King David had scarcely
to say a single time: 'I have sinned,' and at once it was con
veyed to him:
'Thus the Lord has taken away thy sin."
It
became clear to me that when David said: "I have sinned against the Lord,' he meant:
'Do with me according to Thy
will and I will accept it in love.' But when we say:
*We
have sinned,' we think it is proper for God to forgive us.
When we go on to say:
'We have betrayed Thee,' we think it
is proper for God not only to forgive us but to let all good
accrue to us."^
JUDAS
St. Paissy the Great prayed for his disciple who had denied
Christ, and while he was praying the Lord appeared to him and
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Yes,

said: "Paissy, for'whom dost thou pray? Knowest thou not that
he denied me?" But the Saint continued to weep for his disciple,
and the Lord then said to him:
"Paissy, thou has become like unto Me In thy love.
The Greek word "paradosis" has two meanings.
a "giving at the side of".

One is a "handing over" or

To render this meaning, we often use the word

"tradition", derived from the Latin "tradere", to hand over,
meaning is "to deliver up, to surrender".
the word "betrayal".
ous.

the second

To render this meaning, we use

The etymological path of "betrayal" is more sinu

"Betrayal" departed long ago from the same root as "tradition".

Yet, after the word's journey through Old French and Middle English, the
root is scarcely recognizable as the same.

"Tradition" and "betrayal",

how far apart these words are in appearance and meaning! They are found
as one, however, in the Greek "paradosls".
are that close together.

"Tradition" and "betrayal"

One "being at hand, being at the side of,

being close", gives birth to both.
There was long ago such a "being close".
table with the twelve disciples."
Bread, the passover.

"When it was evening. He sat at

This was the first day of Unleavened

Twelve were "at the side of".

Eleven would "hand

over"; one would "deliver up".
Earlier, the one of the twelve, Judas Iscarlat, had gone to the chief
priests and compacted to betray Christ for thirty pieces of silver.
Th-irty pieces of silver are a shepherd’s wages.
who'trSfTrkL^-^^^r"*
G^^r
S
Thpri

"Cast It^ntn

for those
1 took two staffs; one I named
' tended the sheep...

SI ver.

Then the Lord said to me,

oaM off
- the lordly price at which I was
Lst thlm^Into +h« ?
took the thirty shekels of s LI ver and
cast them into the treasury m the house of the Lord.^^
The "lordly price at which I was paid off by them" is the price of a
slave.
If the ox gores a slave, male or female
the owner shalI g ve
to thelr.^aster thirty shekels of silverstoned.
' and the ox shalI be
On Mount Tabor at the Transfiguratioi,.
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on Ih© road io Fniniau©, ovoi

and

again the Law and the prophets bear witness to Christ.
ness is not foreign to Judas.

This bearing wit

Judas Is paid thirty pieces of sliver;

Zechariah tells him their source, Moses tells him their significance.
Moses and Zechariah are lights in Judas’ darkness, the darkness of neg
lect.

Judas is not left unhelped.

Judas is not unloved.

In the coming night, to be sure, Judas will go away.
awaiting. This darkness is thick, terribly thick.

There Is a darkness

During this eclipse,

the temptation will be very strong to believe there is sun no longer.
Evil will win an initial victory and in its all-obliterating cruelty face
Judas’ grace-given powerlessness.

That which would force Judas to betray

God will become manifest in the most fundamental way.
Judas; there in his breast will be God.

Satan will enter

Surrounded by the perils of des

pair, Judas will require the unimaginable in order to enable him to turn
again and strengthen others.

Yes, there Is a darkness, a thick darkness,

to be met and penetrated. Judas will need help.
Let us return to the Last Supper.
Now before the feast of the Passover, when Jesus knew that
his hour had come to depart out of this world to the Father,
having loved His own who were In the world. He loved them to
the end. And during the supper, when the devil had already
put it into the heart of Judas Iscariot, Simon's son, to
betray him, Jesus, knowing that the Father had given all
things into His hands, and that He had come from God and was
going to God, rose from supper, laid aside His garments, and
girded Himself with a towel. Then He poured water into a
basin, and began to wash the disciples’ feet, and to wipe
them with the towel with which He was girded. . .Simon
Peter said to Him, "Lord, not my feet only but also my hands
and my headl" Jesus said to him, "He who has bathed does not
need to wash, except for his feet, but he is clean all over;
and you are clean, but not all of you." For He knew who was
to betray Him; that was why He said, "You are not all clean".
"Blessed is the man who walks not in the counsel of the wicked.'^^
The man is blessed who watches his feet, where they have come from and
where they are going.
Way.

It is with the feet that one can begin on the

Ways and journeys begin with a single step.

Only cleanse the

feet of what remains from before when tliey wandered and wiien they
strayed and one is ready to take a step on the Way.
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"And you are clean, but not all of you."

One there is among the

twelve who understands this, Christ and he have a bond not known to
the others as he sits at table and watches Jesus, bowed down lowly,
washing his feet.

"They are not clean, but I wish that they were;

they are not clean, but I will clean them with joy; they are not clean,
but they always can be."
Judas.

So speaks the silence between Jesus and

Judas is at midnight in

the darkness of neglect.

In this

darkness a kind word and tender expression are not seen for what they
are.
'And as they did eat. He said," we are told, "Verily, I say
unto you, that one of you shall betray Me." And before the
supper. He had even washed his feet. And see how He spares
the traitor. For He said not, such a one shall betray Me; but
one of you," so as again to give him the power of repentance
by concealment. And He chooseth to alarm all, for the sake
of saving this man. Of you, the twelve, saith He, that are
everywhere present with me, whose feet I washed, to whom I
promised so many things.^°
And they were very sorrowful, and began to say to Him one
after another, "Is it I, Lord?" He answered, "He who has
dipped his hand in the dish with me, will betray me."Mark at what time He discovered him.
It was when it was
His will to deliver the rest from this trouble, for they were
even dead with the fear, wherefore also they were instant
with their questions. But not only as desiring to deliver
them from their distress He did this, but also as willing to
amend the traitor. For since after often having heard it
generally, he continued incorrigible, being past feeling, ,,,
He being minded to make him feel more, takes off his mask.^^^
The Son of man goes as it is written of Him, but woe to
that man by whom the Son of man is betrayed!
It would have
been better for that man if he had not been born.
See apin in His rebukes His unspeakable meekness, for not
even here with invective, but more in the way of compassioi
doth He apply what He saith, but in a disguised way again;
and yet not his former senselessness only, but his subse
quent shamelessness was deserving of the utmost indignatioi
Judas, who betrayed Him, said "Is it I, Master?"
to him, "You have said so."'^^
such things.

He said

enquires when conscious to himself of
For the evangelist too, marveling at his bold-

"’'Id and gentle
+1^°^
might have said, 0 thou
unholy, thou all unholy one; accursed and profane; so lonq
a time in travail with mischief, who hast gone they way, and
made satanical compacts, and hast agreed to receive money.
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and hast been convicted by me too, dost thou yet dare to
ask? But none of these things did He say; but how? "Thou
sayest?" fixing for us bounds and rules of long suffering.
So when He dipped the morsel, he gave It to Judas, the son
of Simon Iscariot. Then after the morsel, Satan entered into
him. Jesus said to him, "What you are going to do, do
quickly."'05

Time after time, Jesus refuses to say, "Such a one shall betray me."
No, to say this would put Judas in isolation.
accusation demands no response.
a question demands a response.
means heart searching.
questions.

A straightforward

It is a statement of fact.
"Adam, where art thou?"

And response

But for Judas it is too early to speak of God’s

Yes, but there are other bonds besides that of the spoken

question and answer.

Such a bond has already been spoken of.

the bond of common knowledge, of soul speaking to soul
God prepared Adam by being ever more Present.
through this bonding of souls.
awaits the accusation.
come?

To ask

It must be there.

Judas invites accusation.

in silence.

Jesus prepares Judas

Judas knows that Jesus knows.

It does not come.

isolation, to hide in the garden.

He

Why, why does it not

But it does not come.
None comes.

This is

The bond remains;

Judas yearns for the comfort of

But Judas,

like Adam, finds that he

cannot escape from steadfast love.
What do you think?
If a man has a hundred sheep, and one
of Them has gone astray, does he not leave the ninety-nine
and go in search of the one that went astray?
^
truly, 1 way to you, he rejoices over it
more than over the ninety-nine that never went astray. So
heaven that one of these

little ones should perish.' -

Jesus wants not that this little one should perish; He loved them to
the end.

Inwardly, Jesus weeps for His disciple.

So Jesus dips the morsel and gives it to Judas.
ann'hrinrh?
and bring him over to a beller disposition.
again has sometiiing more In it.^^

him the more,
For this act

That something more, though, is not an accusation.

When Jesus tells

Judas to make haste, "no one at the table knew why He had said this to
him".

No, the act and the moment are still between Christ and Judas.
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The time of the betrayal draws nearer and nearer.

"Satan entered into

him."
He enters not in suddenly, nor at once, but makes much trial
first, which accordingly was done here also. For after having
tried him in the beginning, and assailed him quietly, after
that he saw him prepared to receive him, he thenceforth
wholly breathed himself into him, and completely got the
better of him.'^'^
Now Judas is possessed.

As he enters into possession, he is given a

morsel and the soul of Christ.

And this is true love, to enter into

the sufferings of another human being, to link one’s soul with another’s
at this most human and most weak moment.
depart.

It is still steadfast.

going to do, do quickly."

No, for Judas, love does not

There is no escape.

It is not until Judas enters the darkness

of awareness that he may cast off his possession.
enter the darkness quickly.
Divine Light.

"What you are

Christ tells him to

Grace-given powerlessness is a light, not

This light can be extinguished.

Let us not forget, however, what Christ said to Peter.

"Simon, Simon,

behold, Satan demanded to have you that he might sift you like wheat-"
And in this very night, the forces of evil will win an initial victory
In Peter.

Peter and Judas are together at the Supper.

again in the Garden of Gethsemane.
own darknesses.

They will meet

Then they separate to face their

But they are together in so many ways.

While He was still speaking, Judas came, one of the twelve,
and with him a great crowd with swords and clubs, from the
chief priests and the elders of the people. Now the
betrayer had given them a sign, saying, "The one I shall kiss
is the man; seize him." And he came up to Jesus at once and
said, "Hail, Master’" And he kissed Him. Jesus said to him,
"Friend, why are you here?"
"With what kind of eyes did he then look at his Master?"*’' Certainly,
there remains a question of how Judas was not shamed from all action by
the meekness of his Master.

One thing is beyond question, though.

sign of the betrayal was a kiss.
Judas.

The

Judas kissed Jesus because Jesus loved

This love could not shame, but it could be seen; it could not

touch, but it could be touched.
neglect is most thick.

Judas is possessed; the darkness of

In this darkness the light beckons but it does

not shine.
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"Jesus said to him, ’Friend, why are you here?”’
speak of questions.
thou?"

Adam is soon to leave the garden; "Adam, where art

Peter Is soon to deny Christ; "could you not watch with me for

one hour?"

Paul

persecute me?"
you here?"

is soon to enter blindness; "Saul, Saul, v/hy do you
Judas’ betrayal

There is no Divine Light.

light.

is soon to bear fruit; "friend, why are

Questions demand response.

Heart searching shows the way.
way.

Now is the time to

Response demands heart searching.

In the darkness of neglect, there is no
Heart searching shows the way to the

This light shines in the darkness of awareness.

And in this

light, the light of grace-given powerlessness, Adam, Peter and Paul
see Divine Light.
with a question.

Lest Judas be left without a way, Christ leaves him
No, Christ leaves himj |/^th several.

you betray the Son of man with a kiss?"” "
and probing.

"Judas, would

Either of them is deep

Adam was given one question and awaited the dawn.

was given one question and awaited the dawn.
and awaited the dawn.

Peter

Paul was given one question

Judas was given two.

When Judas, his betrayer, saw that he was condemned, he
repented and brought back the thirty pieces of silver to the
chief priests and the elders, saying, "I have sinned in
betraying innocent bIood.
Judas is now in darkness, thick darkness.
though?

We must be careful

indeed.

the one, however, it is seen.
He repented. ’

Which darkness is this,

The light shines in both.

In the other, it is not.

Repentance is the darkness of awareness.

then in this darkness?

In

Is Judas

With Peter and Paul we have seen that there

is zeal and there is zeal, that there is love and there is love,
that there is strength and there is strength.
must be made.

Distinctions can and

There is repentance, then, and there Is repentance.

What IS Judas’ repentance?

He "brought back the thirty pieces of

silver to the chief priests and eiders, saying, ’I have sinned in
betraying innocent blood.’"
Have you sinned?

What question does this answer, though?

But who asked Judas this question?

If Judas is

indeed answering a question at all, its source is dubious.

Judas

is answering this question while leaving in abeyance, "Friend, why
have you come here," and "Judas, would you betray me with a kiss".
These two questions were prior.

They are neglected.
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And let us remember that these two questions, doep-and probfng, show
the way.

Without the way, there is no light.

Without the light, there

is no Divine Light.
So what are we saying?

This is not to say that Judas’ confession and

return to the chief priests and elders were in vain.

No, this confession

and returning of the money could well be very wonderful.

But these

actions can only be very wonderful when they are performed to decrease
the separation from God.

Sin is separation from God.

Simply this.

Performed to the neglect of Jesus’ questions, these actions do not
decrease the separation

from God.

When Jesus sat at table with Judas,

His silence established a bond with Judas.
the price of frightening His disciples.

This bond He maintained at

Jesus’ sharing of the morsel

and Jesus’ parting words maintained the bond.

When Jesus was betrayed

and soon would no longer be with Judas, He left Judas with two questions
to maintain

the bond.

And this is the force of the true question.

It maintains the bond between a man and his God.

God may be exiled,

the sun may be eclipsed, but the question still remains.
Jesus addressed the questions to Judas.
Jesus?

But who, in Judas’ eyes, is

Adam goes into the darkness with both a question and a memory

of the Presence of God.

Peter goes into the darkness with both a

question and a vision of the Transfiguration.

Paul goes into the

darkness with both a question and a blinding light.
two questions.

Judas has received

But what attests to the source of those quest ions, as

the Presence for Adam, the Transfiguration for Peter, and the light
for Paul?

Simply this.

At the Last Supper, Christ’s love was steadfast.

Judas was troubled by this.

Judas tried to escape and hide.

was Adam’s response to the Presence.

Judas could not bear the light of

steadfast love, he fell down before it.
the light of the Transfiguration.
Who this was Who showed no malice.

This

This was Peter’s response to

Judas was perplexed and wondered
This was Paul’s response to the

light on the Road to Damascus.
"God is love."

114
; Where there is love in

its purity, there is God.

From this love, one can run away and hide
one cannot deny.

, but one canriol escape and
Jesus is betrayed ond taken away,
in his hands,

Judas finds the shepherd’s wages, the "shepherd doorried to be slain
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Even suicide Is performed from a position of strength.
of awareness there Is no strength.
is no suicide.

In the darkness

In the darkness of awareness there

The light shines In this darkness and It is seen.

"And throwing down the pieces of silver in the temple, he departed;
and he went and hanged himsel fThere was so much light awaiting
Judas.

Christ had wrestled so with his soul.

Again and again at the

Last Supper, Jesus opened opportunities for repentance.
likewise in the Garden of Gethsemane.
This is not new, though.

Jesus toiled

Judas Ignored tnese opportunities.

Adam did the same.

If the opportunities are

Ignored, they remain as burning lamps in the darkness of neglect.
Once the darkness of awareness Is reached, none of those opportunities
are lost.
Jesus has formed a bond with His betrayer in order to share His love.
Jesus struggled in order that His love cause Judas to drown.
ran from this love and hid himself.
only two choices for Judas.

Judas

Most unfortunate man, there are

He can drown or he can be shattered.

Judas chooses to be shattered.

Judas chooses isolation; he chooses to

establish his own conditions for redemption.

To be in the Presence of

steadfast love is to drown, to abandon yourself utterly.

It is to say,

I have sinned against the lord," in such a way as to mean, "Do with me
according to Thy wi11 land 1iwi iIlaccopt.it."

It is indeed painful 'to

realize that you are drowning, to realize that you are In separation.
Never is the separation greater than when it is realized.

But It is

in this greater separation that you abandon yourself utterly.
so you reach out.

And

You reach out because you are powerless; you reach out

because you must reach out.

You reach out because you have abandoned

yourself utterly* sinking deeper and deeper, at last you bow down.
when the drowning hand is extended it is met.
meets as a drowning man would.

It clings to what It

What the hand meets Is grasped and hugged

until the drowning man and what he meets become one.
man was crushed and humbled.

And

Now he is made whole.

The drowning
Now he Is made

perfect.
To throw silver in the temple, to say, "I have sinned", are both a
sacrifice.

Sacrifice mush be t opreseniallve ef sQnieHij ny deeper.

Sacrifice is an offering

of one’s every moment, of one’s life.
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Life

for those who trafficked in sheep."

And, as we have seen, the

shepherd’s wages are the price of a slave, or a servant (Gk. pais).
In the midst of recent events, a certain servant comes to mind.
Ail we like sheep have gone astray;
we have turned every one to his own way;
and the Lord has laid on him
the iniquity of us alI.
He was oppressed, and he was afflicted,
yet he opened not his mouth;
like a lamb that is led to the slaughter,
and like a sheep that before .Lfs shearers is dumb,
so he opened not his mouth.
When the Son is no longer there to reveal through His steadfast love
His Divine origin, even the money through which He was betrayed cries
out Who He is.
subtle.

There is no doubt that this series of implications is

It is merely indicative of something less subtle, however, the

inability to escape the Divine once seen.

And Judas saw it as

steadfast love.
Judas is shattered when he is told, "What Is that to us?

See to it

yourself.' J 16 Judas is shattered because he is not a drowning man. .
The distinction between God’s question and Judas' question is that
the former cannot be ansered.
he begins to drown.

If a person takes the question seriously,

And in that drowning he reaches forth.

not reach forth because he decides to.
decisions.

A drowning man makes no

There is no counsel for him by virtue of which he can

liberate himself.

He is helpless.

Jesus gave Judas two questions.

Greater blessings he could not have hoped for.
questions.

So Judas is shattered.

his heart all the day.
no doubt.

Judas bypasses the

He must still nourish sorrow in

The question Judas did address is disturbing,

That Judas was a tormented man was clear.

adrift, in the midst of the sea.
however.

He does

He is cast

His rescue will be on his own terms,

Judas decides on a suitable means.

This means fails.

There

is no acknowledgement of a rescue on the part of the chief priests and
elders.

Judas is greaVly disappointed.

this reason, he is not a drowning man.

He decides to drown.

For

In the darkness of awareness

there is no strength for counsel or strength to hate, even to hate
oneself.

The only power accessible in ihe dorknoss of awareness is

the Divine Light which inclines.

This power is the power of love.
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Is only offered if It Is abandoned utterly.
make a sacrifice.

And what can a drov/ning man offer up?

offers his drowning.

But the sacrifice he makes, he makes

Though It may not be evident to him, he is the one who has

established the conditions.
him.

He simply

The soul which denies steadfast love yearns to

atone; he yearns to sacrifice.
to himself.

Only a drowning man can

He may think It proper for God to forgive

Yet his Is the one who is being propitiated.

Every sacrifice made

to oneself is a suicide and in its ultimate for we recognize this
sacrifice as such.

The man who sacrifices to himself is always for

that reason divided.

He is shattered.

he cannot be made perfect.

He cannot be made whole;

No, only one sacrifice can be offered by us.

It is in our power to make that offering.
love.

Judas did not drown.

Judas rejected steadfast

Judas refused.

Jesus stands on the stormy

sea and cries for his disciple as he decides to die.

This betrayal

is

worse than the first.
Sacrifice to God is a broken spirit:
a broken and humbled heart God will not despise.^
There is nothing as whole as a broken heart.
darkness of awareness.

A broken heart is the

The light shines in this darkness.

If a person

is not whole, his heart is not broken.

Bunam, he said, ’’we say in the hymn:
’Approach leader
of the bride.” Who are.those leaders of the bride?"
"Fear and love," said Bunam.
"What is the nature of this fear?"
When a man feels as though in his trembling hand he held
both heart and brain and both tremble close to each other."
"And what is the nature of love?"
"When the hand trembles no more but holds out both to
Him, blessed be He."
SAINT JOHN
by the Cross of Jesus were His Mother, and His
Mother s sister, Mary the wife of Clopas, and Mary Magdalene.
When Jesus saw His Mother and the disciple whom He loved
standing near, he said to His Mother, "Woman, behold your
son.
Then he said to the disciple, "Behold your Mother!"
And from that hour the disciple took her to his own home.^20
Two stand by the Cross of Christ.

Two stand in darkness.
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It was now about the sixth hour, and there was darkness over
the wholA land until the ninth hour, while the sun's liqht
failed.'^'
Upon the Cross, love Is crucified for the world.
the Mother of the Crucified One.

At its foot stands

The beloved disciple Is with her.

Long ago, Christ had been told that His Mother and brothers were standing
outside, asking to speak to Him.
But
and
His
For
and

He replied to the man who told Him, "Who is My Mother
who are My brothers?" And stretching His hand out toward
disciples. He said, ''Here are My Mother and My brothers!
whoever does the will of My Father in heaven is My brother
sister, and Mother."-

This saying is not in John's Gospel, however.
did noT hear this; he did.

It is not that John

The saying could have been placed In the

volumes upon volumes that John could have written.
in

the one he did write.

It was not placed

John, from the vantage point of the foot of

the Cross, realized that the statement was preparatory.

If Mother and

brothers are here, the brothers will take the Mother to their own home.
No,

It is not until He is on the Cross that Christ will become the

"firstborn of many brethren."123

Only then can Christ announce of what
"It is finished."^24

has been done and revealed in
My Mother and here are My brothers!"

This too, at the time It is

spoken,

is in part. What is spoken of here is an extension of the

family.

The family is to embrace all.

All, that is, who take the Mother

to their own home.
We know that the whole creation has been groaning in travail
together until now; and not only the creation, but we our
selves, who have the first fruits of the Spirit, groan
inwardly as we wait for adoptions as sons, the redemption of
our bodies.''^^
Christ can say, "It is finished," because the groaning in travail has
ceased.

Christ can say, "It is finished," because His Incarnation now

has a fullness; His

life in the flesh is perfect.

weak to bear the Cross.
Pilate was startled.

Christ had been too

Christ had died so quickly that Pontius

His next to last saying was, "I thirst.

From a distance, the end was most inglorious.

"It is finished" was

a statement of resignation.

For many, as for Paul, this sun was eclipsed.

And they stand in darkness.

At the fool of tl,e Cross, however, the
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end revealed the triumph.
options as sons.
fill.

Creation groaned in travail awaiting mens’ ad

Christ came to stop this groaning.

This He had to ful

When He had fuI fiMed this. His life wou1d have a full ness, a

completion, a perfection.
of triumph.
adoption.

Then, "it Is finished", would be a statement

"Woman, behold your son."
Behold the fullness.

"Behold your Mother!"

Christ has triumphed.

"It is finished."

"And from that hour the disciple took her to his own home."
a son.

He takes the Mother to his own home.

is of his mother.
I

Behold the

Now John is

Mary Is his Mother. A son

He rests in her breast.

Wc cannot fathom the depth of the love of the Mother of God,
but this we know:
The greater the love, the greater the sufferings of the soul.
The fuller the love, the fuller the knowledge of God. The more
ardent the love, the more fervent the prayer. The more perfect
the love, the holier the life...
V/hen the soul dwells in the love of God - how good and gracious
and gay all things are! But even with God’s love sorrows con
tinue, and the greater the love the greater the sorrow. Never
by a single thought did the Mother of God sin, nor did she ever
lose grace, yet vast were her sorrows. When she stood by the
Cross her grief was as boundless as the ocean and her soul knew
pain incomparably deeper than Adam's suffering when he was dri
ven from paradise, for the reason that the measure of her love
was beyond compare greater than the love which Adam loved when
he was in paradise. That she did not die was only because the
strength of the Lord sustained her, for it was His desire that
she should behold His Ressurection and live on after His Ascen
sion to be the comfort and joy of the Apostles and the new
Christian peoples.
VJe cannot discern to the full the love of the Mother of God,
and so we cannot comprehend a!1 her grief. Her love was com
plete. She had an illimitable love for God and her Son but she
loved the people too with a great love. What then she must have
felt Vi/hen those same people whom she loved so dearly, and whose
salvation she desired with all her being, crucified her be
loved Son!
We cannof under si and such things, since there is little love in
us for God and man.
Just as the love of God is boundless and passes our understand
ing, so is her grief boundless and beyond our undertanding.
My soul trembles and is afraid when I consider the glory of
the Mother of God.
She put not in writing the tale of her soul’s affliction, and
we know little of her life on earth. Her heart, her every
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thought, her entire soul were wrapped In the Lord; but to her
was given something further: she loved mankind and prayed ar
dently for people, for newly converted Christians that the Lord
might sustain them, and for the whole world that all might be
saved. This prayer was her joy and comfort on earth.
My Mother and my brothers are those who hear the word of God
.and do it.
Never by a single thought did the Mother of God sin, nor did
she ever lose grace...her heart, her every thought, her entire
soul were wrapped in the Lord.
"Teacher, which Is the great commandment In the Law?" And He
said to him, "You shall love the Lord your God with all your
heart, and with all your soul, and, with all your mind. This Is
the great and first commandment
She loved the people too with a great love...she loved mankind
and prayed ardently that the Lord might sustain them.
And a second Is like it. You shall love your neighbor as your
self. On Ihese two commandments depend all the Law and the
prophets.
The Mother of God Is that one who hears the word of God and does It.

The

Mother of God is that one who loves the Lord her God with all her heart,
mind, and soul.

The prophets and the Law depend on the love of God and

the love of man.
"How do you make the Star of David?"
"First you make one triangle pointing up +o God.
another triangle pointing down to man."
The Mother of God fulfills the Law and the prophets.
ter who hearkens and Inclines her ear.^^’

Then you make
She Is that daugh

The Mother of God "kept all

these things, pondering them In her heart."For the Mother of God
there Is no sin; there Is no darkness.

Darkness there is not, but sor

row there is, sorrow as boundless as the ocean and Incomparably deep.
Here IS a wonderful thing which passes the understanding: she
dwells in heaven and continually beholds the flory of God, yet
she does not forget us, poor wretches that we are, aad spreads
her compassion over the whole earth and all peoplesP^
"Woman, behold your son!"

"Behold your Mother!"

Mary Is John's Mother.

John is Mary's son.
And this most pure Mother of His the Lord has bestowed on us.
She IS our joy and our expectation. She Is our Mother In the
spirit, and kin to us by nature as a hwian being, and every
Christian soul leaps to her In love.
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But John is Mary's son by adoption.
nature.

The Mother of God Is kin to us by

Vet the Mother of God sinned not once, not even In thought. For

her, there is no darkness.

Not so for us.

I have already charged that all men, both Jews and Greeks, are
under the power of sin, as it Is written,
"None is righteous, no, not one;
no one understands, no one seeks for God.
All have turned aside, together +hpy have gone wrong;
no one does good, not even one."l^5
The Mother can give to her sons her boundless love and boundless sorrow.
Her sons, of themselves, add darkness to their inheritance.

For her sons

there Is darkness. For John, thore - Is .darknoss..The-Iight shInes.In'the
darkness.
thers.

John says this to himself.

John Is the first of Christ's bro

Christ's brothers no longer groan.

sons.

They have been adopted as

For them there is darkness, perhaps continual darkness.

however, meet this darkness.
trate It.

No sooner do they meet it than they pene

The light shines in the darkness.

Christ's brothers, the

Mother of God's sons, stand always at the foot of the Cross.
I thirst."

The sons,

They hear,

Christ's brothers enter the court of the high priest and see

Christ struck and mocked.

Yes, the foot of the Cross, the court of the

high priest are the darkness of awareness.

These are the darkness of a-

wareness because the loving disciple, any loving disciple who goes there
states, "For God so loved the world that He gave His only Son, that who
ever believes in Him should not perish but have eternal

life."''^^

The loving disciple knows that the Cross is an expiat ion.He knows that: it
is an expiation for him.
Master.

The loving disciple knows that he crucified his

The loving disciple is not afraid to face this knowledge.

No,

he stands at the very base of the Cross, sees the suffering, and hears,
I thirst' .
say.

How painful this is to the loving disciple is needless to

It is only there, though, at the base of the Cross, that the adop

tion takes place.

Children of darkness who truly love the light know

that it will only be found in the depths of darkness.
in abundance.

There it is found

To the loving disciple comes the counsel of God, "Keep thy

mind In hell and despair not."i37
Earlier, it was stated, "Two stand in darkness."
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Bui wo know that for

the Mother of God there is no darkness.
not of it, she knows it not.

She Is in its midst but she is

John also stood in this darkness.

have seen, he stood in its depths.

Yet the Gospel of John makes no men

tion of the darkness over the land or the eclipse of the sun.
know why this is so.

The light shines in the darkness.

darkness, the light most abundantly shines.
light is dazzling.
tion.

As we

But we

In the deepest

In the deepest darkness the

John, as we know, gives no account of the Transfigura

John was dazzled more than once; the Transfiguration was not sin

gular.

Therefore it was not central.

It was sufficient for John to speak

of steadfast love.
If there

is no mention of darkness, though, what leads us to believe that

John was different from Mary?
darkness and knew it?

What leads us to believe

John himself does.

that he was of

He makes sure that we know.

If we say v.t have, no sin we deceive ourselves, and the
truth is not in us.
If we confess our sins. He is faithful
and just, and will forgive our sins and cleanse us from all
unrighteousness.
If we say we have not sinned, we make Him
a liar, and His word is not in us.*^°
Christ’s brothers are those who hear the word of God.
sinned, we are not His brothers.

If we have not

John was His first brother; he was of

the darkness and knew it.
What are we saying here though?

Where in John do we find the fear and

trembling of the wait for the dawn?
ty, the edge of despair?

Where in John do we find the anxie

This datknoss of John’s'is most peculiar.

John had disobeyed, but he did not hide.

John slept with Peter, he denied

also, but he stood at the foot of the Cross.
because he never left the darkness.
For John, there was no anxiety.

John never left the light

The light shines in the darkness.

For John, there was no despair.

For

John there was no need to await the dawn.
Now on the first day of the week Mary Magdalene came to
the tomb early, while it was still dark, and saw that the stone
had been taken away from the tomb. So she ran, and went to
Simon Peter and the other disciple, the one whom Jesus loved,
and said to them, "They have Jaken the Lord out of the tomb,
and we do not know where they have laid him." Peter then came
out with the other disciple, and they went loward the tomb.
They both ran, but the other disciple outran Peter and reached
the tomb first; and stooping to look in , he saw the linen
cloths lying there, but he did not go in. Then Simon Peter
came, following him, and he went into the tomb; he saw the linen
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cloths lying, and the napkin, which had been on his head, not
lying with linen bloths but rolled up in a place by itself.
Then the other disciple, who reached the tomb first, also went
in, and he saw and believed; for as yet thev,did not know the
scripture, that He must rise from the dead.^^
The other disciple outran Peter.”
Peter.

Peter was a strong man.

John’s running was the running of expectation.

to greet the sun.

John outran

John was running

When John arrived at the tomb, he stopped to look in

but he did not enter.

John simply needed to confirm his expectation.

light was not immediately visible in the tomb, it must be outside.
was no need to go in.

If

There

Later John does go into the tomb, sees, and believes.

With what caro John notes the placement of the burial vestments!
can do this because he is open for this moment.
event through expectation.

John

He has foreknown the

Now he need only immerse himself in its con

crete carrying out.

John and Peter knew not the scripture that He must

rise from the dead.

Yet John believed.

John believed because he sttod

at the foot of the Cross and noted no darkness.
est darkness, true darkness, abounds in light.
But within John the light remained.
ry.

John knows that the deep
The tomb was a darkness.

The darkness of the tomb is tempora

The light within bears witness to this.

The light within is not

extinguished.
breaking, Jesus stood on the beach;
yet the disciples did not know that It was Jesus. Jesus said
M
have you any fish?” They answered him.
No.
He said to them, "Cast the net on the right side of the
boat and you will find some.” So they cast it, and now they
were not able to haul it in, for the quantity of fish. That
disciple whom Jesus loved said to Peter, "It is the Lord!”^^^
"The disciples did not know that it was Jesus.”
John believed and knew that this light was life.

John expected the light;
How it would reveal

it

self was unknown to John.

John does not know that Jesus stands on the

shore.

John avails himself of the revelation before

"It is the Lord!"

and of the others.
fervently.
ing.

John avails himself first for he had waited the most

When the tomb was empty, John stayed outside, looking, search

Now his looking bears fruit.

John’s eyes?

Is It the haul of fish that opens

To some extent, no doubt.

But John had been looking ever

more closely since he had heard, "Children, have you any fish?"
feeling for relation is quite keen.
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John’s

The voice is It,at of an older htolher.

Yes, (ijt Jufm ihoio

(dT(on, not fear and trembling.

there Was awaiting, not anxiety and despair.
fIom fear.

Fear is complicated.

ufterly fear.

For John

Anxiety and despair arise

Those who have not abandoned themselves

In their trembling hand, they hold a trembling heart and

brain close together.

Their hand trembles for their hand is unresolved.

Counsel within fights with the desire to abandon oneself utterly.
who fear are divided against themselves.

They are complicated and much

can be done in the way of explicating them and implicating them.
so for the man of expectation and hope.
love.

Love is simple.

Those

Not

Expectation and hope arise from

Love casts out fear.

There is no fear in love, but perfect iove casts out fear.
For fear has to do with punishment, and he who fears Is not
perfected in love. We love, because He first loved us. The hand trembles no more but holds out both to Him, blessed be He.
There is no division, there is no unresolve.
steadies the hapd.
dene blindly.

Grace-given powerlessness

The hand abandons itself utterly.

Yet this Is not

The hand abanejons Itself to one whom It knows as steadfast

love.
Beloved, let us love one another; for love is of God,
and he who loves is born of God and knows God. He who does
not love does not know God; for Pod js love.^'^2
Steadfast love is ever present for Adam, for Peter, for Pau|, for Judas,
and for John.

To be in this Presence, though, can be painful.

painful because our love Is not steadfast.

We think there is no pos

sible return we can make for this gjft of steadfast love.
feel ashamed in Its Presence and avert our eyes.

And so we

If we looked Into the

face of steadfast love we would see that its love Is steadfast.
fast love cares not for recompense.

It Is

Stead

Steadfast love hungers to receive

us as we are, weak, poor, diseased.
The Rabbi.of Sasov used to visit all the sick boys in the
town, sit at their bedside, arid nurse and take care of them.
Once he said: "He who Is not willing to suck the pus from the
sore of a chjid sick with the plague has not climbed even half
way up the mountain to the love of his fellow man.
This Is steadfast love.

With joy and tears, it sucks the pus from the

sores of plagued men.
Brother R. told me how once when he lay seriously ill his
mother said to his father; "How ill our little lad is!
I

would gladly let myself be cut.in pieces if it would help him
and ease his suffering."
This is steadfast love.

With joy and tears, it lays down its life, and

wants to suffer for us, as a mother suffers, and even more.
Darkness of neglect, darkness of awareness, all this seems so foreboding.
Perhaps it is, but only because we make it so.

"This is the message we

have heard and proclaim to you, that God is light and in Him there is no
darkness at all."145 what is darkness?
prevents steadfast love from touching.
hides from the physician.

Darkness flees from the smallest

The power of darkness is the power of illusion, of imagined mon

sters lurking in its depths.

When the darkness is faced, it is with the

light of grace-given powerlessness.
at all.

Darkness is the sickness which

Darkness is the sin which runs from repentance.

Darkness is feeble, darkness is weak.
flame.

Darkness is the shield which

Of its own, this light is no light

But at the instant this light faces the darkness the Divine

light inclines.

Then the impotence of darkness is truly revealed.

The

darkness is so translucent that it seems as if it were not.
John stood at the foot of the Cross.
eyes.

He looked steadfast love in the

He saw that the love was steadfast.

the Cross.

John had crucified Jesus.

John stood at the foot of

John faced this knowledge.

loving disciple how painful this was is needless to say.
the Crucified loved His crucifier.

To a

John saw that

John saw that he was loved.

John

saw the tears and joy with which he was embraced by the One on the Cross.
For John, to be sure, there was darkness.
darkness."

"The light shines in the

From the foot of the Cross, though, there was so much love,

so much light, that John noticed the deepest darkness not at all.
deepest darkness abounds in light.

The

If we knew this darkness, it is cer

tain we would know this light.
Mary is John’s Mother.

John is Mary’s son.

darkness and knows it not.
home.,

Mary is in the midst of

The brother takes his Mother to his own

John is In the midst of darkness and knows it as if It were not.

For Mother and son, all

is light, all

is love.

And "this we know, the

greater the love, the greater the sufferings of the soul."

John and

Mary stand by the Cross and weep for a world that is at a distance.
Their sorrow is boundless and incomparably deep.
70

-■

There’s Mihail who has left his wife and children back in
their village to work for a pittance. What must it be like
for him so far from home, away from his wife and little children? And newly married Nikita, who had to leave a pregnant
wife and an old mother. As young as that, and a dear son and
husband — what must they have felt when they let him go?
There’s Gregory: he left his old parents, his young wife and
two small babies, and came here to work for a crust of bread...
and how much does he earn? How poor they must all be to have
left their families like that! What misery must be theirs!
And the appalling poverty of every one of them!
Look at Nicky,
still only a boy -- what grief it must have caused his parents
to have let him come so far away, to live among strangers,
for the sake of a beggar’s wages! How their hearts must ache!
Oh, the poverty and the suffering of the people! All of them
like forsaken sheep — nobody cares about them, to look after
them and teach them something. No wonder they learn all man
ner of vice, and grow wild and rough.

"But do you not see, Jacob Yitzchak," the Zaddik asked,
-+ha+ God Himself uses evil?’’
"God may. Rabbi. God can use all things, seeing that
nothing can prevail against Him. But the good...I do not mean
God’s good...1 mean the good that exists on earth, mortal good
if it seeks to make use of evil, it drowns in that evil;
unnoticeably and without noticing it itself, it is dissolved
in that evil and exists no longer."
"Yet ultimately it depends on God alone!"
Assuredly it does. And I hear His words:
’My thoughts
are not as your thoughts.’ But I hear also, that He demands
something of us, concerning which His desire is that it proceed
from us. And if I cannot endure the evil, which He endures,
then it becomes clear to me that here, in this impatience of
mine, there is manifest that which He demands of me."'^^^
ADAM
The light shines in the darkness.
seen a great light.
there darkness?
heart.

The people who sat in darkness have

A great light shone in their darkness.

Darkness is in the Holy Land.

Darkness is in the human

We closed our eyes; we saw this was so.

Darkness is closer to us than vision.

But we are out of touch

It is prior.

open our eyes we no longer see the darkness.

VJhere is

Certainly when we

When the question arises

as to Its locale, we search long and far, in the day and in the night.
Yes, we are out of touch.

The darkness is there before our vision; our

vision only maskS' its prescence.

The darkness is closer than our vision

our vision only makes it seem distant.
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Our vloion can be only because

it passes through the prior darkness.
v/ithout its effect.

This necessary traversal

God can exist out in the world only because he ex

ists already within the human breast.
Mortal good makes use of evil.

In there he is.

In wisdom God made all things.

very good to see a I I things that He has made.
every tree of the garden."
ing makes use of evil.

It is

"You may freely eat of

Freely eating is a mortal good.

Freely eat

The vision of all things which freely eating

represents passes through the prior darkness.
was not so.

is not

There was a time when this

There was a time when man had not made the darkness his own.

For Adam in the garden, this was not the case.
every tree of the garden.

For the pure, this is not the case.

may freely eat of every tree of the garden.
not the case.

Adam may freely eat of
They

For the perfect, this is

They may freely eat of every tree of the garden.

it is the case.

For us,

We may not freely eat of every tree of the garden.

Every tree is very good, but we are no longer.

And since we are no

longer, the mortal good within us which desires to see the good without
makes use of evil.

Vision passes through the prior darkness.

All things are not given; they ask the question, "Who is man?"
words, they say, "Adam, where art thou?"
Because all things are not given.
effect.

And Adam cannot answer.

So, Adam sees the world according to the prior darkness.

He is in paradise and knows it not.

world of Adam.

Why?

The prior darkness is not without its

darkness is of Adam, it is not of the world.
he Is.

In other

The

Adam does not know where
Adam is imprisoned in the

God is in Adam, so God is in the world.

The eye is the lamp of the body. So, if your eye is
sound, your whole body will be full of light; but if your
eye is not sound, your whole body will be full of darkness.
If the light in you is darkness, how great is the darkness!^^®
We closed our eyes; our eyes were not sound.
darkness.

The light in us is darkness.

it is great.
the world.
world.

Our whole body is full of

How great is the darkness!

Yes,

When God is no longer in Adam, God will no longer be in
When God is no longer in us, God will no longer be in the

While God is within us, God is within the world.

bility is Adam's responsibility.

We give birth to Cain.

world which God created through ten Sayings.
primal chaos.

This is alI our responsibi1ity.
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Our responsi
We destroy the

We return the world to
And from our responsi—

billty emerges our response.

In this impatience of ours in the face of

this responsibility there is manifest that which he demands of us.
This is the service man must perform all of his days;
to shape matter into form, to refine the flesh, and to let
the light penetrate the darkness until the darkness itself
shines and there is no longer any division betv^een the two.
As it is written: "And there was evening and there was
morning — one day."
Let us never forget, though/that the evil

in the world is mighty; evil

has power over the world.
We know that we are of God, and the whole world is in
the power of the evil one...Do not love the world or the
If anyone loves the world, love for
things of the world.
the Father is not in him. For all that is in the world,
the lust of the flesh and the lust of the eyes and the pride
of life, is not of the Father but is of the world.
The evil

in the world is mighty; evil has power over the world.

is a parasite on the good.

Evil finds love and lives on it as lust.

Evil finds worship and lives on it as pride.
is holy.

Evil desires to exist.

loath to release its grasp.
which He demands of us.

Evil

To exist is good; to be

When it is permitted this, evil

And evil

is mighty.

is most

There is manifest that

Our responsibility gives us our response.

But

our response will not be unopposed.
Adam waited through the long night until the dawn.

Evil waited beside

him and told him that the sun would never more rise.

And evil

is mighty.

Peter waited through darkness until the morning of the first day of the
week.

Evil waited beside him and told him that his light was no light.

And evil
nias.
death.

is mighty.

Paul walked in blindness until the coming of Ana

Evil walked with him and told him that this sickness was unto
And evil

is mighty.

ter was condemned.
and Judas ran.

Evil

Darkness rushed towards Judas as his Mas

Evil spoke of the monsters lurking in its depths
is mighty.

the foot of the Cross.

John stood in the deepest darkness at

Evil beckoned John to come away.

And evil

is

mighty.
"Little children, you are of God, and have overcome them; for He Who
is in you is greater than he who is in the world." 150

<'We are not

carrying on a worldly war.*’We are not contending against flesh and
blood, but against the principalities, against the powers, against' the
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world rulers of this present darkness, against the spiritual
wickedness in the heavenly places.”^^^

hosts of

However, "the weapons of our

warfare are not worldly but have divine power to destroy strongholds."
Yes, He who is in us is greater than he who is in the world.
are these weapons of our warfare?
were quite simple.

And what

VJe glimpsed at a few of them.

They

Their divine power was in their very simplicity.

Adam stood on the Presence of a boundlessly loving, boundlessly foi—
giving God and heard, "Adam, where art thou?"
during the first night, Adam was not listening.
compassing darkness.

When evil

spoke to Adam

Evil spoke of all en

Adam knew that evil spoke untruly.

In the darkness

of this night, Adam’s darkness of awareness, there were burning lamps.
The light was not extinguished.

Indeed, the light of the Presence and

the light of the question now shone for the first time.

The tender

e>cpression and kind words were seen for what they were.

Adam who sat

in darkness saw a great light.
Peter awoke in the Garden of Gethsemane in the Presence of a boundless
ly loving, boundlessly forgiving God and heard, "Could you not watch?"
Evil

spoke to Peter as he wept bitterly.

spoke of there being no light.
the darkness of this night,
a light.

Peter was not listening.

Evil

Peter knew that evil spoke untruly.

In

in Peter’s darkness of awareness, there was

This light showed the way to the Divine Light.

turned again in spite of all.

This light

And when it turned, there inclined to it

the light of the Presence and the light of the question.
and tender expression were seen for what they were.

The kind words

Peter who sat in

darkness saw a great light.
Paul watched the stoning of a boundlessly loving, boundlessly forgiving
Stephen and heard on the road to Damascus, "Saul, Saul, why do you per
secute Me?

Evil

spoke to Paul as he walked in blindness.

of a sickness unto death.
blindness,

Paul

knew that evil spoke untruly.

in Paul's daikuose of awareness, there was a

Paul was confused.

Evil

light.

spoke

In this
Indeed,

The light on the road was blinding and intense, but

it was the same light that shone on the face of Stephen.
blindness, the light of the Presence and the light of
shone for the first time.
seen for what they were.

In Paul's

Ihe question now

The tender expression and kind words were
Paul who sat in darkness saw a great IIght.
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Judas sat at the Last Supper In the Presence of a boundlessly loving,
boundlessly forgiving God and heard, in the Garden of Gethsemane, "Judas,
vvould you betray the Son of man with a kiss," and, "Friend, why have you
come here?"
elders.

Evil spoke to Judas as he ran from the chief priests and

Judas did not know that evil spoke untruly.

night, the darkness of awareness, Judas fled.

The darkness of this

And in Judas' darkness of

neglect, the light of the Presence and the light of the question shone
but were not seen.

Judas was out of touch.

it was not to see; it was to sleep.

When Judas closed his eyes,

There shone a great light in his

darkness, but like so many long, long ago, Judas was asleep.
John stood at the foot of the Cross in the Presence of a boundlessly
loving, boundlessly forgiving God and heard Him say, "Behold your Mother",
and, "It is finished."

Evil beckoned John to come away from this deepest

darkness at the foot of the Cross.
struction.

John knew that evil spoke of his de

Evil spoke of all encompassing darkness.

Cross, John saw no darkness whatsoever.
shone forth abundantly.

At the foot of the

There the Iight of the Presence

John had no need of the light of a question.

question shows the way to the light.

John was already there.

A

In the

deepest darkness of this night, in the darkness of awareness, there shone
the most abundant light.
God is love.

John who sat in darkness saw a great light.

Love is simple.

The weapons are weapons of love.

weapons are a Presence, a Face, a Voice, and a few Words.
the "divine power to destroy strongholds."
on the good.

The

Yet theirs is

Evil must live as a parasite

When, however, the good is so exceedingly simple, there is

no opening for a parasite and there is no possibility for disguise.
So, our response will not be unopposed.

Neither, though, will

it be un

aided.
Ours is the task to let the light penetrate the darkness until the dark
ness itself shines and there is no longer any division between the two.
What we can do towards accomplishing this is quite simple.
our eyes.

We can close our eyes to see, not to sleep.

find a darkness.
darkness!
world."

Our whole body is full of darkness.

We can close

There within we
How great is the

But "He Who is within you is greater than he who is in the
The darkness ihere vjUliln Is \ho dai ki.css of ovjaioness.
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If we

do not run from this darkness, if we sit within it as it becomes most in
tense, we will be those people who sat in darkness.
questions.

We will hear the

God has poured out His Spirit on all flesh.

the burning lamps.

So, we will see

We will see a great light.

N.A. Motovilov sat in darkness.

From the age of twelve the aim of the

Christian life had perplexed him.
tual persons about it.

Their answers did not satisfy him.

vi lov felt separated from God.
the darkness of awareness.
allowed himself no rest.

He continually asked many great spiri
N.A. Moto

And this feeling, as we have seen, is

As long as this feeling remained, Motovilov
Motovilov did not run from this darkness.

he sat in year after year as it became most intense.

Now, Motovilov

brought himself to Saint Seraphim of Sarov.
"Nevertheless," I (Motovilov) replied, "I do not understand
how I can be certain that I am in the Spirit of God. How
can 1 discern for myself His true manifestation in me?"
Father Seraphim replied: "I have already told you, your
Godliness, that it is very simple and I have related in de
tail how people come to be in the Spirit of God and how vie
can recognize His presence in us. So what do you want, my
son?"
"I want to understand it well," I said.
Then Father Seraphim took me very firmly by the shoulders
and said: "We are both in the Spirit of God now, my son.
Why don't you look at me?"
I replied, "I cannot look. Father, because your eyes are
flashing like lightning. Your face has become brighter than
the sun, and my eyes ache with pain."
Father Seraphim said: "Don’t be alarmed, your Godliness?
Now you yourself have become as bright as I am. You are
now in the fullness of the Spirit of God yourself; other
wise you would not be able to see me as I am..."
After these words I glanced at his face and there came
over me an even greater sense of reverent awe.
Imagine
in the center of the sun, in the dazziing Iight of its
midday rays, the face of a man talking to you. You see the
movement of his lips and the changing expression of his eyes,
you hear his voice, you feel someone holding your shoulders;
yst you do not see his hands, you do not even see yourself
or his figure, but only a blinding light spreading far around
for several yards and illumining with its glaring sheen both
the snow-blanket which covered the forest glade and ttie snow
flakes which be-sprinkled me and the great elder.!’^
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No,

N.A. Motovilov sat In darkness.

He saw a great light.

This light shone

forth from a garb of monastic black.
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Guenter Grass

Wlr leben im Ei.
Die Innenseite der Schale
haben wir mit unans-faendigen Ze chnungen
und den Vornamen unserer

leinde bekritzelt.

Wir werden gebruetet.

Wer uns auch bruetet,
unseren Bleistift bruetet er mit.
Ausgeschluepft eines Tages,
werden wir uns sofort
ein Bildnis des Bruetenden machen.

Wir nehmen an, dass wir gebruetet werden.
Wir stellen uns ein gutmuetiges Gefluegel vor
und schreiben Schulaufsaetze
ueber Farbe und Basse
der uns bruetenden Henne.
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IN THE E

translated by
Allan Pearson
We live in the egg.
The innermost boundary of the shell
we have bescribbled with
indecent drawings and the
first names of our enemies.
We wiI I be hatched.

Whoever hatches us‘
hatches our pencil along too.
Having crept out one day
we will

immediately create

a form of the hatching.

We assume that we will be hatched.
We imagine a goodnatured fowl
and write annual essays
about the color and race
of the hen who hatches us.
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Wann schluepfen win aus?
ijnsere Propheten im Ei
straiten sich fuer mittelmaessige Bezahlung
ueber die Dauer der Brutzeit.
Sie nehmen einen Tag X an.

Aus 'Ungewei le und echtem. Beduerfhis
haben wir Brutkaesten erfunden.
Wir sorgen uns sehr urn unseren Nachwuchs im Ei.
Gerne wuerden wir jener, die ueber uns wacht,
unser Patent empfehlen.

Wir aber haben ein Dach ueberm Kopf.
Senile Kueken,
Embryos mit Sprachkentnissen
reden den ganzen Tag
und besprechen noch Ihre Traeume.

Und wenn wir nun nicht gebruetet werden?
Wenn diese Schale niemals ein Loch bekommt?
Wenn unser Horizont nur der Horizont
unserer Kritzeleien ist und auch blei ben wird?
Wir hoffen, dass wir gebruetet werden.

Wenn wir auch nur^ noch vom Brueten reden,
bleibt doch zu befuerchten, dass jemand,
ausserhalb unserer Schale, Hunger verspuert,
uns in die Pfanne haut und mit Salz bestreut.
Was machen wir dann, ihr Brueder im Ei?
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When do we creep out?
Our prophets in the egg
debate for only moderate recompense
about the length of the hatching time.
They assume a day X.

Out of boredom and genuine need
we have invented incubators.
We do care greatly for our progeny in the egg.
Only too gladly would we recommend our patent
to the one who watches over us.

But we have a roof over our heads.
Sen!le chicks,
embryos with linguistic ability
talk all day long
and are still discussing their dreams.

And what if we are not hatched after all?
If this shell never gets a hole?
If our horizon is only the horizon
of our scribblings and also will remain such?
We hope that we will be hatched.

Even if we are only Just talking about hatching
it remains to be feared that someone
outside of our shell will feel hunger,
dump us into the pan and. shake salt
on us.
What will we do then, you brothers
in the egg?
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Songs For My Family

-J-Burchenal Ault

I. My

father

Suddenly we saw
: the-gregt jaw'sitent
The sun-stained forehead old.
Strong hands were weak.
The voice no longer certain,
power, wit, affection mixed.
Girding warmth, and sure,
loving, who never feared.
Suddenly was leaving.
No wave, although It seemed so.
And old dreams flooded in
to water with tears
A grave I had not thought
would ever be.

11. Young daughter
So slender,
...strong.

Often right,
rarely wrong.
Loving always,
no thought withheld.
Beauty's ways
laughter welds
To duty's iron,
drawing the bound
Of inner vision
miraculously round.
Small, gay, an elf,
about to be a woman's self.

III. My Wife
On the banks of our river
poplars cluster green, yellow.
Then only gray tracery
and buds with spring's torrents.
Fine-veined, brilliant leaves
grow and die, renew.
Trunk, root, sap and wood
remain—the long records.
In my wife's face one sees
suffering and triumph.
Colours change, and fullness,
but treacheries fail to move her
She does as, deeply, she is
and inner beauty clothes her.

IV. Teen-Age Sons
Strong with slonger features,
golden hair and words,
Perceptions of love's wisdom,
signs of inner worlds.
Like hawks, almost asleep,
high on summer thermals,
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They seem to float, waiting
for a Iife to grasp,
ContempIattng, if not seeing,
ail above and all below.
OhI and action bright,
effortless, swift in grace
And-summer's shimmering haze,
all—all song and promise.

V. A.Cornucopia
Who is he
who sends the sprit?
And what is he
to our lyric?
And what to be,
of the Spirit?
The chance that love
is more than Iife?
The circle love,
life is a si ice?
What, then,

is set

which living signifies?Does God beget
our songs and cries?

Advice Unnecessary
At St. John’s
-V, Newlin

Should earthly pleasures you abjure
to keep your soul and body pure
and hold yourself a bit above
the weaklings who indulge in love
Bewa re.
The sauce of life is rather thin
without a Iittle dash of sin
and even wisdom would be not
If boys and girls were not begot.
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Words
- c. liser

Quibbling about semantics
Drives me frantic.
When you do tricks with words
And I listen, it’s absurd.
Let me just hear
The pretty sounds you make with them
Then it will not matter
If the meanings are not quite clear.
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My friend.
Hail.

I who am about to die, salute thee; salute thee in an agony of

desperate gestures.

Rebellion seething in my aching throat is all that

gives me strength to fight this battle.

Thank the gods for pride. Thank

you.
You are a wise man, my friend, stern as steel, strong as an ancient pine
I see your deep eyes shining as you smile.
since last we trod the narrow paths.
doom storm?
us.

It has been long, my friend,

Do you remember the night of the

We lay crushed in the dry crevace, the storm surging around

The pale lightning burst about our heads.

I remember your white

face, carven of stone, stern and crying deep with suffering; the planes
of your face sharp and long, your black brows drawn close over your eyes
I

loved you so much in that moment,

I thought my heart would crack, and

my soul soared singing into the storm.

You were so gentle with me; how

could you be so patient with my infinite folly?
And now be patient once again.

1

long to drink wine once again with

you, settled deep and warm in the dark corner of the inn, laughing soft
ly.

Do not allow me to forget honesty, good food, laugtitor, and friends

Do you remember the swift heart-tearing flight along the willow shroud
's*;.
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ed shore of the river?
Let me not forget the sound of your rich voice.
me of my worth.

Talk to me, assure

Let me see the trees to talk once again; give me back

the awe of the star.

Let me not forget the sound of your rich voice.

Shield my heart from my gnawing bitterness, from my envy, from my selfannihilation.

Do not allow me to forget what I want to be—nor to ab

hor what I am.
For where shall

I go?

is other than this.

I can never walk with you, my friend; my doom
I live In a world of shadows and goblins, and there

is nothing.
The room is warm; papers strewn alI about.

My pen scratches on; my

mind ascends the treadmill, going nowhere, achieving nothing.

I consume

myself in fires of my own making; I am myself, beside myself, and not
myseif.
I

love you, my friend.

Do not desert me now.

1 beg that you keep my soul

I know you cannot be, but

in your hands; thus I will not forget you,

and my past and present can be reconciled.
you again, for you do not exist.

Farewell.

Will

I ever see

Meliifiuence
-C. Liser

delicate abstractions
which diagram
patterns on paper
provide
ideas to play with

imagination?
a magician's trick?
who knows?
,

the passions

beyond the scope of what has been
will not show
until distinctions...
fragile clues to tomorrow
begin to emerge
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