RATIONAL ANIMAL - POLITICAL ANIMAL:
‘Naturam pnd Convention in Human Speech and Politios®

by Laurence Berns**

In the beginning of his Politios aristotle argues that "man
is by nature a polltidal.animal.“f.ln faot man is more a political
animal than any bee or any herding animal, for "man alone of the
animals hes spesoh,” "man alone of the animala has reason," "man
alone of the animals has logos."” A word should be said about this
word logos, which can be translated as ward, speech, aocount, |
argument, ratio, or reason. Logos is sonnected to the verb lesd
| whioh means to speak and to pick out, to select, to sount. Our
words oolleot, aeleoct, and elect are connected with the sume verdb.
Logos is seleoted, eleoted. and chosen speech, meaningful speech,
thoughtful speeoch. When people speak of aristotle's definition of
man as the rational animal thiey are referring to his statement that
man alona‘of the animsls possesses logos, possesses thoughtful speer:
aristotle goes on to may: | | |

Jow voioe funations a3 a sign of.ﬁain and pleasure'&nd

therefore is posasessed by the other animale tco (for
thelr nature hus gone uas far as having sensation of
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pats ind sioamure and sigmitying thare things to one
and the ﬁlnnrul therefore 1125 :iz'ﬁuzg'.;ﬁ':ﬁf"'°“'
just., Por this is special to man alcmne compared with
the other enimals; he alone has senzzrtion of good and
bsd and just and unjust and the like., And the sommunity
of #ho-o things nuhqn 2 househald snd a ..l‘lii553n 6-18)
- u‘pdlltiuil onniquity. Logos makes olser the sdvantsgeous and
tie harmful, whiesh presupposes an awareness of what is good for
men ond-ihat-il bad, whish for Avistotle mesns what Is in acoord
with natﬁro. nan““nutnro. and what is oomtrary to matwre. This
avarenses 1-7:@;&;# through speech, and shoughtful sharing tﬁtaila
thinking tbout how whoat is shared is toibe distributed, hliob
hho nharing of this awareness makes it ponliblc for men to ennlidor
how ‘the udvantngoonl and tho harmful aught to be distributed, shared.
ahd appovtianod. 16 makes it poastblo for them te eonsider the just
ead the unjult. The sommnity, or sharing, of |eod and bad, just
and unjust makes - iiouuhold .and & peligs that is, what m.‘i o -oom-
nunity. snd a politioal community prtnnr11y. is its nwurunona of h&v-
ing » _25525 good, that good is julticc, nexsly, what is conscived of
as tho right dintrthrtion of advantages and hayms. Politiocal sooleties
oan then be characterized in terms of the aonncptionl of juatiece, thn
oﬂaboptionl of the right diatribution of advantages and hn!-n. o?or-

ttiva uuthorltntiv-. in uoh.1

_Hoct of uhgt y;q'juit baen lllh. T kepe, 12 npt.tub hapd to
understand. But should we not be bothered by at leant ouh'ot the
t-y terms jusy Q-p}onQ? ; nngn pantiou4prly the temm nntnwn-
!hpt has nature tp do qith soad nnd bad, Justige and Lnjnut;nni
Il'ncﬁ thq Aristotelian eonception of nature obsolete? Do we not

iotrn'uhat nature means from modern natural -oi;noos. and from

¥ n.: ugi {2&%&1&;.2&27 152344’ 31" 1213}?19934‘ 12-p.2913}23‘ § 405 P
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the social noiencoa'thatrmodol themasslves on them? But before
taking up the theme nature and Aristotle's understanding af wmature
we ahould,»pﬁrhapa, explain why we concern oursalves with Arlatotle
at 2ll, I shall try to deal with that question under five heads,
discussed in inoreasing order of importance..

1) Aristotle's approach to nature and philosophy was the
approach Oppoaod.by the founders of the modern sciontiric épproaoh.
By seeing what they were reaoting against, what they rejected,
we come to understeand better the point of view dominating our
thought and our times; we come to understand ourselves beiter,
From this point of view we appréaﬁh Aristotle's philosophy as a

hiatorioalldatuu. _
2) Aoccording to the view which tries to understand modern

1ife in such a way, they ¢laim, as is appropriate to the unigue-
ness of our situation, the Existentialist, or Historical Relativist,
or Radical Hiatorioist, or Heideggerian view, world views are pfi-
marily creative projscts of dir:eront ages or different men in
iirroront eges, True openness, openness to determine the way which
would be the nuthontid way for us, requires fresadom from the blinder:
imposed upon us by our tradition. Ariatotle was among thors who
were most deoisive in forming the tradition. To claar out the |
cobwebs, to liberate ouraaivas from th§ tradition in oﬁrselvas,
#ince it 1a a tradition of thought, requires wnderstanding it.
Liberation from the tradition, based on undsrstanding 1t, is require
in order to‘bpén.ouraelvea to the broader perspectivaes that e unifie:
planet requires.

3) There is what can be called the Crisis of Modern Science,

of the Modern View of Nature. That is, modern acience, the modern
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visw af naﬁ:\ﬁo seams te bs unable to make 'l'vcnu‘ot the mu of
Biwan luanh’u.’ of thess things whish mean most $0 most human
beings: geodness ~ badnesa, felvmeons - ﬁntdmiu " noum,,-
baseness, beauty = ugliness, and seientistiec saeial selemoe e~
ports tlut utontiﬂo poasen eanmob n&ﬂmtiuo Hpalue Jtul.mn*nr
Instead or rqt:tmtl. pl-:lui.plon of astiem guidamoe for 1life is
cbsadomd to wapious Sesms o!' uRreason, o ot bn'b, 0 p!.uiplu
of axpedieney. Withim Aniatetlets view of patumes and human EESuwe
thoss distinations whieh we find be be mest meaningful few ews
pro-nhntiﬂo peaotieal liwee, u-tmum lilse the dhimnéﬂ
between good and bad, Ilkl sense. Pop the sakp of wppoﬂlu (.
sound view of human 1ife we look to cee if ptl'hl.pl Ard.ptntl.o';
view of nature i n‘t to be altogotba- uuf mu.tcd.

TUnder the hnﬁ or khe orisis of modern lohnoo thu-o ia ...J.u ,
ahn pnoblu of the 1;11;0111;113111" ‘of modewn uthmtio;l phmies i
of undor-tuding'uhut it means, and mt 1ts mothdds presuppoede,
ef undorl‘tandtng liow 1% polates to ouy fundawenbal o@irhuoo.
Ar a sign, but only a -1m, of uhst we pefer to, lpt us consider
the clasiiocal Gresk word fon nohmo. M W does
moax nunu, but it also means immd,o&.s_ and un_deutu_ﬂd.u.
Theughtful students of slaasieal Orebk now Mltﬁatd‘-h-roeo trans-
lating egut 8 with the word seiense, bescause to us. scienss
usually means m.m seiency, prou;lnm?.ly m.ihhmuoul physies,
and this soience dess net seam te be moulu-:uy acommhd By
understanding, ‘ | , ' o

h.) Some look to Aristotle with a viev to the need for »
comprehensive natural philosephy whizh sould make ssnse out of tho
sepavation ot'no.don,uhnu from the world of human mesaimg by
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releting both within a unified view of the natural world.?

5) We study Piato and Aristotle because we suspect that theoy
may huv‘ articulated and clarified more adequately than anyone
else the prosuppéaitionn and prineiples of the natural human
undorltandiﬁg, that is, pre-ssientific or pre-philescphio think-
ing, that order of understanding with uhioh-ov&ry n:n'mnnt begin
2ll his thinking,lfhnt order of understanding which the different
kinds of solentifioc thinking are nooolldrily modifications of,
that order of undor-tlnding of things uhiéh is revealed through
our discourlc about the objects of ordinary experience. That men
arse oanpollod to think ahout thingl in certain pro-oribod ways

doea not establish that tho thinga thought about in themselves
are, Or are not, as they are thought to be. If we want to tvoid

dogmatic fideism (the unp&llosophicui faith that- things are just
a8 We experience them) or degmatic scepticism (the dogmn'thst He
know that things in themselves cannot be as we experience them)

& much more powerful dogmatism amonig the learned of our times,

¥e must be open at least to the possibility that the orientation
of the natural human understanding end human discourse may be

that instrument of learning, understamiing znd oamnunicattﬁna-
employed by what{is'pthcpa the only animal open to the uhhlq

and to iho essences of things. We turn to Plato and Apilstotle
for help in exploring this pollibility. Ariitoﬁlo takes humen
'spoaoh very seriously beocauss the meaning of, thn-implio@tiana oL,
ordinary speech, proporly refined, noro than anything slaa,
scoording to him, more, lny. thnn syabolio unthqnntios, may lead us

. of e.2., J. A, Hoilhoipl, ravitation, Albertus
H&gnun Lyooun. River Porest,. 111.,If3!§'* £4| & ;
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o

to tho’rundiqpntal pilnoiplpi of all things.

The id‘a of nature has niwayi'opaﬁpicﬁ &, if not the, zey
pouition in what we on}l the iutorn tradition or thonght.
Throughout the ‘history or wutqrn thought the fundgmental 1uuu
Were ir;uqd in tom of opponitlpn- batwsen Nature end somsthing
olno': Nature and (race, Nature and Supo_muturo, the natural and
the divim; bo’tﬂﬁml iutuﬂ t.nd. Art; betwesn Nature and cdtxiontipn:'
between Nature and Prepdom; between Haturs and Spipit, m.d botipcn
Neture and Hi-tory.3 '

In fact Aristotle, inong others, suggests philesophy ecd roi-
ence thmolvu come into the world v’.th the disocovery of pq;uro,“
'i‘horo ‘wers nnd ltill. q-- pgoplo uho heve no d!.ut.imst idea. o: npﬁwn.
'Iho words nutnro unt; ngtural (Gruk m and m) do no} |
ceour in the 0ld !‘ntmnt, or in the Gdupazl;. They ooour tpirteen
times in the 1ottora ol the ao-t lopai;tioaﬁod of the Ney Tostp-
nont ur:l.t.ora, the Lpoatlo Paul, .nd Qq}y in qvo other plsqes?:. in
tho New Tutaunt 5

Before 'n_aturo was discovered, whey thoughtful men wondered
and -disooursed sbout why things are the way they are, they talked B
sbout the gods. The l_uo goi, the W, preceded tho gq_-_;_
lgggg._. Tho gods ordered and commanded thingl to walk: or to go i
their ouetomu-y ways. The word way (;\_.39_15) ooours over 1700 tiau

Y. The Tast thres oppositions pruuppeu the. nuturo of modern.
netural soience and are connseted with be. "conqueat of nature.®

s This didoussion is based primerily .on the discussion in: Lee
Strauss, Nat R b .(Ohi.ams 1953). nh 111.- »

5. These. enumer :

.
dsnce to the Bible, Eordlnnl K (1955).
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.2 the 014 Testament and (hodos) wt ‘Least 83 times in the New Teat-
sment. The gods ordained that fire should burn, clouds give rain,
that the earth should bring forth orsops, that women siould bear
children, that some should not eat plig meat and others should not
k:lil cows, that some should bury thsir dead and that othﬁn should
burn them, that wmirderers should be put to death, or that they
should pay their victim's relatives at least ons ox. The commands oi
the réodn -inro-delivnrid to the mdutorl who were closer té¢ them and
transmitted by elders to their offspring by word of mouth or by writt.
reports, Authority went with age, with nesrness to the source of

suthority.

Atr 2 certain poimt ulio' surisus and thoughtful man mlt have
noticed that aome things and some WAy: are always tho same Mo mttw

- what my one don about them, and othau vary from sime %o time amd
st1ll others wuld vary from time to tims more 11‘ men did nob m
them happon the sme. m.y. He bugim te become auare of the duth‘ st
between the ncoenu'y nnd thc ineiéﬁntll, thc ueoanm and the eﬁl-

tomary, and ‘the nououuy nnd the uurunl.

If the same man or one like him were to become a travsler, like
Herodotus, he then would 2lz0 notice how some ways are the same ever;
where, for exsmple, fire burns the same uaj; both here and in Persile,
' l.ad other ways vary frem plase te place and frem tribe to trihe.

mmtvnun.t‘ have been .moﬁ.t._-t;finng" lt__fii_l!ltj. because they wost
contrsdiet "our way," 'were the ways that vnry from tribe to

tribe, the ways that dépind n_no-ﬁ on decisions smd opinions of s -
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bescause the opinions men hold about the ways that vary from place
to place oontrudioi; ojnh other: e.g., the dssd muat be bqrioci; they
must not be buried, but burned. These contradiotions lead to even
wore fundsmental ocantradistory opinions, obhodrning the very originn
of the gods,

From one point of view one learns the truth about such matters
by l:lltonihg obedipntly to the mthorituﬁivn voloes of the elders,
from another one lparns .t:ho‘ truth by seeing fow» onebelf. Men must
- always in somp matiars have ulndo a distinstion ;bot;uain haarssy
avidense and aeeing for onesall. The suspioion begins to arise
thas what one nn:nwtr-bh-dhimom Whe swue ip pwimawy, per-
manent and Nndmmu and thay h!u athew tkml ans secandary,
'uamh_nt mtdnr;nﬂn. mﬂhqr. one Sass nm nu-lw%s: t‘zinu
owe their sxistemse te rnreﬂmu.h_ta L2 tha nga-man~made things
ame so diffevent, POTBRpE they da »h‘ Quw*thtir axistence %0 fopar
thought. Thase tung-. which ame evarpwhenp th. sema, waich de
not sviiantly depend ppen dagisions of men uu te do what thexm
do by themselves, through louu‘ internal pouor of their owa, The
man who has becoms -avare of thess distinctions begins to distine
guish bctuun our way and the way, 'tho way -according to naturs,
that whiqh is right and ¥ood in itself becausne it ia in accord
with neture and that whioh 1s right end good because 1t has bssn
inatituted, 1-gillntod or cowmanded by oupr suthorities.

_Therefors, to summarire, on the basis of thofdut:_Lnotibns
betwesn that which is everywhers the smme and that which veriss .
from place to plase and from time to time and from tribe tc tribe,
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botusen what ons cap Ase for anesslf and what one hears from author-
ities, betyeen vhat seams to grow and mqve hy itsrlf and what de-
pends on djoiiim end .th:l.‘om of mey %o oqme into and remain in
being, betwgen qur eld way and the right wﬁg simply,-- on the basis
- of thess dilﬁinhtt‘onl "the primevel qqtioz; ef oustom or way is split
up into the notigna ef 'matyrs', an the qne hand, and 'aopyentieq!,
“on the othex."® Cevtaim men, then, Whe ogme Yo be oalled philosophers
- and ‘u_ijqintiqta,.‘bnin te_th}i\}: that Imowledge of this apparently
Emmervonni iooﬁyuitr, nature, ﬂil'ﬁhp one thing most needful,

The distizafion betwesn What 4s good by patyre and what is
good by law, or bY_ﬁoavontion; good besaupe 1t jg posited, 9r
leid dowm, or legislated, bpoomss ort;cq.ul for politioal apd ethicel
ptilosophy. In Plato's Republis, in the great debate abait the
nature and uo:?th of jﬁtidi. 'ﬁihpit§ great diu_ginpiontn o.bcmt #aat
18 truly good and what truly"bia,'"un the .int:orloo‘utoél qhaio the
premise that the good, whatever it may be more ,lpooiriéi.lly. is trat
whiech is in aceondsnce with nature, or'good. by ‘n-.t'urq. Buman ocomduet,
conventions and laws from this point of view eré evaluated not in
tom bf whether they ocgfom or net to divine law, but ufmtm they

ars in accord with, oy against, nature; sin b.lomoa perversicn,

Philopophy, from this point of view, beocmes the megt perious
of all humen pursuitp. but ‘wharever t.t_m‘ﬁ are philasopherg, a class
which can '1nolud‘o orﬂ.n’g philespphars, there "!ﬂ to 'ariqqp thtorl,
or 'imago.a, or "phila-qﬁhira, ';lqn_'.l:#m, AFR EWHATO qrv t:hé d;lptj.ppﬁion |
betﬁom naturs and acmwention, but ,ﬁo Raver l“f.f’,ﬁj.ﬂﬂﬁi’ 'i?g'tldot on

~5. I.'jﬂi}rau_iq;gg; gﬁ;. p. 90.
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“the reasons for the conventions; who fail to underatand how it ean
be natural for men to live in eccordence with oonvontidnl; Such -
men, called sophists or Intolloetuull, ebuse the diatiﬁetion between
nature hﬁd convention so as to_nndprlino &1l conventions, so as to
-und-rnino-ordinnry'doeonor. One permanent task of philo-ophy; thon;
underateod in this way, tho ﬂoerutio way, I believe, uould bs to de~
fend ordinary pro-philolophie practiocal wisdem frcm lophiltionl at-
tack, to proplro, 1f necessary, a thooroticnt doronoo of erdinary de-
censcy againat.:ophilticalA-olontiln;;Purthorn@ro, Plato's dialegues
would seem to suggest that where there is "corruption of the youbh,"
-pphiats produce it, but both nophiitlvhnd philosophers pay for it.

One task of political philosophy then would be s extiwignts philozophy
from the opprobrium brought upon it by its imitators,

I

We return tP our theme; ﬁhawyonnootian betwsen man's ration-
elity, his having logos, and his being by nature u,p§11t10a1 animal,
In his diacqlsion of the social and eopnor 1o prioonditionl of polit--
1ocal 11:0_;;1stotlo refers twice to the Cyolops story in took IX:-of
| thorOd)lggy;7 The Cyclops atory.mighy be thought of as Homexr's
: antioipation of Karl Marx. |

Thence we sailed on, griovcd st heart, and we came to
the land of the Cyclopes, an overweening and lawless .
folk, who, trusting in the immortal gods, plant nothing
with their hands nor plough; but all these things lpring
up for them without sowing or ploughing, wheat,sand
‘barley, and vinas, whioh bear the rioch cluutor of wins,

- and the rain of Zeus gives them increass. Neither assem-
blies for council have they, nor appointed laws, but they
dwsll on the peaks of lofty wountaina in hollow caves,
and each one is lawgiver to ‘his ohildron nnd his wives,

T Polltle g. 1252b22-23 and 1253;5
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ﬂ» n t tronble thnnﬂolvn- about one
ot taoy de nat trond) bl s 1 T

Odysseus not knowing-allAthht yot wants "to go and meke trial of
those men, to learn Hhothor-thoy are both insolent and wild and
not just, or whether they ]ovo strangers and ave god-roaring in
thought." (11. 174-76. )9 The Cyeclops, ?olyphlmna was & nonstrons
man, "who -hophordod hin rlooka alone and afar, and mingled not
with othera, but lived apurt with hil hesrt set on lawlosanonl.
(11. 187-89.)

Odysseus with twelve of hia best comrades entars the Oyclops!
cave. He supplicates the Cyclaps in the name of Zeua, the god of

strangers and guests.

30 I spoke, and he straightway made answer with pitiless
heart: 'A fool art thau, atranger, ar arit come Ifrom afer,
sesing that thou biddest me i her te fear or to shun
the gods, Fer the Cyclupes take no tmpuble for Zeus,

¥who bears the aegis, nor of the bleased gods, since
.yerily wa ara hetter far than they. Nap wéwld I, £p shon
the wrath of Zeus, spars either thee or thy oomrnde:,
unlese my oMn heart sheuld bid me. (11. 272-7&.

8hortly thprdtttqr, hnving blopknd of? the oave exit, kha

cgolops killa and sais tun of Odyqnnu.' oqnmudel, Ha nakes oclesay
thet ha intends to o the 1ame ko all of thew, Odgssens couaeives
epd with the remsindar of his men qarFiss ot & plan to put out
thﬁ Cyeleps'! onp sym ¥hile he 15-1n'n Qr?nknnrvlﬂﬂnilq‘ The Fyelers
0?1@; out and aplls to all ihq Cyolqps liying pnasrby in thefr
CRVRE. Thoy thrpﬁa nﬁbut outaida hia qpvp'qpﬂzapk‘whqp_ails him,
whether some man is killing him by guila or by foree, Sings
" B ‘A.:-.mq-z:trmlttiom-.mvitbei, A;Im'pb-.:man_l.;ul:Librnp..

9. Inseolent and wild sesems to ha halanced egainst loving .

Ntmangers and nat.just agdinst. being ged«fenring in thought.
10. Consider Buripides' additién to the story, Cyclops, 11. 531~

L3, 882:k..
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Odyepeus had told him Vthlt h!.‘a' nans is Nm, he replies, !Friends,
Noman is killingr me rby guile, not by force."” They answer that if
no man is doing you violence, perhaps it is Zoﬁn. 80 pray teo our
father, Lord Poseidon; nnd_ then they leave. Odysseus _lutor eon-

trives his escape fram the cave,

The esoncmic needs of the cyolopp are provided for by the gods,
Gonuquontlj oo.anm-io p:fguuru do not prod them, as pr:lmitivo men
are usually prodded, intce forming larger communities for the sake
of mutual aid, veoopor.nt:lon and exchange.. Because they are never.
moved to form n.lqgor soolety, they never develop my arts or
orafts hg'yond th§ minimal skills needed for a uhoPh.rd'a 11t§. | '?l'wsy
live in caves, not houses, and, Homer spacifieally mentions, they
~ have no u:hipl ’ and no men to make lhlp:l, B0 that tho;'lig‘ht cross
the sea and visit the eitles of other folk as other men do. Eut
most mdrimtly' by never forming oities, poleis, politiccl scaleties,
they noirgr develpp the arts of ocivilised dinéourn, the arts of
| ocommnd oation, > The Cyelops is foeled by a man skilled in the
art of using worda, . Theaif lack of sieill, of art with words nakes
it j.npouiblo for them to _ooupor’o.ﬁ, ' t_o‘aid thoir._rolldw in m-
time of need, ‘I!ét only 'u-'o. the Oyaiopu bfzﬁti.l. i1lawless, and wnoul-
tivated, but del’pito the faoct that they m their material plontj
entirely to the gods, t.hoyr are impious, and, m&;dcntp.lly, ‘conceited,
As fhe Cyocleépamssays we "ﬁay ﬁd heed ... to cho blessed gods, since
truly we are better by far than they." (11. BT5-76.) |

11. One of the moat ccmmon otymalogiea of .tha.ﬂovd sommurijeation’
ti;o_u it back to moots meaming sharimg a wall, cmm-mogpis, a eity-
L 1. ‘ d ’ '
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In his German Ideology Marx gives an all too brief glimpse at
his picture of the final oomunht-'loc':hty, where not the Oljnﬁim.
gods, but mechine toohho‘lﬁgy ’uu.l éomnilt-drganiution will ptovido
.voryxun with all his ocono-ic needs th?roby making pouiblo tho
final rroodon, rrndon rrm the division of labor, or division ot
funetion, or divil*on of nature itlolr. It will be pouibla zcr
me to do onc thing todny and another touorrow, to hunt in ths -
morning, filh :I.n the nrtomoon, rear cattle in the svtning, cr:l.ti-
oize after dinnor, Just as I like, without ever b.ouing a hnntor.
a riahu-nm, a herdsman,or a. orit:lo.'la !lo-or .an the contrary,
suggests: Liberate all men from the prouuro and d!.nipli.no o*‘

oeonomio nooouity and what you will ;ot 16 not a new hlgl:gm-y l?,u-
nanly rulﬁllod breed of mm. ‘but a race of 01010?1 In one of the

‘mmv plucu where he toushes on tho relation botuoon sponomic neces-
glty and the development of men's highur ttoultiu, Ariltotlo lp.a.ks
of how the polis, the politiecal community, :ln. the complete omity,
the cowmunity which, after the family and the village, has come to the
point of full self-sufficieney: He ‘thon ahyi' "indeed it has ﬁ-rr' }#_L
’3155 for the sake of 1life, but it is for tho nko of . the qood lite.®
(1252 b 30.)13 S |

12. Dle Dsutaphe Idaclogie, B. I..A.I. in. D%o F‘rﬁhsohri:t*an,
Krdaer, 1353, p. §EI 5=m:§a ‘nuh dem' for “aue

13. Homer's t.routnont in the Cyeclops story of the t; ane of
.h srd, on the ons hand, varsus Siller of the seil men of
eity, on the sther, should be ocont utod w;ﬂ the Biblioal
. noqount of Cain and Abel. OFf, Gonuig Cf. Isaeo ‘anmol,
- “"gesmentary on the Bible," in MAJLSvey Poli 1o 1 !lh:u.u 'y, CGS.
Ralph Lerner.and Huhsim Makdi, "Free Pre# R : &
points of V:I.OV u!o P be fmd :l.n n,nt 30 D,

781 B - 783 A. e latter see Les et s W
and Hodorn. chie peph-. 1968, pp. 3$-u1. | .
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 Thome werks of Aristotls oalled logical received that name
becauss they are, in general, devoted to the undorntun’d!.bé. the
discipline, and Bha pwaauon -of lgggl_.m‘ In the firat chapter.
of On Intourot;b;og .Aristotle -explains that 1) uritten words are.
syzbols of vaiced or spoken words, 2)--pukon words are symbols and
signs of experiemces, or passions, of the soul, that is puooﬁtie}nﬁ,
thoughta end sensations, and 3) the oxp';orionouuor the soul are
likenesses of things. The word symbol comes from two Oresk words
meaning to throw or to’puﬁ toguthor; sjubdln are always made, or
‘put together by men. The first thiéng Aristotle notes about written
and spoken symbols is that thsy ars not the same for'nll ion, whareas
the oxporto__nau ‘af the soul and the things th@ilvu are tm-ngno |
for all. We need only to think of what happens every time we under-
stand something written or spoken in a forsign language. That
sounds referring to the same things difrqr from tribe to tribe or
netion to nation points to the faot that the sounds do not of them-
aalves ligniry, or refer to, the experiences and things they are si-ms
of, that is, they o.ro not iign:lﬁ.nnt, or meaningful, by nature,
they are signifioant by agreement, by ocmpast, by conventien. Con~
torl o‘md the “:“ f"‘aﬁ'ﬂ}éﬁﬁz 4* i iosphhy #f : nry “:'%h

o5 trans.. in Mahdi, Pnee: Hrmn‘ Dis Ps TWns
asosn om and descent back into the Pletonic eaye are tq bq ndo.

feqording te Alferahi, by means af the W& m nnnﬁy in opdars.
by means of the a RPLIEL08,

: . ) 2 ] : v
, or 6,y . dotm to th..

¥ ) etoris; the Cave Rav sitnd,! Phr
oa:ln, Vol. IV, No. 1, 1970, pp. 86-90, See also Thomas Agquinas,

ment on the Posterior Analvtics of Arisbotle, Magi Books, Albary,
1370, %rouorﬂ. PP. -3 | »
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trariwise, th- prorianoo- or the soul, the peroceptions, thoughts
and aonaltiom ars the uno for all end do not depend upon human
agreement for thoir ‘meaning; they rotar to vhat they signify by
themselves, not through the nedintion o: srything else; they are

significant, or meaningful, by naturo.ls

Let us analyse the spoken symbel more closoly. The medium or
material of the symbol is volced sound, which iu‘produoqd naturally
By‘ann, ?ho-pcaulinr~oo-b1ngtion. orgnnizutiou and formation of
-the voioced uoﬁndi-no~au-tc signity thi‘_p;portuhoq,ataktngathga.:
partioﬁlar scunda to signiry'thnt‘part;oular oxperioneo,“tho forming
of the material of the symbol dopondl upon human 1nltitution. uren
eonvontion.' Other poundn ?ould do as w,l;, but onqo the soundy for
Y partioulnr conoeption aye ugrged upon, onse the deciaion is
Auottlod it bocuno; a mistake to use those sounds anothor uny, to.
point to -cnathing else, Unlikt gro-nl of the aick, soroaul of

tcsror oy langhtor. apooch uaundl ueﬂuiro thpir ligniriontion through

* .. . d ' < . ’ »
ﬁ%aaon 11, pp. 23-29. The word syxhol. aa ulod hqro anq in Ariltoylo';
text with its uvitinase referent undsr-tooﬁ a8 naturally ziven should
be distinguished from the noderz mathematisal symhol whosns mespl
is determined priwmarily by these rules of met governing the @ ol-
generating intelligemoe it self and the ayatq:atiq eoatoqt of' symhgls
uithin swhich any ptrtieu ar oynhol eoours, ee Jacob Klein, Grae
.' : ., th 5 X 2] H.IUTQ Press
9 , F "," Vs \ ? QNAP. 12’ A and ;pn
;? 192-211. Por viotu The 1ott0r li designates the 1ntnnt4onkl
g?joo:loriut';;cond %ntontion'..., nanngg of & concept which %tuelx
- rectly intends another asncept and not a zﬁhnﬁunn} he " Th
referent of the letter sigh, og'th. aymbol "in its d?ZoT?aegiaibI:
- debterminatensss, is acoorded s ocertain Lﬂgnpqndanoo which pqrpiti
it to be the subject ef ‘'caloulational' operations." These symbolio
-formations Ame. theated Mith the &id of hha jpagination Ry: the &~Hol-
gororating intalligencs as.dirsetly. abprohanlihlo being “Hhose narely
iotontial dhjoctivit¥ is understood as an . pctygl objectivity." Klain.
bid., 174-75, 207-08.  The way is opened for a symbol-gonaruti
Telligence which in a sense “prescribes toc nature its os;iilo 1qwa'
in order to discover lawa whisch would never be 'given" to th
» unéarltlnding by nature itself.
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hemgn institvtioy, The impulse to form ari to share speech symbols
arises naturally among men wharever they are found to‘ exist, This
natural impulse to develop the lhstrumentalities that allow for the
communiocation end sharing of thoughts and feelings, of experiemce,
is perhaps the most decisive of thoso phonoucﬁa that point to mean'e
being by nature a sooial ‘and political animal. We have returned to
tho' -thmﬁe ulth whioh we began. This netural impulse coupled with
the desire for mutual understanding, nnoxig other things, poin:_l:- to
the ends or functions of the spesch symbol: living together, learn-
ing together and mutusl understanding. In sum, three of the four
ocausen aooounting_ for the symbol are natural, they are the material
cause, vooal sound; the efficient cause, the impulse; and the final
cause, the end, living and learning together. The formal, or organ-
izing, cause whioh gives esch symbol its distinotive cheracter as a
lign is conventicnal, To generalize: man is required by nature, by
his nature as a thoughtful, speaking and politieal animal E'o‘roi'l‘l
oonventions, the most important of whioh ars those conventions
thah dssignate o@u:lu definite cqut;cim o# sounds ag upmunta-
tive or signifigant of ocertaln dafinite motions of the mind. Human
nature ia soc constitnted as to requipe the fommation of sonventions
for its fulfillment. The samp kind -9: analysis paihting to the uid
for the cooperation dof nature and 6““@#10&:!:1@(: be used %0 élawiily
Arictotle’s view of the pollg, of the politiocal ocmmunity, itself.
Nature provides the mgteria}l, the men, naturally dirroron'biehd in.
their capacities ¢ fulfill their owm. snd each othepia n«da; nature
ll'lblpl.'ofidOI the effiocient cause, the poli,ﬂda].. and sooial impulsc-
‘within the men; and the final oguse, the good 1life, the life agoording
to nature. The formal causes, however, the laws and govorhmoutd insti-
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tutions whish arrange, organize and ordsr ths men towards the emd & e

supplied by art, the legisletor's art, and convention. mhil; h@wovor,
a8 our .irlior;dinauaaioh of distributive justice shows, does not go
deep onough.f For laws ave mede by and are reflections of legislators.
ihe, or what kind of men, ars to be 1§sillahbnn and gév.n$6§§ is.
dntaruinog by tha mors fundemental omder of distributive jJuatioce, the
pality, or rqgﬂl..' Hanoe hhq nmbiguiﬁy'of "legislator", for he who
shepas the opiniens, beliefs and semtiments om whioh the order of
ﬁiﬂtribuﬁiﬁo Juittao depends is a legislator in a deeper sense, The
more fundmnuntnl form -r the pnlltienlvun-uﬁity. %o tho extent thet
it has @& definite {gmn lnd is not shaped selely by oirou-ntanoo:. ‘a
derivutivo rrun such a legislative art, sm ert whick it -1ght ba said

is loginlntivo prilnrtly over logo .16

Lot us try to bo more preocise about ths character of thnso - OX=
poriuncos or passions of the soul, whish aaeerding to the passage U2
have boon analysing, are 1ik&nenqea and thordby-natural lignu.ot'think
Wo ars talking ebart what we ars actualizing, what we uﬁﬁ;ihtind5nwhua
qu»unéordtané, and do noﬁ»nsrely hear, uhat,aamooﬁ§-1a spying. Theﬁ
- experisences ef-tho-;ou1.~Aristotlc]layn;}ﬁro;tha same for sll.. If we
are dorrootAinrthh assumption. that underliiea most of our practical.
discourse, that when we talk to each other we are talking about, or
1ntohding to talk'tbout. tho llmovthingo, thers hnut be aomething |
about things which can be the mame for all non, that 1s, aeoording o

15, Gonsidor, for ex;mplo what conntitutea the unity of the
0lfs in Plato's Republie, - 14115 4, We are ignoring hare the

gIstinction between logos and gxtho . See Leaurence Berns, "Aristotlets
Paetics," in / nt “gf Moderns, ed. Je:tph Cropsey, Basie Books,
196k, pp.77-70 and $ap. 6 on pp. B85-86; note 1, above; Montusgule:
W, ;I.ivrq XXI1X, ohap, XIX; and Abraham Linooln,

agment on the Cenatitution and the Union," 1860 or 1861, in Col
lected Works, Basler ed., Rutgora University Press, 1953, vol.IV,
_BET'IEH"E§T_
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Aristotle, thair intelligible charsater. What cur words aignify
ey point to ara the 1iknnonuo: er actusiisations dn us of the intei-
11@%1. cwmtaristien of things. -To put’ it in another way: Ir
there 1! g&nuinn knawlndga of thinga in thinsnlvoa. or if we are to
avaid taikins dbout what uu know of unimowable thing- 1n @h@nmaluon,
acnﬂrﬂins to Aristotls, things lmst hewe intalltgihlo ohanaeh.rinc‘al
wirich intol}igihll sharacteristics or their likensases oa0 b aotuak-
1npd o.lika by all well-funotioning human inhcuoch.” ‘mn :I.ntcuigi-
ble, ‘beceuse it ene be truly the masma in sil7ef ud,. rren 4his point
m!lsiqw, 1lythn g@p$rp¢un;a, nnnt‘shnruhle bhingnnooaslibig»to
paimste bqin@u. Fer thia mouton-uutugl~un§orsﬁqndlng of the thiﬁ;(
licﬁiftiifhj5ouriunpl§~-iksl.tho'hunt# eosmunity a communion mors
intimete than that of any other lntma1;18>uqro than one romansie
.'noiél,'or domestio tragedy, not to'nunwioﬁldqﬁaatib pnm:d;. ¥elies
for its effeqt upen thgt cnsentiully hpan SUaraness that the dezpest
intimaoy oan only come rrm nutual undws’améing.-

: 17. See !ﬁqnan Aquinaa, Cannont 's De Animn (Yale
7. Press: 1951). pp. 1116-19; and Jasc a8to c, tro-
- duotion," Aneiepts: and Hodorn:, Cropsey, od., .PP.53-66; A-—gﬁ
ant on Fi % Ta Mano, U. of N. Garolinn. 1965, pp.112~125.

n atofa
' 'Iﬁ. or. N:R, IIES & 20, 1170 a 26—b .
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