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ADAI AUD CHRIST: THE PROBLER OF SPIRITUAL MAN
| by : :
v Willa Towler o g
First Prize Sophonore Essay 1962
i

In EOnsidering *he question of the faith of man in God it would seen useful to
observe the relationship between Adam and God, and Christ and God. Since these two men
are ﬁhought.to have had a'direct relationship with God, (that is, whatever contact they
had with God they had directly, with no_intermediary between them) they might be sought
as instruments €o our understandin; of how God is concerned with men. ,

First éf%ail, God created man in Adam.  God cleurly was interested in man, for He set
up laws to' wovern him, =:working system.  There were some thlnfs that he should do, and
some things that he should not dp, That is, he snould keep the pgarden, and he should not
eat a certain fruit., Adam's world waslthen set and 1imited; it had bounds, He himself
had limits also for he had a definite job == a respopsibility, ané someone to whom he
should be responsible, viz, God. Clearly he was created to be‘a servant of God,

He and his world were limited by a force:that‘could be tested, however, A command
had:been'issued; it ecould be obeved or not. He cqwl€ accept his fésponéibility or he
-ould not. Only this command stocd between Adam as man and Adan as Gdd,'for Adam had
no keowledge of good and evil. Yet he was. forbicden to seekvaftcr this knowledge. Thus
he Was'iimited in two respects --.1) he had no knowledse of good and evil, and 2) he was
forbidden the act of secking it. 4 :
These limitations kept Adam dependent on God == again in two respects -—‘firét he had

to depend on God for guidance; second he had to trust that what God forbadc was right., We

see that Adam's basis for action was trust,

£ his world he would have to lost his trust in God. To understand what his ncw relation-
ship will be after he sceks .the knowledge of good and cvil therefore we must consider why
Adam lost (or abandoned; his trust in God. »

Eve, the creature whom Adam calied woman, was ereated‘qs a compeﬁion for Adam. We
wonder why- God thought it necessary for his servant to Luve a companlono Adam seened - to
be quite content in his garden before the woman arrived, He had his work and his trust
in God. - It might even be thought that he had God's trust in him. Was a companion a
reward for his faithfulness? Or perhops a compensatioﬁ for the limita ions that had been:
pilaced ron him? 1In any event, he was given a new creature who was to be a it companion
for thin (evidently God considered Eve cdequate for Adam's needs, for it was only after God
saw that the other creaturcs were not help-mates for Ad qm that he created Eve.) and Adam’

found a new interest in life, His world had been enl r"ed b only oﬁe more creature, but

thl" creature he must incorporate intec his trust and work. The old limitations were
still in existence, but there was one more va iable to be considered. aod hod neither

s

given Adam more knowledge of good and evil, nor repealed the command noL to seek it,

te test the limitations’
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dowever, ne changed the relationship of trust that had existed between him and the man,
for the man might not think thaet he was now dependent on God as before. There was a new
voice to be listened to. God‘s voice night be temporarily, at least, ignored. For this
reason we might think that God also had grounds to lose His trust in Adam, for He must
inevitably suspect that Eve would now occupy some of Adam's thoughts,

In most respects Eve must have had the same limits on her and her world as did Adam.
She had the seme restrictions on her world as Adam -- i.c., the lack of knowledge of good
and evil, But the limits on her own person were not as rigid. Eve did ‘not have the
responsibilities, although she shared in‘Adam's deprivation of knowicdge. Her ‘sole clainm
to a responsibility wes in being a help-mate to Adam; she was therefore responsible to
Adﬁm nore directly than she was to God. Adam wes her measuring stick; that is, as long
as she measured up to Adam's requirement she was fulfilling the function God had given her,
It is therefore not clear to what extent Fve had to share in Adam's .trust in God., Uas
she to trust in God only insofar as she was concerned with the outer world, (i.e., the
act’of'seeking knowledge,) and in Adom as a gﬁide in daily 1life? Or was God the guide in
bpih instances? Of course it could be said that God's idea of an help-mate for Adam and
Adam's own idea about his help-mate would be different., In this case Eve clearly had as
much’a direct responsiblity to God as sdam did (in being an help-mate . according to God's
ideé). However, Zve was not aware of any particular direction from God, and we might say
that iﬁ actuality she followed Adam's lead. Therefore since Eve's restrictions scemed
less stringent, she would be more tempted to test these bounds, to see how far she could
push the boundaries of her world,

Evidently the God-Adam ties were stronger than the God-Lve ties. Adem knew what was
éxpected of him; Eve did not. Adam accepted his role, Zve cried out -= "ot enough!“’ It
4could be that Eve would have desired to serve God dircctly too. Terhaps she resented
having to serve God through Adam., (If this be the case, however, we must observe that her
imagination must haye been lacking, for God gave her the chonce to make her responsibility,
viz., companionship for Adam, cs full and rich an occupation as her own capabilities
could achieve. If this bored her, she could not have brought her full person to bear on
the problem, for there is no evidence that Eve was ceficient as a woman. That is, she
rnust have had the capabilitics of womanhood, even if she didn't use them well,)

e therefore sce that God created imperfect beings from whom he expected trust, trust
in thinpgs of which they had no knowledge and which they could not understand. To imsure
that He had their faith, God withheld from them knowledge of good and evil, This lack
of knowledge was then the grounds of their faith,

Let us start again., It is scid that Adom had reason., He nust have understood in some

sensc himself and his limitations., Indeed, the man had spent rwuch of his time alone,
pouring over the creations of God in order to understand what they were and to name them

accordingly., Adam was capable of this kind of intelligence. He clearly possessed an
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intuitive recognition of these substances, for God had given him a function which he
presumably was capable of fulfilling, or carrying out. A man who spends any substantial
anount of time thus observing his environment ine%itably thinks about himself and his
relationship to that environment. It is quite likely, therefore, that Adam understood
"gbd as n6 other man has understbod Him., His understanding, however, was from an
éﬁﬁirely’different viewpoint than that of which we normally think, for‘Adam's_pognizance
" of God was . an elementary response, His awareness of existence was nc awareness of the
intelleét, but a primery response of the spirit, He was a gardener; he handled the

earth, and was very much a part of it, His relationship to God was similar .to his

"félationship to his environment in that he was aware of God's presence and no doubt

" within hin.,

' félt a certain kindship to Him, for Adam was the spiritual man, having the breath of God \
| |

Eve, on the other hand, is already (that is, as soon as she is created) less
éﬁiritual, for she is once removed from God, as it were. Although she is a creature of ,
God; made by the hand of God, she is not.a HEV creature, Tormed from the rib of Adam
as she is, she does not have the breath of Life breathed into her directly from God,
but insofar as she partakes of the breath of Life she inherits it from Adam. Her
awareness of God might therefore be less acute. This awareness is agéin decreased by
‘the Qery nature of her .function. Her concern is not with the earth; she therefore does
not'possess_the feeling for the earth that Adam does. Her concern is entirely for the
man;‘ﬁgd her sensitivity is directed towards the man and his needs. Consequently her
inclinations are away from God., Eve is the first person we see who in order to have a
felationshié with God would have to make a personal effort towards Him. Adam's response
is éutomatic and requires no direction from the will. ZLve's response, if éhg has one,
mﬁSt be motivated by the will,

1f she'could have made an effort towards God (which in her case would probably have
* been a‘closer association with Adam as gardener so that his inspiration could havec been
commuﬁicatedjto her) we would expect that she could have achieved the same degree of
spirituality that Adam had. That is, she had only the breath of Life which she inherited
from Adam, This amount could be néurished ;hrough further association with Adam, the
sourcé'of her spirituality. (In this light one can think of Adam as a mediator to the
rest of mankind, not of sin, but of true spirituality. We see therefore that there was
sufficient potential in ‘the beginnings of creation for mankind never to have strayed
(or to put it more positively, for the good in creation to have been transmitted
contiﬁﬁouély), for it might have been in God's plan that Adam should communicate his own
necarness to God to his descendants,) .

However, disregarding the If's, we know tﬁat Eve didn't take this step. She was
not a contemplative person, but a woman of actidn; Somehow not seeing beyond the sﬁb- i

stances of the eatth, she wanted .to build a world on the basis of what she could touch,



These things excited-her’iﬁaéination;not towards God, but towerds herself She saw
God's creatures as somethlng she nerself could nanlpulﬂte, and was conpletely unﬂware
of her position .as servant of Godl of her duty el keep these ereatures fer Hlm. Thus |
vhen the serpent led her to the tree of knowledge of pood and OVll she saw it as an_
instrument. that would’ furthel ‘her ability to bUIld for her3tlf a meanlnvful LXlStenCG.
Sie st hot “eco c1ous1y reLellrn against Goe s comnandnent, but more llke the w1lful
child who can't understand the limitations of his'world and 31n31y wants to assert hlS
own genius, she couldn't undérstand thc crecatures of her world ﬂnd wanted to add some-
thing of her own to .it. E

It is perhaps strange that Eve, when she had eaten the apple and ha d thus r"alned
the tool that she desired, did not keep the nowledgze to herself but gave the apple to
Adam so that he too could eat. ©ré might think that with her inclination towards
manipulation and creativity that-she’would want to mold Ad am to her uses and truly relon
over her world, But we see that this couId‘not'hQVe'heppened first because her
sensitivity truly was towards the man, and thﬂt.at least in her understandln0 of whﬁt 1t
was to be a help-mate she did feel a responsibility to help hlm, and secone because
God had-bound the two so closely together that He could not have punlshed Bve alone.
Adam must have been involved ‘had he ‘eaten the apple or not. i

Thus when Adam was offcred the apple he did not cempietely lose his trust in Ged,
but along with his trust in God he listened to rhe‘new'vofce‘(for he knew:thﬂt God had
given him the woman as -an heélp-mate), pérhaps saw in her eye the new knowledge which she
now possessed, and simply ate., Of all the ‘creatures Adem had in hlS chwree, he
neglected the woman, forgot that she too was a creature in the garden who needed his Cere,
and failed to apply his intelligence to her to be’ avare of her needs, Thus only after
he has eaten the fruit and sces with new eyes, does he name Lhe woman mve, the mother
of all living. Then is the separatlon bétween Adam and Eve completed.

Accordingly, when God approaches Adam and says; "Why did you eat of the trec which
I forbade?", Adam still in his trnist of God answers; "The woman which Thou gavest to be

with me gave it to me and I did eat." God must then punish his servants as He has said

He would, and banishes them from the garden, condemning them to a life of ‘toil and paln.
Trust now has been lost on both sides, and in its place has been put sufferlng and paln.'
Faith must now be built on tocky ground, and any new relationships with God must flrst '
pass over the threshold of pain, ' i /
shil
God again shows his concern forhman when he ereetes Christ. God is still attracted
to man and cannot leave him alone Suchﬁis.the nature of His love thﬂt He must attempt

to 1e~un1te Himself with manq' H01e again God steps into the affairs of man and cver So
subtly interrupts the order of thinges, places his stamp on the earth, and tries to re- ‘

establish a relationship with man. To do this He must create something new, something }



on the same level as man, with the same restrictions as man has, but something which is
restored to the sensibility of God that the man hdam had had. Consequently by creating
in Mary the seed of man, God gave the new creature the form and limitations of man, and
yet because he is not of man, but of God, the man has a new potential. This new
potential is, in effect, the breathing into the seced the Breath of Life. In this manner
God imparts Himself into the man, as He did in Adam. his is sonewhqt similﬁr to the
creation of Eve from the rib of Adem. God takes from the present creature and adds HlS
own crecativity to it. In bothvcases the creatlﬁn 1s nothing whlch man hlnself could do.
In both cases something new is added. In Adam's case the result was a creature of 1ess
spirituality; ncvertheless it was a creet;on which had been 1ntended to be an addltlon
to,the_crcatures already in cxistence. In Mery's case it was a creature whlca eontalned
the hope that the former spirituality wouldvhe at least regained, if not added to; e
see then that Christ must be a man, since othetwise no. relationship.ceuld he established,
If God should come Himself to re51de on earth He woulu be setting up a rather meaningless
relationship between Himself and Himself. ”c thc1efcre believe that Christ was a man,
Wthh is to say, that in his essence he was not God

Th creations of “ve and Cnrlst are strlkln 51y dllferent, however , God took the
woman from the ma an in the first instance, brcgthlnﬁ Life into the man who was in turn to
give it to the woman, When she. failed to understand it there came a separatlon between
first the woman and the mon, and then betwcen the man and God. In the birth pf‘Chrlst
the order was. the reverse. God crea ted Christ in the seed impartiné to him the breath
of Life, then he caused Mary to bear the sced, so that now the woman is the medium, 1In
this case no. separation came about between the man and the woman, because Mary accepted
God's will and allowed her son to be the communicator of the breath of Life. God gzave
thisiweman the chance to serve Him directly, and she accepted the challenge. Now,
instead of woman coming from man, man cones from woman, an ordering whlch oives the
woman the. respon51b111ty to God which she f01mtrly lacked.

It is significant that Christ was placed in the home of a cerpenter. ;hls is hi
enyironment, and on the new level (which is different than Adqn s beceuse now there is
not man alone, but many men) it is parallel to Adanm's environment. It is an env1ronment
wherein man works alonc, working with his hands, and has time to contemplate himself and

S bt ,
his existence. The creatures with which Christ works are different then Adam's, however .

The crecatures to which Adam applied his intclliqence were the primary creations, which

because of his work are now underetooc by mon as 51n31y given. The creatures which have
not yet been ordered are people, Christ's 1ntelllre1ce nust be dlrected towards under-
standlno pecple and flndlnn an order in Wthh men can have relatlonshlps between themselves‘

as well as with God. Thus Qhrlst, 1n.work1ng in a simple environment, came to understand, |

e

in the same way. that Adam did, his function as being a keeper of men. In the years that

he worked as a carpenter, he obscrved the,actions of men, and saw their good as well as



their bad.

As the new man w1th the breath of Llfe renewed in hln, hriet ag 1n uecduse of
his position of working ﬂlone, cane also to be aware of God's presencc and to feel a
kiﬁehip with Him. Thus he possessed a ooublc sen51t1v1ty, one to God and one.tofhen.
His problem was to brlng the two together. ' i N :

" The new man was'alooe in facing his problem. He was not allowed to heﬁe qhv
help-mate, for God did not permit the:former nistake to re-occur. ‘Ih this effort He oade
sure that there would be no other voice to which Christ might listen. In thie manner
an attempt was nede to rewestoblish the trust between God and man. Thus thezﬁoice to
which God would listen was Christ's, and the voice to which Christ must llsten was God's.
Here is the first correction of tne other, weaker, system.

Accord1n01y, as Christ has no wonan, there cannot be further generatlons stemnlng
fron‘hin. Christ is then plﬂced in the oos1t10n of medlator whlch rdan 1ost That 1.5ty
it'is'a further respon31b111ty of C1rlst to communica te to men the breath of Llfe. Since
this cannot be through physical means it must occur in ‘some other nanner. lian must‘
learn to associate with Christ first as a ‘keeper of men in order to understand his feeline
for God's creatures. Then must he further communicate the sp1r1tua11ty obtalned through

_*he breath of Life which he received dlrectry from God. Ve must walt untll 1ater to _see
how this is'achieved. '

We know also that there were llﬂltS or boundarles to Chrlst'e world and his person.
The only limits on his world were those left by Adam. That is, dam broke the bounds of
the lack of krnowledge of good and evil, but in its place he left the bouhds of death
Thus every man after Adam was limited by death, and Cnrlst, even thOUfh he was a new
'c1eatu1e, was shaped in the form of man and was thus subJect to man's restrlctlons.

Death then is the limitation of Christ's woridg\ The limits on Chrlst‘s person were two
in number, one set up by Adam, and the other required by God. TFirst, Chrlst aoaln falls
into the category of all men in having to suffer pain in order to have a relatlonshlp
with God, for these are the conditions of falth left to mankind by Adam. aecond Chrlst
has o responsibility to God to be a keeper of men. This too puts 11n1tet10ns on hls
person, It is clear that Christ, as well as Adﬂm, can test these llmltatlons to see how
far he can go beyond them. Simply by refuqlno to sufﬁer, or by refu51no men, he can
destroy the new spirituality which he was created to establish, ‘ »

Do these limitations on Christ's world make hin dependent 55'&0&? They must,.for
if man is to overcome death it must be through God. Consequently man must hope that God
Himself will break the limitations of death; in this rcspect is man dependent on God.

Christ, through his nearness to God and his dependency on God, does not try to
test these bounds. In his aloneness, he listens to God's voice, continually being mind-
ful of God's will and praying, "Thy will be done." God's will is not eclways immediately

obvious to him, but he makes the effort to discover what it is and even more to understand




1%+ (Eve, not understanding God's will, automatically rejected it, didn't consider it,.
and followed the lead of her own will,). Christ spends forty days in.a wilderness,
further extricating himself from voices which might confuse him in order to understand .
+hinself ‘and this place in creation. Vhen .Setan offers him the means to break the bounds,
be is not seecking a means to enlarge his world as 7ive was, but he knows he must listen
for-only God's voice, and says, "Get thee behind me, Satan." . (We suspect. that had the.
serpent approached Adam, and not Eve, ‘that his respensc. would have been the.same, for the
same ,reasons,) ' Thus Christ, learns what :God's will is; he returns to.the world oﬁymen
and'attempts to bring about the reconciliation of God and man. He now begins to directly
comnnunicate the breath of Life to men. He interprets .the breath of Life as being, Love,
which he:'says is the most potent power of God, wh;ch is His means.of drawing men, to Him,

Men, however, do not understand what Christ's love is. :He chooses twelye men;on.
whom to concentrate his cfforts in the hope that they will be able to communicate to
other men .the: breath of:Life, but even they misunderstand .and fight among themselves for
“the /honors which Christ has promiscd, desiring torexclude other men from Christ's.favors,
wishing  td'keep :him: for themselves:. In all his-efforts to give_them'Adeﬂs spirituality
it becomes more and more clear:to Christ that he must SHOW men that God loves and:God
suffers, Ever more alone,.and yet ever closer .to God, Christ .willingly choosesfthe Ccross,
understanding that .in;order to complete his relationship with God he must suffer pain and
death through love. .Everything in Christ responds to this attraction to God and the equal
attraction to men. He must draw the two attractions_togethcr,:allow the love of God to.
~r3s through him to men. This is the pain that wrenches him apart. Christ then becomes
a truc mediator between men and God, a true communicator of the breath of Life., Man's
trust in God, and God's trust in man is firmly established in the death of the man, who
in dying in response to God's wiil, breaks through the limitations of his world, If
Christ, when on the cross and taunted to show his power and save himself, had been able
to descend from the cross he would have been breaking the bounds of death by himself.
This act would have destroyed the relationship he had thus far attained, and would have
condemned man to eternai death. But by accepting the limitations on his person he
achieves a rcconciliation with God which breaks the bounds of death and raises him back
to the level of God, a level which is beyond Adam since he now possesses both knowledge
cf good and evil and eternal life.

iii

The problem now arises of spiritual men today. That is, is there a relationship of
man today with God as a result of Adam and Christ? First, man can recognize God's
concern and love for him which has been evident throughout the events of creation and
salvation. When God breathed the breath of Life into Adam He imparted His life into the
man, This was a commitment which, once made, could nct be broken without destroying God

too., Thus when Adam loses his status as spiritual man and is taken from God's presence,




God cannot simply deny man's existence and forget him, He is continually aware of man,
‘and of fhe pain which men endurecs apparently to no avail. Lvidently pain is too |
-sfringcnt a requirement. for faith, and God, loving maﬂ, and desifing to regain a close
rclationshi? with him, triecs to overcome the necessity for pain and re-imparts the breath
of Life into men in the body of Christ. It therefore becomes clear that the birth of
Christ w@é absolutely necessary for man to overcome the' bounds of pain, for only in him
is it possible to find the new breath of Life which can survive pain. Yet ifvis dlso
;cledf that Christ was a unique person in that only he possessed this breath of Life.
'VConsequenfly his birth does not-sutomatically set up a ncw mankind, i.e., every man does
not henceforth gain the breath of Life.

The mystery of Christ, therefore, is in his capacity.to give to all men the breath
' of iife which he has had given to him, and has becn able to koéb. As son of God, he is
given the rolc of mediator, first because he has to find the way for himself, and seccond
v;since he must lcad other men along that same path, Thus Christ's accomplishment is
66ublé; he achicves his own victory, and also promises to be the middle man through which
thevrest of mankind can walk. He says, " I and my Father are one," mecaning, "I have
eétabliéhcd a single relationship with God." Then he invites mankind to follw him as
"the W&&, the truth, the life," mcaning that he offers the only key to the breath of Life.
How is man to grasp this key? Through the blood and ‘body of Christ; by é new faith that
cmbodics the love and concern of God; by partaking of thc spirituality and responéibili-

tics of this new man, re-united with God, Christ.




At ten, dishonor was to disbelieve:
Behind thosc trecs of childhood,

When smutty veices in smudped faces told

Of forest lives we livaed before,
I was (or hod becen once) a cot

Howling and rocming on pre-Coucasicn rlains,

Or an equally uncanny fcline bundle

Soft in the 1lap of an unknown GCleopatya.

0 Pythogoras's metempsychosis!

-4
Lt fiftcen histery takes on surcr form

And we communicate to re-assure o kinsnhip.
;

Thus friends are asked if they had ever done

Semethins thoy felt they'd <one sometime before
i 2

<

Perhaps in o preovious umspeakable incarnation:

Oncc, when he stuffed his pockets with stale bread

3
!
i

And stopped to feod the pale and stupid swens,

I watcned hinm shake his head

And sav "Therce's one that always winsl!®

And toss the bread to that perbicular swan.

That was at twenty. Watching this re-cnactment

Of ~ noment lived before but unrencmbered
1 stood on thot stone bridoc, as if enclosed

Forever in o porden of ycllow reses.

The phrase supplied, at twenty-five we speck
Succinctly of this mystery, allude

To a well-known teacake, ond describe

The haunts and huntsmen of indescribable dreams,
Dishoncr now is not to document,

tecord the notes of half-forgotten tuncs

And photosraph these sipghts already scon.

FElliott Zuckerman




AUTURNI

Adrift in her kitchen she cocks wild animals:
She stcams the rice-stufied artichoke, a monster
i

Of dragon scoles with dark constricted heart,

While

3

The chicken-beast subsiscs under the roaster

-t

That clicks the rcluctant power of her ar

C happy mother, scrve y ur somber son

Brown on

oy

L amber, gold, and black-tipped oreen!

-

Elliott Zuckerman




METAMCRPHOSES

I

“she has deserted me'* thé'poet cried

and leapt exultant from his chains

he gladly slept - abandoned pad and pen
for that short end of pain, - surcease of

flashing imagesbupon Bis‘brain, the

dance of fire across his spine, he turned

his mind to men, resumed reality.

they say somehow he chained himself

proud upright to his wzll.

they say somehow he 1lit the pyre.

| . s

the two{gold lecaves you hold,

flame~-tipped 3

were énce youth's vifile greéna

once, gro&iﬁé in the wind |

they shared the joys df nature unconfined
as man within.his youth nmust

seck his source snd power,

spring's verdaﬁt promises are only kept
until the desert draught of summer flares,
as vow; of childfcn -hla&‘until approdching
manhood tries the blood.

look now upon your golden leaves

with older eyes,

like you they tasted nature in its full,
and having lived with beauty, beauty

have becone. D, Bond




AUTUMMN

Gold is shouting in the eye ’ |
And orange-red-vermillion bursts iq the brain
Like dolphins leaping at sun-bait.:

Pumpkins line the lanes of,thgqght;

Yellow echoes spread ta trees

And handsome meadow grass

From pulpy caverns, seeded with dreams

3

Of autumns fixed on their frames forever,

John Kiley

RELATIVITY

The sky is fitted out in blué

Stretched on the ribs of a éitched narascl of sight,
The optic nerve, sprﬁng fréﬁ its brain réot,
Mainposts this star:high conjunctiva of éky;
Birds and dragonflics wing by, ceréﬁrﬁm—shgf,
To nest in gyebrows at the edge Qf light;

A tree, caressed, licks‘tho sun

and tearducts copty in“thg riverSeds.

Night the camel tires then of sun~cﬁd

And munching at ;he stave ropes ofrthe eyé \
Unsockeﬁs,dgy’ ) |

To leave behind reedy after-images of dréams

Which haunt the retinal marshes of the night,

~John Kiley




POEM VRITTEN BY A CCLZUTER

Can yoﬁ tell, really, my slick alliteration
The shallow echoes of my tape-wound feelings
Cruising down the soldered circuits
Quicker than quick-silvered thought?

These words that ring, you say, like slugs on a stoop

2

And scan like tomorrow to o dead man}

The meter washed of life and stuck up

Like mouldy mattresses to dry.

Mechanical, you say?

Stiff as the rusty joint of January's woods?

Ylooden as the splinters in a cooped up Argive?

Remember! I never saw a lake hone down the sky!

A river gallivant a countryside

A bird, mad to get away from itsclf, slice the blue into a
théﬁsand quill pieces!

A daisy on a dull day warmithe sun.

Lifeless? But I ncver saw a raindrop tickle the armpits of a
leaf:to laughter,

A baby flash from its fleshy clam that brilliant pearl,

Heard some' slender throat pluck to song the axis of this dead world,

The echoes of it nild ny metal memory forever,
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The sand sifts under my feect,

And there is no groﬁnd to stand oﬁ.
I remember éigii;r evenings, wben we
Would come té‘the béaéh

I

And lie together in the lap of the waves.
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And wﬁoﬁ we wéfe:through, B

tle would gg to the corridor, the corridor that runs along

Any beach égd‘is noifher sand nor sea.

Here in the backwééh and last grab of the waves

We would lie, and the water would comb your hair as it returned.
I suppose it Qas tﬁc prcésyre éf our bodies

That'compreésed thé sand wé restcd on apd made it remain

Under us as the sand around us slipped away, -

And left us locked in love on a small crumbling pedestal.

John F. White



A Comedy In Cne Scene

By BenHenry Berger®

Marius sits in his study, half asleep. He starts occasionally, as
thovgh he were being peviodically awakened by & loud noise, He is
both sleepy and restless: though Le tries to sleep he is too
nervous to do so. There is @ knock at the door. Marius starts,
then closes his eyeé again as though he has realized that the sound
was only another dream-noise. The knock at the door is vepeated.

Morius again ogens his eyes and waits, listening for a third knock
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at the door to confirm his awskening conviction that if is not a
drerm. A third knock. Mavius gets up from his chair and goes to

the door; he opens it and looks out, still half asleep.
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The Visiter: ({from the wings) a2y 1 come in?

Marius: (abstracted and puzzled) Why yes...yes; come in.

The Visitor: enters and seats himself in the chair from which

Marius has &

sen, Marius follows him closely with his eves,

still stending ot the door.

Marius: (ecasuclly) Uhm, would you mind telling ne who you are
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hefore you maeke yoursell too comfcrtable

2id you get into my house?

The Visitor: Such terribly direct, almost rude questions to put

to a guest. And somecne who intends to be with you for a very long
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time. But they're veally not imsortent cucstions. ake the one

about how I got in: I don't intend te answer it. Even if I could
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ten the answey) I don't think that I

T

(and T can't: 1've forgot

*Benind this ceutiocus pscudonymn hides a recent alumnus of the colleze,




would. (The Visjiteor turns to Marius and looks at him almost

plaringly.) As for the other question,. the first one...you know
who I am, don't you?

or & moment...but.,..l don't believe it's vou.
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Marius: I thouvzit...

The Visitor: Yes, that seems to be the trouble lately: no one

seems to believe that it is 1., But it is...Il. - Now then, wiat is

mrice?
your price’

Marius: My price?
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The Visitor: Yes, of course; what is it’
2
Marius: 1I'm not s re I understand. My srice for what?

T

The Visitor:. Why for your soul, of course. What other reascn could

possibly have brought me here? 1've heard you, dozens of times, beg,

certainly don't want such an cnevgetic soul
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from this very cheoir, for & chance to scll your soul to toe devil;
that's why I'm here., 1

to met cway from me. How, come cvickly, before I change my mind:
&= < 3 i P 423 7

] .
what s vour price?

Marius remains silent, iucredulous and dazed,

IS

The Visitor: YTor someone who has looked forwerd to a Lransaction

so cagzerly, you tevtainly don't seem for 1t., I should

nave thoupght thet you would have a nundred thihgs at your finger-
tips that vou could advance as & fair rrice. Don't you? I'm sure

you do: so name one of Chem and let's get this thing cver with,

Marius: This is o ‘oke.

The Visitor: Cf course it's a jcle! There's something deenly
ridiculous about this buving and sellinc of souls. IWwzlad you see

thet; it pleases nme that you sce that, lwost pecdle conly sce the se-
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or fiscinating as.ects o but you
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e good; thst's very good. 1t speaks




well for you. But I do have othey appointments, so please name your

price and we'll get the whole thing settled right off.,

Marius: (slyly) How do I know that it's really you? Where are

your credentials?

The Visitor: Why the moment 1 laid eyes on you, you knew who I
was, didn't you? On that sccount alone there should be no doubt.
What kidd of credentials would you want? My card? A miracle or
two? A few immortals conjured up? That really is rather childish,
You shall know me entirely by my wdrks, (pause) Just set the
.terms of the contract and when I fulfill my end of the bargain

there will be no doubt as to who 1 am.

Marius: (slowly) Porhrps I'm beginning to believe you, But if you

aren't,.,Well, 1 suppose ycu're right: I should just get the thing

over with., Even if you're only a lumnatic, I'm told that it's
safest to hunor lunatics, Will vou ¢o as soon os l've named my
price?

The Visitor: Of course; in o manner of speaking.

o v . J 2 ; . C aranleine?
Marius: Vhat do vyou mean, "in a menncr of speaking?!

The Visiter: Well, once we've formalized our agreement, I

[43]

always be with you in a sense. You know what I mean.

Marius: Yes, of course. . .And how is the agreement toc be formalized?!

Do I sign something in blood?

The‘Visitor:j (lauching) Mo, of course not, My, you are young.
‘Everyone knows thot that's not how it's done. 1t never has been
done thet way. That's an ugly, tasteless myth generated and per-
petuated by the o positicn, But let's not talk about him; it makes

me o bit 111,

.
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Merius: You didn't answer




The Visitor: . Oh, the formglization. It's just o metter of your
giving me your word, nothing more, ‘nothing less. Thet's encugh to
commit you permanently, cosmicclly, irrevocably. hinpgs are arranged

that way somehow!: youvr word will be enough te do the trick.
Marius: And about what do I give my word?

fﬁe Visitor: Oh, you just say that, after you have received what-
ever you demand of me, you commit your soul to my hands, OY some-
,thing like thet. Although I would prefer a precise formulation of
vour word, it will, necessarily, be imprecise. But I can accept that,
Tt's the Spirit of the thing thet counts.

At this last line, The Visitor risee from the chair and walks te

the ouposite side of the room from which he entered. Harius watches
him, but remains silent, Tho Visitor locks out e wincow, fidgets,

twiddles nis thunbs and, in general, “ncs 21l he cen to appear im-
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patient, larius begins to pzce slovly, nervously end thoughtinlly.

Marius: (slvly) Whot if my wish is such ths
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collect?

The Visitor: (still looking out the window, half bored, half

amused) VWhat do you meen?

o

o

i ?

leave me alonce fov

<

Marius: For exampic, suppose 1 say thet it is my wish that you
1ife? Doesn't that cutomatically

place me in the hands of...the opposition?
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The Visitor: (turning tc fece Marius) Mmmmm, Mo, I'm afraid not,

Things cdon't work that way. VYocu see, I'm with you so lcong as you

live, almost of necessity; and the other fellow is also, necessarily,
with you.,  “he only wey 1 might be abhle to rid you of me would be to
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kill vou immediately. And I'm sure you den't want that, do you? 1
y y 3 Y
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must admit thou;
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h, on second Thou that I wouldn't mind it.
2 —

Marius: And.why wouidn't you? I haven't mede the bargain yet.
J o




The Visitor: Hoven't you? TI'm ndt so sure: it secems to me that
anyone whe wants to make a deal with the devil is in my hands.
Everything else is a formality in which I particinate out of sheer
Graciousness, WHow, let us barzcin: what do you want from me?

Marius: Alright, I'm persuaded that it is you. 1 accept the contract;

I have waited for you for a long time, You know what I sh~ll ask, I'm

sure. I want tc be as close as possible to you. I want you te help
me to explore every part of my soul that is disguised and restrained
because of.,.that other fellow. I want to nurture and expand and
explode every instinct, every passion, every pulsation of energy that
exists in me, 1 want to unleash all the encrgy I possess. Action:
complete and total activity, every moment of every wieking day. 1

want to be so filled with action that it seems as thou

2 1'm moving

out of a thundercloud. Fossession: of cverything., With my eyes,

my ears, my sense of taste and touch and smell., Every sense drunk
with living things, with life, And I never want to stop; I want to

be in motion as long as I live, (he comes closer o the Visitor)
Do you know why I stay in this study every night and every day
I can? Uhy I sleep and slecep and slcep this dead dreamless sleep
until I can no longer close my eyes? Because, no matter what I did
do, there was slweys some new restreint for my energies: rules, masks,
order; deceptions, "decencics," superficialities, All the "wisdom!
and prudence of a well composed, weticulated society forced upon me.
And since I couldn't.do evervthing, I decided to do nothing, and
became afraid of every minute of awareness. I was afraid of thenm
because I knew that each one would show me some new restraint, some
new way of not being able to discharge my encrgy, of having to mod-
ify it, distort it, suporess it, Ychannel it intelligently,' accord=-
ing to the rules.
So I centinually called for yous, I felt that yea were the only
one who could help me. You would know how I was sick of the non-
living; You would know w at restlessness is. Perhaps you are fight-

ing the scme bottle I went to fight: I want to use all my energy.

and now I canj now I can be free., 1ow I can unleash every force

&

that struggles for releasc in my soul, Whotever is left after I've




The ‘Visitor:

Marius:

The Visitor:

_to return to sleep?

cught to start with

word., State, as clearly

that is in your powver,

whole of my soul upon

The Visitor: Bravo!

..‘L

“ails such as

ot was cdded ocut of sheer,

‘completed., And now We must go

arius:  Wait! Wait,

you intend fo carry out youvend

simple. We shall gran

sleep. Goodnight.,

1 - -
Visitor: (hands on
viclent, It distresses

last few minutes., We say

doesn't toke cffect un

Wait o minutel!

I want to cxplore use,

hat you meor

(absent-mindedly)
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long voya

Hold onl
~eciscly as possible, wha

you want from me znd what you shall give

in return for whic

Well seid! Exoctls

loveble di

(he start

comnlel

of it,

Wie hava
detail that must be attended to. Dbut

ouy recuest by

You must first

me in return.

with

h I shall give to you the
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done that I shall gladly give to you...To begin with, I think that

2, To the Orient per,..

give me your
t it is that

Then we can

you, every aspect of my soul

Setha..through natural causes. And I pledge

to you that L shall willingly zive up my soul then.

soid. We won't quibble over

Ve are sure that

. - o
strust.  The bargein is Gone,

townrd the door) Goodnight!

1 yet, Ycu haven't fold me how

't? GCh, ves, thot is a

e answer is so short and

~llowing vou to..e.rveturn to
T () e

Marius: (an overwhelming shout) WHHAAATTI??

his ears) Fleasc, Marius, don't be foo

sming; toc violoant for these

few minutes' because the barpain

1cft the room.

Marius: Whet do you mean, vou'll grant my request Dby allowing me

That's oxactly what I don't want to do now!




The Visitcr: Perhaps not. But, My dear boy, that is exactly what
you asked for. You sec, apparently We cre not who you think We are,
You asked to be able to explore and use every aspect of your soul
over which We have the power, in return for which you promised Us
your complete soul. (thouchtfully) Ferhaps you ought to have
ascertained, just o little more carefully, Who We Are. You sce, it

is only Oneness and Rest and civilized mcditetion, and law-obiding-

ness and such things that We are concerned about.
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Marius: I don't understand,,.you meen that you arc,..the

Opposition?
The Visiter: (opening the docr) Freciscly. Goodnight,
Marius: But you tricked me, low cen that be? How can HE deceive

W
W

The Visitor: We didn't deceive you in any dircet way: Ve dislike
4 st ————

lics We only ~llowed you to arrive at your own cenclusions, No, my
boy, We believe that you hove lost your scul, and, what is more, you
have lost something equeslly important! your ability to bargein with
£

that other fellow. You have and We shell

not 2llow you to escape that

¥le shall now, and allow you to slc

your reward? But We are fond of Irony end you wore not clever,
That wes vour problem all =ziong: ou were teoo clover to went to play
- < IS

the game, and not clever cmough to win it, Few men are clever cnou
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they ere far too accustomed to belicving that only the devil is capable

of striking a

N roain,

It has been a good day's work; We ave pleased. Moy We bid you...

eeshadicu?

The VISITCR exits. larius bepins to weep viclently. Graduvally his
n

sobs subside, and he falls quictly intn a dead and dreamless sleep.

END




