On Thomae More's Utopia¥*

Eve Brann

Among ‘the nsw and most paculisrly modarn disciplines there is one, to be
placed, I suppose, amcng the amocial studies, sometimes called “futurology,"
whisch deals with the art of conjecturing concerning the future. Those who pur-
sue this art often say that there ls a great "need for modern utoplan pictures." .
" Let me quote a passage from a founder of this art, Bertrand de Jouvenels -

It is time thet experts represented the many dif-
ferent outcomes which can be obtained by many differ-
ent usens of ocur many and increasing posgibilities.
Thig representation should be in pictures according
to the utopian tradition,

Since the "“mtopian tradition" begins with the book Thomas More called
"Utcple" and since it is in human matiers commonly the case that the first of
a kind is pleo the truest to that kind, it seems right to go to More's book
to consider what a utopia properly so called might be, and whether such a work

can do what the atudent of the future needs it for--to supply the ends to be

achieved by our profusion of mesns,
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‘1. Utopiae as Political Poetry

Two poems purporting to be by the poet laureate of Utopia were prefixed
to the book by More's Dutch friend Peter Giles, whose house is the setting
for the narrative. One of them says:

The encients called me Utopia (or nowhere) because of
my isolation; now however I am a rival of Plateo's Repub-
lic, perhaps even a victor over it, for what it delineates
in words, I alone have exhibited in men and works and the
best laws. I deserve to be called by the name of Eutopia,
(or thz good place),

"I cannot resist first quoting from the. original of the other, which is given

in the Utopian lenguage and alphabet:

~— N\ o M s VEKH] — — ——— m—— VH A} a
Bargol he magloml baccan soma gymnosophaon.
s B LY memie 4w —— (I (v} 2 o LA \i - ngn p13
Agrama gymnosophon labarem bacha bodamilomin,
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I alone of 8ll lands without the aid of philosophy
Have expressed for mortals the philosophical city.

Both poems express the same point. Utopia surpasses other cities "deline-
ated in words" by its actuality. Now the original of thias claim is to be found
in Plutarch's Lives where it is méde of Lycurgus, the founder of the Spartan
polity:
All who have written well on politics, such as

Plato... have taken Lycurgus for their model, leav-

ing behind them, however, mere projects and words:

whereas Lycurgus was the author, not in writing but

in reality, of a government... He by the example of

a complete philosophic city raised himself high above

the other lawgivers of Greece.

It is almost belaboring the obvious to point out that Utopia is not actual
in quite the same way Sparta was, and yet this observation can serve to intro-
duce the questioﬁ concerning the way in which & utopia has being.

Now the answer to the question is not hard to formulate. Utopias are

communities constructed in the imagination and expressed in words, word pice

tures, a-kind of poetry. Accordingly Sir Philf.p Sidney includes the Utopia
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as a poetic work in his Defense of Poex.y and ssys of the utopian poet:

esohe yieldeth to the powers of the mind an image of
that whereof the philosopher bestoweth but a wordish
description, which doth neither strike, pierce, nor
possess the sight of the soul so much as that other .
doth.

Utopias; then, may be called political poetry and belong to the faculty

cf the imagination.

2? _ﬁfopia aB'Day—dream

The first kind of imagining which utopias suggest is day~dreaming, in
the case of .the fifét Utopia, a sort of exoteric dreaming carried on by a com-
pény united in a common desire, Certainly there was a great deal of charmed
and longing meke-believe among More and his many friends, of which Peter Giles'
invention of a mellifluous Utopian language is an example-~they were evidently
so persuasive that one benighted cleric conceived a burning desire to be sent
by the Pope to Utopia aé bishop. In this spirit also More wrote Erasmus a
letter telling of a day-dream in which he had seen himself as the chosen king
of Utopia "marching along crowned with a diadem of wheat, very striking.in my
Frﬁnciscan garb.” |

But this view of Utopia as a day dream is.inadequate, In fact, More's
Utopia and most: subsequent utopian constructions are sober and disciplined
places which induce strong misgiviﬁga in most readers, especially more recent
readers. These misgivings have to do not with that irresponsibly diversicnary
nature of utopian writing, which was caétigated by Marx and Engels in the Com-

munist Manifesto as an “"unscientific, and ultimately reactionary, building of

"castles in the air." On the contrary, the dissatisfaction comes precisely .
from the apprehension of utopias as practical proposals. Utopias offend be-

cause they are felt to be "static," ! monotonous, regimented, drably uniform,



restrictive. Mumford, for instance, thinks of Utopia as a human machine which
he regards as the original social evil, as "dyétopia"'or the Yevil place",

while another writer entitles an article on More's Utopia "A Detestable State."

3. More against his own Utopia

The most curious fact, however, is More's own relation to his book. 1
.shall give an abbreviated list of items in respect to which More expressed
disapprobation of Utopian institutions. It includes almost évery feature that
is fundamental.

He comments in his own behalf at the very end of the book, where he says:

esoMeny things came to my mind which in the manners
and laws of that people séemed towwinstituted and
formed of no good reason, not only in the fashion

of their chivalry and their sscrifices and religions
and in others of their laws, but also, yea, and
chiefly, in that which is the principal foundation
of all their ordinances, that is to say, in the com=
munity of their life and living without occupying
any moneY...

More in fact regarded communism as heretical.

Yet even more fundemental than the communism of the Utopians is their
love of pleasure: . "...,they think that all our actions, and in them the vir-
tues themselves, be referred at last to pleasure as their end and felicity."
But More, who secretly wore a hair shirt next to his body, considered that
"a perfect man should abstain not only from unlawful pleasure but from lawful "

Again, the Utopians permit free choice of religion, and thus have no idea

of doctrinal heresy. More on the other hand, in several places, for instance

in the Dialogue on Heresies,argues that heretical books should not be suffered

to go abroad, and that the burning of heretics is sometimes lawful, necessary,

and well done,
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The~thpians,permit a rationally planned suicide, More regards it as a
devilish temptation under all circumstances; the Utopians permit a divorce
under the condition of insuperable incompatibility, More opposes it; the Uto-
pians use no images in their worship, More defends their necessity.

How did More manage to invent an ideal commonwealth whose institutions
were contrary to his 6wn views?‘ What might seem to be the answer to the ques-
“tion, tﬁat the Utopians are not Christians, while More himself was a most de-
_&out Christian, is not suffiéienf for it does not explain why More should have
imagined "the best state of the commonwealth" as pagan,

Thus it appears that the first Utopia is not a mere dream, but a wily
and complex product of the imagination, and that, in order to understand'it,
it may be necessary to reflect on it spe@ificéily as an imaginative‘product

as such,

4; ﬁtopia as a Product of the Imagination
First of all, utopian communities, because they are visually conceived,
are vivia pictures, and hence exhibit brightly.delineated styles of life, usu=
élly'leaning to one or the other exfreme of possible public. form, Some utopi-
aé, especially. those celebrating teéhnique, like\the 0ld Atlantis of Plato's

Critias, display a somewhat sinister splendour, or like Bacon's New Atlantis,

a mysterious but punctilious ritual magnificence; others, like Houyhnhmn Land

in Gulliver's Travels are depicted as rejoicing in subdued and sober rustic

decorousness. Utopia itself, with its monastic habits and absence of orna-
ment, furnished the first example of the latter stjle,land indeed Swift, who
numbered More in the unmatchablé sexturn.virate of stétesmen which incluaes

Socrates' name, made his horses, which have not even a name for the vice of
pride, first cousins of the Utopiahs whose essence is, as we sﬁall see, pre-

¢isely the absence of pride,
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Circumstantially painted though!théj may be, utopias, as beings of the
imagination! are'“arrested appearances,” and as such motionless and fleshless.
Hence a static and two-dimensional character does invariably pervade utopias;-
it 1is this in them which offends those modern critics, who regard social mo- -
bility and opportunity for experience as necessary conditions for a good soci-
ety. Utopias are "quasi-c'vystalline structures" because it is in the nature
of the imagination to arrest motioﬁ.

Secondly, utbpias show modes of place and time which are appropriate to
their origin in the imaginafion.

Augustine writes of his imaginative memory as containing images which
can ke recalled and reconstructed at pleasure:

All this do I within, in that huge coﬁrt of my memory.

For there have I in readiness the heaven, -earth, sea...,

Yet I did not swallow them into me by seeing when as

with my eyes I beheld them, Nor are the things them-

selves now with me, but the images of them only,
The imagination then is a power of unreal plsces which can be visited at will{
Most utoﬁias appear to have their origih in such voyages within the imaginatioh;
they are places of the imagination expressed as imaginary places. Therefore
almost all in fact have the form of‘narrations of voyages of discovery; the
Odyssey is their prototype. But utopian voyages differ from bdysséysfih tbe
mode ‘of fheir fictitiousness., For utopias are not pure inventions but images'
whose existeﬁceAisé—on one level=-ardently desired. Heﬁce their deécriptioné
do not have tﬁe ingenious verisimilitude appropriate to tales of advénture.
Insofar as utopian accounts aré not disinterested in existence, being instie
tutions of desire in the places of the imagination, they intrude the fact of
the unreality of fheir place pufposefully and persistently-=the very word
“utopia® means "ndglace."

But what most intimately characterizes utopias is that they tamper with

time,
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Thﬂﬁsbécauseithe sole source of the imagination is the past; it is
stocked with “perpetual sense impressions" left by what is no longer present,
and so is & power of bringing the past into the present, a commemorative poﬁ-
er, Hence thefproducts of the imagination are often cast in the past tense;
Yonce upon a time," a paradigm product of the ﬁurifying and_simplifying ima~-
gination being the Golden Age. But since utopias invariably stand as ac-
cusations against a4particular present, they are often resurrections of a
particular past,\representing tﬁe pristine community "behind" the degenerate
one., So Utopia with its fifty-four cities corresponding in npmber to the
English shires, its capital called the "Darkling City," built like a foggy
but salubpidus Londop, and its unenclosed countrys:ide unspoiled by rampﬁging
sheep and fostered in harmonious balance with the citigs, presents the old
and.merry England behind that of the fallen present.

It seems appropriate to note here that since utopias by their nature
arise from dissatisfaction with the present, those which do nct draw.on the
past are utopias of terror, in which the evils_incipient'in the pr@sent.are
projected in magnification onto the future and there depicted with, fascinated
and even avid horror. Such anti-utopias are warnings based on a modern no-
tion of bisto;y as progress, but in this case as pevjorative progress. The

best.known examples of futurist utopias are Huxley's Brave New World and

Orwell's Nineteen Eighty-Four, and it is significant that both, but particu-

larly the latter, understand the realization of their nightmare to depend

primarily on the obliteration of the past.

5. The Special Place and Time of Utopia
As the expression of a thought~informed product of the imagination, that
isy as political poetry, More's Utopia thus employs special modes of time and

place, -
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Utopia is Greek and'means "no-place®, Utopia is a place of the imagina-
tion wordly in all respects hut that it lacks bodily existence, the quality of
being there, that is, of real location, Moxre signifies this by having Hythlo-
day, the narrator, fail to specify exact geographic coofdinétss. In addition
some of the names, eépecially the place names of tﬁis region, are privative,
like the land "Achorié?ﬁ-"ﬂn~country," and the river ”Anydrus"--“waterless".
More and his friends engaged in much pleasantry concérning this lack of geo-
graphic placement, giving each other~éircumstantial'eXplanations of how it
canme to be-omitted in the account and earnest commissions to inquire further
of Hythloday, so underscoring the claim that More's Uto 1a, although felgned
in the 1mag1nation, is a place on earth in contrast to Flato's Polity, a
product_of the intellect, which is a “"pattern laid up ;n heaven, "

| Now, cﬁriously .vague as is Utopia's 1§cation in place, its setting in
time is veiy precise. Three exact dates are supplied: the date of its foun-
ding,; according to the annals of Utopia 1760 years before Hythloday's account,
that is in 244 B.C.; the arrival of some Romans and Egyptians 1200 years ago,
that is, in the beginning of the fourth century A.,D.; and the arrival of Hythe
loday's company, who were left behind during Amerigo Vespucci's laét vojage
which took place in 1504.

| Each.of these dates is significant., Utopia's presént goverﬁment waé

founded just when King Agis of Sparta attempted unsuccessfﬁlly to revive the
constitution of Sparta's original lawgiver, Lycurgus. This constitution in-
stituted a common way of life like that of the Utopians, except that land,
though equally shared out, was held as private property. Agis had begun by re-
cinding . a law opeﬁing'the way for inequality of holdings, a law which, Plutarch
says, Had been "the ruin of the best state of the commonwealth." Utopia is :
thus Sparta's successful .counterpart.,

The Romans and Egyptians--note, no Greeks--arrived just before Constan-



tine'made Christianity the Romap state religion, so that, while bringing the
arts and useful inventions of antiquity and perhaps the occult wisdom of the
Egyptians, they came without either the texts of the waning Greek philosophy
.or the news of the rising Christian faith. And.finaliy Hytﬁloday arrives with
a box of humanistic';ea:ning, |

The effect of these three dates is to mgrk the Utopians as being outside
of the tragedies and paésions, the rises and‘declines,of our human history.
They live in natural but not in human times, they are net atemporal but they
are, to use a modern term,.ahistorical, that is to say,'they are not bound by
the conditions which arise from prior human action and passiom, in particular

from the fall of man. Hythloday startingly observes of the Utopians that if

their chronicles are to be believed "cities were there before men were here,"
Utopians are not descended from Adam, nor, it seems, are they creatures in the
sense of Genesig, namely such as are capable of rebellion against their crea-

tor.

6. More's Utopia as the "First City" of Plato's Republic .

A vefy good way further to define Utopia as a city having its place and
time in the imagination, is to see it in the'iight of its osﬁensiblg source
and defeated rival, the polity which is the product of the intellect, namely
that set out iﬁ Plato's Republic, PFlato is the name most frequently mentioned
by Hythloday; when in particular he speaks of "those things Plato feigneth
in his weal~-public or that the Utopians do in theirs," he is referring to
Utopia's communisin,

In Plato's dialogue Socrates raises the question "What is justice?"

The way of answering this question assumes that jusfice is to be found in the
relation of the parts of the human soul and that poiitical communities are .

magnified expressions of these relations. He therefore constructs a sequence



of three cities each arisihg by the addition of a part of the soul and corfes—
ponding to the dominance of that part, procéeding in order from fhe most su-
pine and common to the most superior and fare cqnstituent of the soul.
| Now the city in which a common way of 1ifé obtains is only the third city,
which is under the dominion of the reasonable paft of the soul, that ié to
say, wﬁich is ruled bj philosopher_kings. And eveg‘in this, theA"philosophi-
cal city," only the ruleré énd their warrior auxil iaries live communélly:
‘"Né'dne was to havé any of the ordinary possessions of mankind. They were to
be wafriof athletes and guanﬁians, receiving from the other citizens instead
of annual payment only their maintenance," This is the first principle of
unify of the philosopher's city# %he sebbnd, and as Soératés acknowledges;
even more offensive one is "that the wives of our gﬁar@iana are to be common,
and-their children common and no person is té know his own child, nor eny
child his parent." '

Since the social foundation of Utopia ié the family, or rather the ex-
tended fémily or household, it certainly does not share the humaﬁ aspect of

Socrates' communism. But neither does it share the economic one,

The actual title of the book referred to as Ufopia is On the Best State

of the_Cammonweaith. The Latin term translate&'by "commonwealth" is "res pub-

1ica.ﬁ' Sir Tbomas Elyot, one of More's circle, in his Book Named the Governor
'speaké of the implications of this translation, referring to those who "do sup=
pose it, so to be called for that, that everything should be to all men in
common without discrep&nce of any estate or conditicn." Hythloday more than
once alludes to this meaning of shared weélth. And>precisely here lies the
distinction between Utopia and the philosopher's city;-the communism of the
latter is an ascetic communism of poverty, while Utopian communism means shared
wealth or well-being. If Utopia has anything to do Qith Piato‘s polity is nof

with its third or philosophical city--as Peter Giles' poem had hinted.
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.Now thg first Socratic city corresponds to the desires inAtheisoul and
has two ;tages. At first there arises a "city of craftsmen," a small, simple,
moderate snd merry community based on divigion of labor for the purpose of
satisfying basic necessities, Then, as desires.become more complexjand lwur-
ious, the city of cfaftsmen, which Socrates calls the "true and healthy city," |
undergoes a transformétidn and becomes, as he says, feverish, To the simple
.,crafts are added the arts of the embraiderer, gold and ivory are»used; end
peeplé devoted to "forms and colors" are introduced into the ciEy. The in=-
flemmation of desiré makes the city predatory and brings about the formation
of a8 warfior class whose pregence will institute the second city.

Now Utopia clearly correépohds to this first city, fhe "true and healthy
city” of craftsmen. There is a‘sign of this in the‘followiﬁg. When Socrates!
intérldeutor'Glaucus firat hears a description of their simple and healthy
common banquets!'he exclaims that this is a "city of pigs," bj which hé does not
- mean that they wallow but that they like simple and natural focds. According-
ly the léwest official of Utopia whe sits over thirty families aﬁd whose chief
function is the control of idleness, .is one "which in their old langusage is
called the Syphogrant..." The term is Greek (for the Utopians are said to
have affinity to the Greeks) and means "pigoéty elder.”" The next higher of-
1ficials who rule over ten stys are called "tranibors" or "plain (or clear)
eaters,™ meaning, I suppese, that théy eat perspicuously prepared dishes,

Furthermore the craftsmen‘of Socrates' city are limited to farmers,
weavers, shoemakers, carpenters, smiths, and merchants. The Utopians also
limit their crafts to farming, which all do, and these special crafts: wool
snd linen working, masonry and metal working, carpentry, and merchandising.
The Utopians too have common banquets with music.

But the Utopians never become 1uxurious.. With-them.that sophistication

of the desires which is the occasion for the genesis of the second, the war-
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rier, ocity never &riﬁes. Alhe'part of the soul which dominates in this second
ciﬁy is cslled by Socrates Pﬂpiritodnasa," which is & certain readiness to
righteoua wrath and a digposition to honor. As we have seen, the warring ele-
mont is directly connected to such complexity of desire (whence, a8 Soorates
says, avrice all evila in cities) énd particﬁlarly to a téate for magnificence
and splendour,
Magnificence, however, is totally absent in Utopia. This is & conaé-

‘quence of "the community of their life and living without éﬂy occupying of
maney, - by which thiﬁg only*-~to continue More's criticism'of Utopia quoted._
abhove~-w"all ngbility, magnificence, honour, and mejesty, the {rue ornaments,
o8 the common opinion ie, of the commonwealth, utterly be overthrown and de~
ntroyad{“ The ﬂtbpiane prefer comfort to honour. To be sumrg, théy too make
war, though only in defense of their borders‘or éheir friends' rights,.for
they fagard it with loathing as béastly, aﬁd they have no special class of
warriors; their scldiers are the citisens of the land;aupplemanted by mercen=
aries whenever poasible, These citizen soldiers fight bravely, but they have
ﬁo tante for gallantry, alwu&s prefering to wiﬁ through calculation and cun=
ning, i{ poasible, Among thé Utoplane only one class of people is rewarded:

by «ilusplay of honour~-the virtuous dead.

Te The Utoplans ns People without Pride
The next question is whai Mére means to signify by aseociating his Uto-
pla with Plato's clty of craftsmen.
| Plato's firset city is & natural city which arises naturally and whosge
citizena are close to nature, faken an the given and st;ble appearance within
and withcut'man. In this sonme Utopla too is a.naturﬁl:ity. The Utopiens
are sald te be partly of Percian ancestry. Now the deécriptiona'of the Per-

sgians in Herodotus® History (which, 1nc1dent&lly, Hythloday'bringn to Utopia)
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shaw them as worshippevrs of nature Qho'hﬂa ne imeges, and whe, uplike the
Grosks udeChrintians. do mot believe that the gods have the pame nafure as'
mon, #hat le, that they oan be imuged or made incﬂrnato in buman form. All
tﬁia‘haidu of the Utoplans, of whom many wornhip the moon or cne of the plan-
‘;ta, while all agree on.th? vorship of a sun god whe is tﬁe srtificer of the
universs nnd'beur- the Parszian name Hithrnu. |

fio alae &ll the oruftﬁ of Utople are clome to nature and, of courae,
partiouln;ly eo the univprhal 6ra£t, ferming,

Spretimos the Utupiiﬁa thomnélvﬁs gt a8 forcés'of nature, &3 when king
- topus, the fnynQar'of_utopiﬁ, cut the channel which mede Utopia into an is-
land, pr when the ohieka they raise adopt them as mothers, or when fhey trana- -
plant wﬁole forusis to have a cloassr aQu;éa of wood, And they appear_ﬁatural-—
thelr wesllen gurmenta, for instance, have their natural color, .So aven their
artiiice ie an intelligant and familiar adapfation of néture to their own use.

Thue the Ufopinné are not @o much pagans as children of natur;. Thiq .
can be. put another way,

To say that + Utapls correeponds to Plato's first city dhly is to say
that the Utopisns are lacking in certain pr{noiplns of ths'goul, partiocularly
Ln that which givee rise to and dominatemziha second or warrior city and oo=
ca.l one in it magnifioanqb, honor, and Iugﬁr&-;apiritedneua, that is, aeif-
asssrtion, Now the Christisn ?runmlation.of the faculty of spiritqdness is
the vioe of prids,

' Pride, "the eruving for undue s#haltation,“ payns Augustiné in his City
of Uod, was the origin of our evil will, that corruptinn.of our nature which
cguses & peli-angeriive craving "forbldden" fruit becguse it is forhidden,
Pridae ia thus the origiﬁ of perversion in the naturs of man, and as More ﬁaya
in his Eggg.kggﬁ Mings, “the v;ry'haad and root of all sins.” Now as Hythlo-

day points out, the Utopisns have no such perverse pleassurei; they never pre- 4
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fer the bitter to the sweet; %hey have no "teste infescted by the siclkness of
sin}ﬁh£heir dogires are all satiafied by ngtural objects;‘they do not know the
‘inverted plsasﬁre of self-love; they ere never unnatural. This is the case
precisely because the Utopians were not created end therefore do not know that
~ vebellion of the creature against its creqtér, called the fall.of'man. which
is the original'daac of pervefse pleasﬁro. Hence they, unlike our pagans,'arq
incapabie of galvation by conversion tc Christianity, alﬁhough they absorb
easily~-for they sre facile in absorbiﬁg averything ﬁrofitable--thosa features
of Chri?tianity congenial to them, 4So it is by reason of their Utopian na-
ture that Hyfhlpday leaves them “unchristened" end only ostensibly ﬁecguse
there is no priest among his company.
In his ybuthrMore reéd a series of wgll—attended-lecturgs oh Auguetine‘a

City of God, so we may well puppose that he consideied the relation of his Uto-
pia to the two clties of Augustine's work, which *have béén formed by two Joves,
the sarthly city by the.love of self, even to fhe cpﬁfémpt éf Géd, the hag@gn_
' ;y by the.love qf God to the contempt oflself." The Utopians are of neither
citys; their haturé‘is nothing but abBencé of‘pefveraion;ithey have neither
contempt of ﬁbd. nor as we shall see, cdntempt of self# they inhabit an earth-

ly paradige--and that is the essentiasl character of the painted city of the

imagination; its missing dimension is original human evil, which, as a kind of

non-being, lies beyond the likeness-making imagination.

8. Utopia as a Community of Pleasure
ﬁut if‘Utopia is privative with respect to pride, it is positive with
respect to.pleaaure.. Freedom from the vices of the will leaves the Utopians -
to the enjoyment of their go@ds, ghd that'enjoyﬁent ié the end and center of
their community. What is its nature? To answer that question one mus£ examine

their education and their "philosophy."
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All major utopias follow Plato's Republig in being essenfially “educa-.
tional pfovincas." transforming Socratea' deliberately : mage-leass program of
learning into vivid piotﬁres of ideal institutions of initruction and inquiry.
Ip the Republic itself, education formé bath the phiiticul beginning and the
philosophical end of the city., |

Put in the island of Utopie éducation has a characeristically different
Btanding;

The liberal arts, are, to be sure, stgdied in Utop.a as:in the Republic,
" for the Utopians have made the same diacéverios in 1earnLng as}the Eurnpeann..
‘The trivium, which dgals with the arts of language uﬁder grammar, rhetoric
&and loéic; is reduced to one ﬁseful art--dislectics, “tlie ways of reasoniné
which régsoning has obsérv;d useful for investigating #h;nga.ﬁ Hythloday em-
phasizes their lack of concern with pure iogic. They hare no universals and
have never heard of & “second inéentiqn,“ thé reflect;ve product of the in-
tellect "which," as More Bays eléewbere, "ig nowvhere," Nopléce.haﬂ nothing
vwhich is nowﬁere, no intellectual beings,

They poseéss thé full guadrivigg. which oconcerns tlie world of nature,
and in it especially pufsﬁe astronomy, for they regard t)e world as a spec-
tacle made for mene~in fact the whole section-on education appropriately'comes
within the section on sightseeing. They chargcferisticﬁuly iegard'mediéiﬁe
as among:the moét useful branches of philoscphy. | | |

Ngw what characterizes thig education is the abéenue‘df almost all
philosaphy, and first of all an sbsence of physics understood as the inquiry
'inté causes; they confine themselves to engaging in desu .tory and ipconclusive
debates, inventing new theoriesltq édd to those eof the aicients. Secondly
there is an apparent'absence of politice; inquiries conclrning "the best state

of the commonwealth" are absent in the best commonwealth,
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And Finally as for - metaphysics, 1nquirias into being or god, they have
nonl, but For ‘their highaat lnquiry thsy conduct dabatas "in that part of
philasophy vhich antroatath of manners and virfue," and their chief quaetion 
.ia;

in what thing, be it one or more, the felicity of

man consisteth, But in this point they sessm almost

toec much given and inclinad to the epinion of them

which defend pleasure, wherein they detérmine either

all or the chiefest part of menjs felicity to rest,

And (which is more to be marvelad at) their defense

of ‘this so dainty and delicate. an opinion thay fetch

Bven from their grave, sharp, bitter and rigorous

raligion,
Indesed they never have any philosophical discussions without resorting to
rgligiﬁus principles, thus employing the exact convarse of ﬁprq'p often re-
.pgatéd contention that r=zason should and can servs religion, The religious
principles which thay employ ara two: _they believe in a‘misslprovidénca which
governs the werld and crdains felicity fer man, and in the immortality of the
soul and its reward and punishment after death, In éll other réspacta Utopians
are free to chooss what religious practices please them, but these two prin-
cfpleslthey are strictly ;squifed.tn affirm, for as we shall see, thay ars
the requirsmenfs of & communsl pursuit of pleasurs,

New the content of their doctrires oF~piaasuré are, as ons might guess,

- what we would call Epicurean, It is the notoriously apolitical teaching of
Epicurué modified to become the political philosophy of the most unlikaely .
rapublic ever devised--z atable community of pleasure,

These are ths modifications the Utepians maks: the Epicureans belisve
that the gods, if there are any, do not guide the world; &8s mentieoned bs-
fore, the Utopians assert divine providenca, presumably bsecause without it
the natural circumstance of man would not necessarily be conduﬁius'tc plsa-

sura, The Epicureans belisve that the soul dissolves with the bodys the

Utapians require the immortality of the soul to assure that the calculus of
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pléasuras.is not so‘ahort term as to admit impermisgible or false plaaéures.
Tha Epicurnans baliave in private praperty; tha Utopiana in common waalth.'
for thsy regard all wealth as "materie voluptatis,” tha matarial of pleasurse,
_thuugh thgy_abata their cnmmunism ‘to the degree that privacy is necessary to
hlsasureF—this is why'theylbase their society on the family.

As far as the chisf doctrine of Eplcurus, that pleasure is the highest
.good, is concarnad, thay agrea, but

they think not‘feIicity to rest in all pleasure, but

only in that pleasurs that is good and honest, and

that hersto ‘as to parfect blesssdness our nature is

allurad and drawn even by virtua.
it fFollows that the Utopians find it possible to absorb the Stoic positiom,
£hat.1s, to obviate the question of the‘pridrity of wirtue and pleasure as-
xsndS<amoﬁg which a choice must be made,. the refiection on -which choice en-
nobles the pagan philosaophers, In this they argue .as follous,

The virtue mast peculiarly belonging to human beings is "humanity,"
that is to éay man‘s virtua is simply the realization of his essential na-
_taré.' "Now the most earnest and painful followers of virtue and haters of
'plaasdra_axhort you teo relieve the misery of others," praising such deeds as
"humanity,"”

Thus virtua itself is nothing but an-argument for and an instrument of
pleasurs, understood however in such a way as to becoma the basis for a theory
of private énd social contracts:

But in that nature doth allow and provcke men ons
to help another live merrily,..,verily she commandeth
thee to use diligent circumspection, that thou do not
so seek for thine own commodities, that thou procure
others' incommodities, UWherefore their opinion is,
that not only covenants and bargains mede among pri-
vate men ought to be well and faithfully fulfilled,
observed, and kept, but also common laws...

Tn this way the Utopiasns constitute a political community based on pleasure,

that is, on-naturs, and therefore stable, Their only'rgquiremant is that



' pleasures be true and not falsa.

To teach éhair ciﬁizons to“maﬁa this discrimination is the object of
their education. By false or "counterfeit" pleasures are, of course, meant.
;huSé-cuqntsr to naturalvdaﬁirs. for "ﬁleasure ﬁhey call avery motion and
Etata oﬁzihe body u; mind mharsintmaﬁ ﬁés gctuallz dalectaticn."' False -
plasasures arglﬁhérdfere‘gerueraa pleasures, ﬁamaly those which yiald no - in=
:Erinsically pimasing state, hut are prasent'moatly for the éakp of asserting
‘qﬁasalf. First among thesa are the plaasures'uhich_rasulf frbm a "futile
puﬁépifécy“ Iof men, bﬁginning with the mistasken pleasure nf-magnificance.in
dnesé.'and.going on to tha<p1a§sura tekeri in honor gnd nobility derived from
-pfoperﬁf. Thué the prideful pleasurs of conapicuaus conéumpiion is thg_cér-

dinal sin of Utopia.

9, The Uee of Utopia
Utopia thaen fs a land of pleasure without pride, UWhsn Frasmus says

of this bnuk'calléd On the Best Stste of the Cdmmonwaalth, that in it More

"proposed to illustrate the sdufcg and spring of ?olitical evil,™ he muét
. mean just this--that More in his Utopia has disclosad'and sradicated thé_
root of all evil in priQs; Erasmus goes on to say that More first,at his
leisure, wurote the second book (which contains Hythloday's narrative oF‘
Utopia) aﬁd "reéognizing tha need far it" hastily added a first, UWhere
ygs'the_nead to prefix thise latter book, which at first sight, seems to
contgin mostly an account oFIthe particular_political svils of More's Eng-~
‘kand*fur which Utopian institu;ions are proposed by Hythloﬂay as tha cure?
The answer is iq the Féct that it is "Qtopian" in éhe derogatory senss
oflthe term fo paint a pattern of a pclitiéal community from which human
evil is radically removedj or worse, as a straight political prnposal,-itlis

a culpébly futile undertaking, -But when Hythloday aulemhly‘closas, saying
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that all the world would long age have been brought under the laws of Utopia
“yare it no£ that.oné only beast, the princess and mother of all mischief,

Pride doth withstand and let it"~pa is“taking a fierce pleasure in vitiating
'thenﬁoqk by underscq;ing precisely the-futility bf’his narrative. Hence the

first book was written to réhabilitate the second and contains directions For‘

the proner.uso af utopias,

1

The first book is sometimes, appropriataly, called a dialuoue an counsel,
For tha orcaaion of Hythluday s relation of the evils of England is his de-'
‘cided:refusal of Peter Glles’ suggestion that he should get inte a king's court
ta‘iﬁe@ruét'him with examples and help him with counssl, Hythloday allows that
he has learned in his travels of institutions which would cure the conditions
which he-had so acutaly observed in Englénd, but he shows by serious and
comical examples how hia -eglutions would nevar be taken serinusly at court.
Raphael Hythloday's first name is Habrew for "the phy51c1an of haalth,
and his last nsme is Greek for "knowing in babble," Hythloday brings a salw
vgtidn which is, first, in itself impossible and which he, secondly, refuses
even to advoéate in the places that matter, He is a babblar on two counts
and he knows it,
More himsalf now attacks Hythloday:
For whereas your Plato judgeth that weal-publics shall
by .this msans attain perfect felicity either if philoso-
phers be kings or else if kings give’ themselves to the
study of philosephy, how far, I pray you, shall common=
wealths then be from felicity, if philosophers will not
voucheafe to instruct kings with their good counsel?
.Hythloﬂay objects that philesophy can have no power among kings, More coun=
ters;
Indaed},this school . ° philosophy (philosophia scho=-
lastica) hath not, which thinketh all things mest for
svery place. But there is another philosophy more civil

(philosophia civilior),,.which knowasth, as you would say,
her own stage,..And this is the philosophy you must use,
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 The Citizan and UndarmSFEriFf of Lundnn, King'e'Eouncilior to be and future
bLord Chancellor of England then givas thse contant of this “more citizen-like
philmscphy," tac‘tlv tranamuting Plata's most radical prupoeal into practical
wisdoms |

If evil opinions and naughty persuasions cannot
be utterly and quite plucked out of their hearts, if
you .cannot even as you would remedy vicas which use
and custom has confirmed, yet for this causs you
mugt not lesvyé and forsske the commonwealth. You
muet not forsaks tha ship. in a tempest because you
cannot ruls and keap down the winds, No, nor you!
must not labor to drive into their heads new and
strange information which you know well shall be
nothing regerded with them that be of clear contrary
minds, But you must with crafty wils and a subtle
train study and endsavor yourself, as much as in
yeu liath, to handle the matter wittily and handsome-
ly for the purpose, And that which you cannot turn
to good, so ardsr it that it be not very bad, For it
is net passible for all things to be well unless all
man wera good, which I think will not be yet this
good many years, o

Many books on counael;ng-princes; such as Erasmus' Education gfﬂg Christign
Prince and Machiavelli's pridca were written in More's agej from thaae tha
Utopia diffars in baing a book of counsel for subjects and citizens, and its

Flrst aduice to them is pat to inject utopia into thair counsals, It is an

sttack on radical pulitips among the advisors of rulers, But what then is
‘ﬁﬁ;'profit, not in tha boék Utopia, but in the land Utopia of the second boek,
‘tha ideal commonwealth itself? |

Firet of éli»it sesams to me that Utopia negatively proposes a great pa-
kitical principla, true in fact and potent as a conviqtinn: that originally
‘and fundamentally communities ars expressians of huﬁén nature and that the
codvérsa is not sé much éha’casa. This undsrstanding of tﬁa book is, of courss,
at varianca with what Utopia appears £o axemplify, ppmely the recunstrﬁction
of human natpre througﬁ a perfectly planned socisty,

And secnndly, in pointing to human perverseness as the spopiler of poli-

tics and néming it prids, and by psinting a pattern of a prideleas community,



.

flore shows pesitively, by presenting it in delightful imaginative dstail, what
ii wauld mean tollida”in;utupia,.mﬁat.the life of pisasura in abstractian from
tha-ériginal human condition looks lika. The §£u&ent‘of topia should become
very sensitiva to that in proposala For new - and impraved ways of life which

rcally implias an alteratlon of human nature.

Finally, Utapia again by the negative influence of its imaginative
-,raalizatinn, sFFacta a kind of celebration of and satiefaction in the given
.hqman'condition. In his last long work written in the Tower of London, and

‘called ﬂ:Dialogue gﬁ'comfnrt against Tribulation More argues that tribulation

is the p*e-condition of salvation, a truth which, aven when it is not taken in
:ita pracisa Christian meaning, exercises a powerful influence on the politics
of those who believe it,

And finally, Utopia is the_benafiﬁial accasion of-a kind of civic festi-
vity. 'An early biographer calls More "our noble new Christian Socrates," and
: Mnre;'whb reaamblgs Sncrstas_bath';n maﬁy particula;s of the mode of his lifa
and the crucial parfs of tha‘manner of his death, ressmbles him in nothing'so
.muéh.as in.hié serens plavfulnéss. it was said of ﬁore that he "looks sadly
'mhen'hehmgans merrily” and the "isiand of Utopia" is written in that way, O0One
qffﬂbre's favorite writers, one which Hythloday brought to the- Utopians,. who
ﬁ;k@ spacial del;ghﬁ in him for "hié'many concaits and jestéﬂ is the ancient
writer of comic and fantastical dialogues, Lucian, VLucian urote two accounts
of, voyages to the ﬁédn mhancgghe foibles of earth come into éharpant fncus.
The Utopians, that"facile and facetious" people, equipped with guldeﬁ chamber
.pots and followad ebout by louing chicka, are just such moon peopla~-~in fact
the first thing Hythleday mentions abnut the island is that it is mocn-shapad.
More can afford such pranks, for althaugh like Soqratas a pargicipant in dia=-

logues, he is unlike the latter, a writing Socrates, This effects a difference
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in’ thl ‘form uf Soc:atic and Maraan irony; the latter is authnr and intsr-
_ locutor in. one, whenca ho can by suber spesch cnntrol from the insida of the
-1lalugue Utopia what. marrimont he has set afoot from the outsids by writlng
| ;t,l

Thus More has started a subtle and inviting game, which has alwsys

'<_drawn togathar in a marry and melancholy inquiry those whe wnuld like te

.Eba;citizens of the bgst commonuaalth. ~Jusat this is convayed in the full title
" of the book as printed in the first edition:
A Truly Golden Eouklat, - Saﬁiné as it is Festive,
on the Best Stete of the Commonwealth and the Neuw
. Island of Utopia.

Now to-retdrn to the beginning, I have tried‘to show, by lookiﬁg to
the book called. Utopia, thst the term “utopia" bears a certain particular
original meaning to which the utopian t;aditlun always bears some relation,
‘But it is clear that utopilas understopd in that particular s8nse are unﬁit-
_teﬁ to fill the naeds'Férmulétedlby those in#erested in conjecturing about
. ana planning for the Futura, You will rsmember ihat the demanvaas Fé: aﬁ
imabinatius'praaantation of atvariaty of possible Jlife styles" baged on pro-.
jections intnAtﬁe Future~af present poésibilitiaa. fhe utopian tradition wés
.tnabe used as an instrumsnt of the social sciences by means of which a mors
_ Eanscious choice of ends could be achieved, This ssems to.ma inappropriate
for.two reasons, First I think there can be no deliberate pre-planned vari-
ety of utopias, for a utopia is not a description of mere style but a vividly
'.dalineétad construction: in the imagination of pnlitibal wisdom, and its com~
ﬁositian is ptasuﬁdbly not undertaken until the author has settled his npinians
_and pafsuaded himself of th;ii truth, And secondly a utopia ié an imagiﬁative
re#lizatinn of the impossible; which far from being a projection of present

possibilities, if it lies enywhere in time, lies behind,
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Critlca oF the utupinn anterprise quite rightly characterize it ae
essentially nustalgic, backward—loaking.: In fact it mxght be said that the
'nntiun nf utopia and the concept of a "Future” are incnmpatibla. The urgent

,question 1se " the study af.. which of these makes for the better state of the

' Qnmmanmaa1+h°
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