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While on an official trip to neutral Sweden in the spring of 1943, 

Helmuth James von Moltke wrote a long letter to his English friend Lionel 

Curtis. Moltke tried to give him a picture of the state of Germany and hoped 

to get it to him from Sweden.1 The letter never reached Curtis; only a rather 

deficient and severely abridged, memorized version was conveyed to the 

Bishop of Chichester, who passed it on. It is interesting that, though 

memorized and conveyed by a professional churchman, it omitted the bit on 

the churches. 2 

On his way to Sweden Moltke had read some recent Reports of the 

House of Lords. In his job at the Abwehr, as legal advisor to the German 

High Command, he had regular access to Hansard. The Reports may well 

have included the pleas of Bishop Bell in the House of Lords on 11 February 

and 10 March for a differentiation between the Nazi regime and the German 

people, such as Stalin had made, but which the Casablanca formula of 

Unconditional Surrender called in question. Moltke told his wife that he read 

the debates 11with great interest and not without profit.11 3 

What concerns me here is what Moltke said about the churches, not in 

the garbled version that got through to Curtis, but in his own letter, which 

rested in a Swedish archive until resurrected a quarter of a century later. 

After a long, detailed, and graphic description of conditions in Germany, he 

addressed the question of the internal opposition to the regime, "the men 'of 

whom one hears so much and notices so little,"' as he says, quoting one of his 

ltteimuth James von Moltke, Letters to Freya 1939-1945, edited and translated by Beate 
Ruhm von Oppen, New York 1990, pp. 281-90. 

2For the text of that version, see Ger van Roon, German Resistance to Hitler: Count von 
Moltke and the Kreisau Circle, tr. Peter Ludlow, London, etc., 1971, pp. 364-67. 

3Letters (see note 1), p. 277. 
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English sources. He mentioned the immense difficulties any internal 

resistance had to cope with and the losses inflicted by "the quick-working 

guillotines.11 The opposition was, however, able to throw some sand into the 

machine and surreptitiously save thousands of lives. Its chief mistake was 

relying on the generals to act. 

But it had done two things which, Moltke believed, would count in the 

long run: 11 the mobilization of the churches and the clearing of the road to a 

completely decentralized Germany." He thought the churches had done great 

work and he knew that some of the sermons of the more prominent bishops 

had become known abroad, especially Galen's sermons against "euthanasia" 

(so-called) and two sermons of the Bishop of Berlin, Count Preysing. The 

state was putting great pressure on the churches, but did not dare to go too 

far at present. And the churches were full, Sunday after Sunday. 

Moltke's phrase about the opposition 11 mobilizing the churches11 is 

startling and in stark contrast with the assumptions of his later judge, the 

President of the People's Court, Roland Freisler--assumptions shared, it 

sometimes seems, by some historians: bishops give orders or exercise "social 

control" and the faithful follow them.4 As Preisler knew, the Catholic church 

was by no means as supine or supportive of the government as its postwar 

critics allege. Unlike the Protestant churches, it had opposed the Nazis 

before their assumption of power; and its adaptation to the new conditions 

did not amount to capitulation. 

In April 1940 the papal nuncio in Berlin considered it his duty to 

report the following: 

4see for instance Gordon Zahn, German Catholics and Hitler's Wars: A Study in Social 
Control. NewYork, 1962. 
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A part of the clergy have adopted an almost hostile attitude 

toward Germany at war, to the extent of wanting complete 

defeat. This attitude arouses not only the displeasure of the 

government, but gradually also that of the entire people, as 

they are almost all enthusiastic about their Leader; I therefore 

fear that a painful reaction will one day follow which will divide 

the clergy and even the church from the people. . . . As long as 

it was merely a matter of domestic policy, it was easy for 

anyone to distinguish between anti-Nazi and anti-state 

attitudes; the clergy adopted the former but not the latter. 

Now, when it is a matter of foreign policy ... there are only a 

few who can understand that one can be against Hitler without 

being against the state, i.e., without being a traitor.s 

One member of the clergy he undoubtedly had in mind was Konrad 

Preysing, the Catholic Bishop of Berlin. But there were others; and the 

attitude observed by the nuncio was widespread among the lower clergy and 

did not escape the Security Service or the Gestapo either. One has to wonder 

if it was only the (unrepresentative) Protestant Dietrich Bonhoeffer who was 

praying for the defeat of his country. 

The Austrian clergy had little sympathy for the refusal of an Austrian 

peasant, Franz Jagerstatter, to fight for Greater Germany. To Gordon Zahn is 

due the merit of having discovered and publicized the story of that 

extraordinary layman. Zahn had first delivered himself of a compilation on 

the shortcomings of his church, full of dubious judgments, shocking 

Srne Briefe Pius' des XII. an die deutschen Bischofe 1939-1944. ed. Burkhart Schneider 
and others, Mainz 1966, pp. 354-56. 
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quotations and sociological jargon. 6 Then came the splendid book In Solitary 

Witness: The Life and Death of Franz Jagerstatter.7 The best part of it is 

what the simple Austrian peasant Jagerstatter wrote himself. He was so 

uncompromising in his refusal to serve in Hitler's army that the Gestapo 

thought he might be a Jehovah's Witness, or at least under the influence of a 

cousin who belonged to the sect. But no, he was a Catholic. He was not even 

a pacifist--he had done some basic training earlier on. But he refused to 

fight for the regime that was fighting against his church. His church, 

however, was urging him to think of his wife and children and do what the 

law required. The army, in the person of a sympathetic officer, even offered 

him non-combatant service. But no--he would have nothing to do with that 

army, not even in Russia, where it was allegedly fighting the godless 

Bolsheviks. So, against the entreaties of his clergy, he went to the guillotine. 

(According to Moltke's information there were nineteen of them at work in 

Germany in 1943. Their installation had begun in the thirties. They were 

more efficient than the hand-axe and quicker than hanging: three minutes 

per execution; hanging took five.) 

Where Zahn editorializes, he can go wrong--as in a surmise that in 

talking about mass murder his hero may have been alluding to concentration 

camps, whereas he obviously meant abortion. He was not a liberal. The 

mass murder of the Jews may not even have impinged on the peasant of St. 

Radegund. 

What concerned Jagerstatter was not survival but salvation. He had 

observed the Nazi policies against the church in Germany before the 

6see note 4. 

7New York 1964. 
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Anschluss. When Hitler marched into his homeland, the Nazi system 

developed in Germany in five years was instituted in a matter of days and 

weeks. The church was not attacked at once. Cardinal Innitzer, the 

Archbishop of Vienna, was a Sudeten German and rejoiced in the 

incorporation of Austria into Greater Germany. He did not rejoice for long. 

But first he and his bishops issued a proclamation praising National Socialist 

achievements in national and social policy and economic revival. They were 

not alone in this. Austrian Protestants were just as full of hopes and 

illusions, and even some leading socialists shared them. Austrian church 

resistance to the Nazis took about six months to form and stiffen.8 

Did Jagerstatter condemn his hierarchy and clergy? He obviously 

deplored their attitudes and utterances, but he understood them somewhat 

better than their latter-day critics. This is what Zahn quotes of Jagerstatter's 

notes: 

Let us not ... cast stones at our bishops and priests. They, too, 

are men like us, made of flesh and blood, and can weaken. 

They are probably much more sorely tempted by the evil 

enemy than the rest of us. Maybe they have been too poorly 

prepared to take up this struggle and to make a choice between 

life and death . . . . Perhaps, too, our bishops thought it would 

only be a short time before everything would come apart at the 

seams again and that, by their compliance, they would spare the 

faithful many agonies and martyrs. Unfortunately, things 

turned out to be quite different: years have passed and 

8Erika Weinzierl, "Osterreichs Katholiken und der Nationalsozialismus," Wort und 
Wahrheit, Vienna, XVIII ( 1963), pp. 417-39 and 493-526, and XX (1965), pp. 777-804. 
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thousands of people must now die in the grip of error every 

year. It is not hard to imagine, then, what a heroic decision it 

would require for our people to repudiate all the mistakes that 

have been made in recent years. This is why we should not 

make it harder for our spiritual leaders than it already is by 

making accusations against them. Let us pray for them, instead, 

that God may lighten the great tasks which still stand before 

them.9 

On another occasion he wrote: 

It may well be that hell holds great power over this world at 

the present time, but even this need not cause us Christians to 

fear. May the power of hell be ever so great, God's power is still 

greater. Naturally, though, anyone who does not arm himself 

with the weapons ... that Christ left behind for us in His 

supreme legacy when He instituted the Most Blessed Sacrament 

of the Altar, will scarcely be able to hold out very long against 

these mighty enemies.10 

The church had been instituted as the custodian and dispenser of the 

sacrament, the means of grace. Should we not take that aspect seriously? It 

is hardly ever discussed in the vast literature about the churches in the 

Third Reich. Yet the Kulturkampf of the Second Reich had deprived entire 

regions of their priests. 

The enmity of the regime against the churches, indeed against 

Christianity, was relentless, with only a few tactical adjustments during the 

9solitary Witness (see note 7), p. 15. 

lOJbid., pp. 231-32. 
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war. Towards the end of the 1960s John Conway had to remind the critics of 

the Pope and the churches of this. enmity in his book The Nazi Persecution of 

the Churches 1933-1945.11 

The Nazis were not just anti-clerical; they were anti-Christian. Let me 

add this: In public Hitler was careful about what he said. In the privacy of 

his Table Talk he was quite open and indulged in denunciations of 

Christianity along vulgarized Nietzschean lines: it made a people soft and 

useless for great enterprises; it was the begetter of Bolshevism; it had Jewish 

roots. Whatever one may think of the reliability of Hermann Rauschning as 

a source, his report on Hitler's dictum about conscience as a Jewish 

invention 12 rings true and agrees both with the indiscretions of the Table 

Talk and the actions of the regime.13 As early as 19 34 the bloody purge of 

Ernst Rohm and his associates in the S.A. included not only other enemies 

like the former chancellor Kurt von Schleicher and his wife, but also Erich 

Klausener, the Berlin head of the lay organization Catholic Action. And it is 

surely no accident that the much-quoted threat against the Jews in Hitler's 

long speech of 30 January 1939 was immediately followed by a threat 

against the churches if they stepped out of line and opposed the regime.14 

The secret public opinion reports of the Security Service are full of 

detailed observations of church opposition to and activities against the 

11 London 1968. 

12Hermann Rauschning, Hitler Speaks: a Series of Political conversations on his Real 
Aims. London 1939, p. 220. 

13Hitler's Secret conversations, New York 1953; and Werner Jochmann, ed., Monologe 
im Fiihrerhauptguartier 1941-1944, Hamburg 1980. 

14Max Domarus, ed., Hitler: Reden und Proklamationen 1932-1945, vol. II, 1, 1939-1940, 
Wiesbaden 1973, pp. 1058-59. 
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programme and policies of the regime, with considerably more attention 

given to the Catholics or "political Catholicism" than to the Protestants, who 

were regarded as mere reactionaries and anyway always divided among 

themselves. Catholic denunciations of Nazi neo-paganism were--rightly-

regarded as attacks on the religion of race, and incidents of opposition to 

round-ups and deportations of Jews were ascribed to church influence. 

Little escaped the Gestapo and Security Service and their network of 

informers and infiltrators. And Cardinal Bertram was, from his pusillani

mous point of view, quite right to take fright when the last plenary meeting 

of the German Catholic bishops at Fulda in 1943 drew up a pastoral letter on 

the decalogue that had, in the section on "the human rights of the scond 

tablet," comments on the fifth, sixth, and ninth commandments, with clear 

condemnations of the wholesale killing of the innocent and the forcible 

break-up of "racially" mixed marriages. The Security Service noted them too 

and quoted them at length.15 They were obviously thought to have an effect 

on the faithful. 

The watchdogs of the regime were no doubt aware that the effects of 

such pronouncements--there was a comparable one by the Confessing 

Church in Prussia later that year--reached well beyond the flock of church

goers. The churches were crowded during the war, and the crowds included 

people who had not been in the habit of going to church. Thus Moltke only 

went to a service held by Hanns Lilje after he had been bombed out of his 

lSLudwig Volk, ed., Akten deutscher Bischofe uber die Lage der Kirche 1933-1945, vol. 
6, Mainz 1987, pp. 197-205; and Heinz Boberach, ed., Berichte des SD und der Gestapo 
uber Kirchen und Kirchenvolk in Deutschland 1934-1944, Mainz 1971, pp. 767-69; also 
Heinz Boberach, ed., Meldungen aus dem Reich 1938-1945: Die geheimen Lageberichte 
des Sicherheitsdienstes und der SS, vol. 12, Herrsching 1984, No. 348 of 7 January 1943, 
pp. 4635 ff. 
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flat and moved in with Peter Yorck and his wife; they went to hear a rousing 

sermon from the man later re-encountered in jail. Even before the war 

there was that tendency. I was certainly not a church-goer, and not even 

confirmed, when, as a teenager, I went with one of my schoolteachers to 

hear Martin Niemoller in Dahlem in the early phase of the Third Reich. 

In fact, the inhuman and godless nature of the regime created 

something I would call a wider congregation, which included even non

believers. Dietrich Bonhoeffer's brother Klaus was once twitted for kneeling 

down at a wedding service and replied that he would rather bend the knee 

there than to the dictator. The alternative may have urged choices on people 

who in more normal times could have avoided them. When his brother Karl-

Friedrich later visited him in prison, Klaus told him that he had the score of 

Bach's St. Matthew Passion in his cell. Karl-Friedrich commented that it was 

nice that Klaus could hear the music when he read the notes. "Yes," Klaus 

answered, "but the words also! The words!" 16 

And then, in such a time, believers and many unbelievers looked to 

the churches and watched them. They may often have been disappointed in 

what they saw and heard. An activist like Moltke did indeed take part in 

the "mobilization of the churches" against the regime. And the benighted 

Anglican Bishop of Gloucester, Arthur Headlam, may have had a bit of a 

point when he said that Moltke's concern about the church struggle in 

Germany was primarily prompted by his antagonism to the Nazi regime, 

which that bishop did not share, at least not in the mid-thirties. But it was 

16Eberhard Bethge, Dietrich Bonhoeffer: Man of Vision, Man of Courage, tr. Eric 
Mosbacher et al., ed. Edwin Robertson, New York 1970, p. 832. 
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not the whole point.17 Fortunately George Bell, the Bishop of Chichester, 

held different views. 

When Fabian von Schlabrendorff was arrested in August 1944, the 

police commissar told him that there were four grounds of suspicion against 

him which led to the assumption of his involvement in the July plot: that 

theological literature had been found in his luggage--a book on Catholic 

moral theology, a book on Protestant ethics, publications on the 

rapprochement between Protestants and Catholics, and a Bible. The second, 

third and fourth grounds were that he had been a lawyer in civilian life, an 

officer and a member of the nobility (one of Reich Labour Leader Robert 

Ley's "blue-blooded swine"). The order of these suspicious circumstances is 

surely noteworthy. The Nazis had never discovered the plot of 1943-

because the intrepid Schlabrendorff had managed to retrieve and dispose of 

the bomb that had failed to go off in Hitler's plane. But finding religious 

books in the baggage of the reserve lieutenant on General von Tresckow's 

staff rightly aroused the suspicions of the investigators. Schlabrendorff, 

incidentally, held the view that before the Nazi challenge roused it German 

Protestantism was somnolent, possibly even moribund.18 

He was a dyed-in-the-wool Protestant. He was not alone in his 

ecumenical interests and concerns, interests that went beyond Geneva and 

Scandinavia and England and reached Rome and Roman Catholicism. Not for 

17Michael Balfour and Julian Frisby, Helmuth van Moltke: A Leader Against Hitler, 
London 1972, p. 71. 

18fabian von Schlabrendorff, The Secret War Against Hitler, Boulder and Oxford 1994, 
pp. xix-xx. 
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nothing did Hitler's ideologue-in-chief, Alfred Rosenberg, and his minions 

denounce "Protestant pilgrims to Rome" in 1937.19 

Moltke, another Protestant and the son of stoutly anti-Catholic 

Christian Scientist parents, read papal encyclicals--probably the social policy 

encyclicals Rerum Novarum and Ouadragesimo Anno--on the Sunday war 

was declared. When he and Peter Yorck began to form what is now known 

as the Kreisau Circle, they took care to include not only men of different 

political experience and views, but members of both denominations-

realizing the disastrous political consequences of the religious split in 

Germany. In the letter to his wife about the way his trial went, Moltke 

wrote that he was condemned for his friendship with Catholics, and, 

sardonically, that he was going to die as a martyr for St. Ignatius. Indeed, 

Roland Preisler had previously indulged in considerable vituperation against 

the Jesuit Alfred Delp, a member of the Kreisau Circle, who was tried and 

sentenced to death with Moltke.20 Augustin Rosch, the Provincial of the 

Society of Jesus and another member of the Kreisau Circle, was arrested 

while the trial was in progress.21 He survived. Lothar Konig, the least well-

19Nathaniel Micklem, National Socialism and the Roman Catholic Church: Being an 
Account of the Conflict Between the National Socialist Government and the Roman 
Catholic Church 1933-1938. London 1939, p. 180. Micklem also notes that in the context 
of the anti-Nazi encyclical Mit brennender Sorge of March 1937, Preysing declared in 
his pastorla letter of July 11th "that the Catholics had never felt themselves so firmly 
united with their separated brethren nor felt so closely bound to them as at the present 
time" (ibid.). 

20Letters (see note 1), pp. 399 f,, 402, 404 f., 409 f.; also Roman Bleistein, Alfred Delp. 
Geschichte eines Zeugen, Frankfurt am Main 1989. 

21 Roman Bleistein, ed., Augustin Rosch: Kampf gegen den Nationalsozialismus. 
Frankfurt am Main 1985. 
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known but probably most active of the Munich Jesuits, escaped arrest.22 He 

was also, like Preysing, a member of the Ausschug fur Ordensange

legenheiten, a committee of five bishops, four members of religious orders, 

and a layman, which was officially concerned with the affairs of religious 

orders, but was in fact a ginger group formed to overcome the paralyzing 

effect of Cardinal Bertram, the chairman of the Fulda conference of bishops. 

Preisler did indeed find Moltke's association with Jesuits most 

objectionable. "And you visit bishops," he yelled. "What is your business 

with a bishop, with any bishop? Where do you get your orders from? You 

get your orders from the Fuhrer and the NSDAP! That goes for you as well 

as for any other German, and whoever gets his orders from the guardians of 

the Beyond, gets them from the enemy and will be treated accordingly."23 

Preisler had got it back to front. The Protestant layman Helmuth 

Moltke did not visit the Catholic Bishop of Berlin to get orders, but to 

exchange information and to discuss the best way to fight the regime. 

Moltke began his regular visits to Preysing, this most determinedly and 

consistently anti-Nazi member of the German hierarchy, in July 1941. 

Berlin, the young diocese of the Catholic diaspora, was lucky in its bishop, 

who had opposed the Nazis even before his translation from Eichstatt in 

Bavaria.24 

22Roman Bleistein, ed., Dossier: Kreisauer Kreis. Dokumente aus dem Widerstand gegen 
den Nationalsozialismus. Aus dem NachlaE. van Lothar Konig S.J., Frankfurt am Main 
1987. 

23Letters (see note 1), p. 403. 

24see Edward N. Peterson, The Limits of Hitler's Power, Princeton 1969, pp. 295-311. 
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Berlin was lucky to have Preysing's right-hand man, Bernhard 

Lichtenberg, the Provost of St. Hedwig's, the Catholic cathedral of Berlin, and 

head of the bishop's Hilfswerk, the office for helping Jews or "non-Aryans." 

After the pogrom of November 1938 he began regular public prayers "for 

the persecuted non-Aryan Christians, for the Jews, and for the poor 

prisoners in concentration camps." None of his parishioners ever reported 

him. That was left for two visiting Protestant women students from the 

Rhineland in October 1941. So he was arrested, as he had not been after 

writing to Dr. Leonardo Conti, the chief medical officer of the Ministry of the 

Interior and Reichsgesundheitsfi.ihrer, to protest against the killing of the 

incurable and allegedly incurable inmates of institutions. But the public 

prayer for the Jews led to his arrest and two years in jail for commenting on 

politics from the pulpit, after serving which he was to be taken to Dachau. 

He died on the way there.Zs 

Berlin was lucky again, because Lichtenberg's job at the office for 

helping Jews was taken on by a laywoman, Margarete Sommer, who on one 

occasion, acting on Preysing's instructions, even penetrated to Cardinal 

Bertram in Breslau and tried to get him to agree to a protest against the 

deportation and murder of the Jews. But he insisted on incontrovertible, 

undeniable proof of the latter--which she could not produce. So she failed. 

But she did what she could. Gertrud Luckner did similar work with the 

backing of the Archbishop of Freiburg. She was arrested and sent to 

Ravensbruck concentration camp. Berlin had quite a network of people, 

2Ssee Alfons Erb, Bernhard Lichtenberg, Domprobst von St. Hedwig zu Berlin, Berlin 
1986. 



BRv0,14 

members of the Protestant Confessing Church, too, who helped Jews evade 

deportation. 

Pastor Harald Poelchau, the Protestant prison chaplain at Tegel, was 

one of them. He also helped innumerable political prisoners. By some quirk 

of providence he had been appointed to his post in 1933--though he was a 

socialist, a fact that could hardly have escaped the authorities. He was both 

forthright and cunning-and indefatigable in help for others. As for his 

sacramental ministrations, he once told Moltke--whose circle he joined in 

1941--that he never offered communion, but that 50% of the people he 

looked after asked for it spontaneously.26 

What difficulties such ministrations had to overcome and what 

interdenominational solidarity existed in prisons has been movingly 

described by Eberhard Bethge, who was himself involved as prisoner and 

ordained minister. He cooperated with Father Odilo Braun, a Dominican, in 

the prison at Lehrterstrasse 3. Thus they shared the wine Bethge had 

retrieved while tidying up the cell of Ernst von Harnack on the day of 

Hamack's execution. They shared wafers, Bethge slipped the consecrated 

host to Catholics when he distributed coffee in his capacity as prison trusty, 

and sometimes he managed to bring the Eucharist to fellow-Protestants. All 

these people were in solitary confinement after July 1944 and not all were 

allowed visits by chaplains.27 Alfred Delp was supplied with wine and 

wafers by two women who were allowed to bring laundry and other 

necessities. The sergeant on duty was tolerant.28 

26Letters (note 1), p. 169. 

27Eberhard Bethge, "Plotzensee - die kostbare Gabe: Predigt am 20. Juli 1994," 
Evangelische Theologie, vol. 54, pp. 485-90. 
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It was not just clergy that practised this solidarity. The case of the 

Lubeck priests, three Catholic, one Protestant, who were tried and executed 

together, was probably unique.29 The chief ecumenical push came from the 

laity. Stauffenberg, the Catholic son of a Protestant mother, made it his 

business to brief himself on the theology of tyrannicide. He may have felt he 

had to do it because of the piety among the brave. He told Axel von dem 

Bussche that tyrannicide was less problematic for Catholics, but that even 

Luther permitted it in certain circumstances, and told him of a place in 

Luther's works where he could look it up. Unfortunately Bussche never 

passed that on and later even denied that it mattered to him: Notwehr. the 

emergency, the need for self-defence, was sufficient.30 I still feel that 

Luther, with his interpretation of Paul, especially Romans 13:1, was a great 

impediment; and I wish I could find a helpful argument in his vast output. 

Indeed, as Eberhard Bethge put it in his great biography of Dietrich 

Bonhoeffer, "Like Kierkegaard, Bonhoeffer had always believed that 'Luther 

would say now the opposite of what he said then. 111 31 It took a sovereign 

spirit like Bonhoeffer to see that--or to claim to see it--and to act on it. 

The Nazi challenge produced efforts to overcome theological and 

sociological barriers. The situation in 1945 was very different from that 

described by Thomas Nipperdey for the period from 1866 to 1918--which 

he summed up by calling the denominational split, even among the 

secularized majority, the basic religious factor, where the definition of 

28Bleistein, Delp (see note 20), p. 325. 

29Else Pelke, Der Uibecker ChristenprozeF.. 1943, Mainz 1961. 

30seate Ruhm von Oppen, Religion and Resistance to Nazism, Princeton 1971, pp. 70-71. 

31Bethge, Bonhoeffer (see note 16), p. 373. 
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Protestantism for many Germans was anti-Catholicism and little else.32 How 

tremendous the barriers were even up to 1934--and how Hitler was able to 

exploit them--is fairly clear, too, in Klaus Scholder's account.33 But 

something was happening to them--and it was not that secularization had 

simply made them irrelevant or uninteresting. 

One of the younger and earlier opponents and victims of the regime, 

the 21-year-old Sophie Scholl, had a dream in her prison cell the night 

before her execution. She and her brother and their friends in the White 

Rose group were imbued with a sense of the need to rechristianize Germany 

to overcome the Nazi regime and ideology. The tiny inner group actually 

happened to extend from the Protestant Scholls to the Catholic Willi Graf and 

even included one practising Russian Orthodox member, Alexander 

Schmorell.34 This is how Sophie told her dream to her cell-mate: 

It was a sunny day, and I was carrying a little child, dressed in 

a long white gown, to be baptised. The path to the church led 

up a steep hill. But I was holding the child firmly and securely 

in my arms. Suddenly I found myself at the brink of a 

crevasse. I had just enough time to put the child down safely 

on the other side before I plunged into the abyss.35 

That day she went to the guillotine, as did her brother and a friend. 

32Thomas Nipperdey, Arbeitswelt und Biirgergeist, vol. 1 of Deutsche Geschichte 1866-
1918, Munich 1991, pp. 428-530. 

33Klaus Scholder, The Churches and the Third Reich, vols. 1 and 2, Philadelphia 1987-
88. 

341 am grateful to Christiane Moll for this information on Schmorell. 

351nge Scholl, Die WeiF..e Rose, Frankfurt am Main 1955, pp. 101-102. 
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Moltke considered the White Rose and its activities and motivations so 

important that he took great pains to get a report to England, together with a 

copy of their last leaflet. Unlike his letter to Lionel Curtis, this report did get 

through, and the RAF later dropped thousands of copies of the leaflet over 

Germany. Their effect may have been impaired by simultaneous bombing. 

And Moltke's plea to the British not to treat the event as just a sign of 

crumbling German morale, but as an indication that there were forces in 

Germany with whom the Allies could and should cooperate, was hardly 

heeded. The report ended up in the Foreign Office f1le on crumbling morale 

and peace feelers put out by German opponents of the Nazi regime. 

But perhaps even Moltke expected too much of the Allies after 

Alamein and Stalingrad, especially Stalingrad, and over a year before the 

Allied landings in Normandy. The war unleashed by Hitler and loyally 

supported by the bulk of the German people had entered its last, most 

massively brutal phase. And it was a coalition war, with very disparate 

partners. That circumstance put severe limitations on the flexibility of 

British and American policy regarding "the other Germany." 

Yet some regret lingers. It is that, I supppose, that brought many of 

us here. But let us give thanks for the lives and the deaths of these men and 

women. It is by their deaths, and the pain of their families, that they made 

possible a process of healing. 


