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| THE MUSIC OF THE REPUBLIC

This study came about in the pursuit of auestions raised
in a reading group formed by the Misses S, Manire, S, Rutzky,
D, Schwartz and myself. & shortened version was given as a
Friday night lecture on March 18, 1966 at St, John's College
in dnnapolis.
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Paul Ollswang """"ss°°1at¢ Eaitar 13 iagg?tFe A, The Republic is composed of concentric rings en-
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B, The outer ring represents Socrates' descent into
ggﬁgﬁEgggg the house of Pluto-Cephalus,
1. The oath "By the Dog" is an appeal to Hermes
the Conductor of Souls. 2
2. Socrates assumes the role of Heracles, founder
of cities, 3
3. His longest labor is the bringing up of the
trinle monster Cerberus - the soul. L
4, His greatest labor is the release of & new
Theseus, L
II., Logos
A, The second ring represents the founding and degen-
eration of cities "in speech" (Books III,IV.and VIII,
IX).
1. Four cities are founded: the city of demiurges
or craftsmen, of warriors, of guardians, and of
philosophers, 5
; 2. To these correspond four degenerate forms,
B. These cities are "in speech" only, since they can be
nelither generated or regenerated.
";ELA{) RA M BLIe OL ) 1. The Phoenician tale implies that men can be mined
""absaque philosophia as a public treasure, 6
y : 2. The just city founders on the un-naturalness of
c?igv?PaAtCe)m Q%fll"-sa\-;(igl- 1 8bedoon human nature and on the "founding paradox”, 7
’ T pnllosophlcam expressi 3. The degenerate cities themselves are actual, but
90@@@ G\TCO O ARRL AR, the argument about them is "detached™, <
mortalibus."
C. In Polemarchus' house justice, defined as "doing
one's own business", is the craftsmen's specific
virtue,
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1. The "demiurge” is opposed to the ?panurge" in

all his forms,

2, The inner justice of the philosophef converts

the definition into "knowing one's own soul”,

3. For the philosopher the argument that Justice

is profitable fails.

ITII. Ergon

In the center of the Republic Socrates founds the

philosopher's city "in deed" (Books V-VII),.

1. A public vote forces Socrates to propose his
communal designi

2, Other works corrcborate that the philosopher
city 1s not the guardian city.

3. Socrates' city in the Timaeus is not that of

the Republic
The paradoxical condition for bringing about the

city is that its founder must already live witkin

it.

1. Socrates 1lives so as to fulfill this condition.

2, Glaucon has the qualifications of a young
ruler,

3. The bodily community of the guardian city 1is
replaced by a dlalogic community.

Democracy, the exact inverse of the just city,
perversely proves to be the soil for the just
city.

S

The just city can be brought to life by providing

a fitting macrocosm, as in the Timaeus, ‘

1. Temperance replaces Justice in this city.

2, 4d4ntiquity in the Timaeus represents sourious
actuality.

IV, Music .
Glaucon's education in Books V-VII 1is Socratic
music, :
1. The guardians' training is by purged tradi-

tional music (Books II and X),

a, Socrates corrects the myths of gods and
Hades but postpones the correction of
the myths of man,

b. The Republic itself exactly obeys the

stylistic requirements of ™purged music™,

c. This music is explicitly excluded from
the plan of the phllosophers' education,
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b,

Socrates' music is "philosophical music”,

a, Socrates has spent his life making music.

b. Socratic mimeses of truth are images rather
than myths,

c. Such images are sketched in the soul by
long reflection,

d., Socratic images induce a logos while myths
are preceded by one,

e, Socrates fulfills hls own requirement that
all poets make an ®image of the Good".

f. Socrates corrects the Promethean Myth of
Man in the Cave Image,

His plan for the philosophical education 1s

presented musically as the "prelude® of mathe-

matics and the "hymn" of dialectic,

The centreal dialogue is a symmetric texture of

images and their explications and correlations.

The discovery of opinion.(doxa) i1s Glaucon's intro-
duction to philonsophy.

Le

The outer dialogue requires the "nelmet of Hades'
which excludes "good opinion® (Books II and X),
but the central conversation is governed by 'true
opinion. "

Summary of 474-480 (Book V).
tween being and non-being, so
tween ignorance and knowing,
"Opinion" corresponds to "Spirit‘
tween "reasoning' (logistikon).

the tripartite soul,

The logistikon, properly called the "calculat-
ing power®™, is a lesser faculty than "knowing".
After the new division of the soul as an "in-
strument of learning® the terms of the "lower”
tripartite soul designate  desires,

The finer division of the soul by finding “the
middle® is the dialogue's main pre-dialectical
exercise,

As "becoming’ 1s be-
"opinidn" is be-

the mean be-
"desire®™ in

The orstor Socrates 1s elected to defend philosophy
before the democracy (487-505, Book VI).

L,
2,

Ja

Adeimantus is the expert on corruption,
Socrates by his images persuades the many to
accept philosophers as kings.

He refuses Adeimentus access to the "highest
study®, the Good,

Socrates tells Glaucon of the Good in a "true image?®,
the "sun image?®,

;1

Summary and tables of 506-511 (Book VI).
imege is explicated by the Divided Line,
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The image requires Glaucon to exercise the two ‘
lower, "doxastic" powers of the soul
a, The lower of these likeness-making and re-

cognizing (elkaslai known to Glaucon as s

game, 1s Socrates' chief instrument in

this context., The image itself forces

Glaucon to recognize the visible world es

a mere ima 34

e.

b. His trust %pistis) in the visible world
1s shaken and a belief in the rule of the
Good is substituted. ] 35

c. Socrates' non-dialectical or "doxastic"
presentation of the Good serves to avoid
misunderstanding and to instill a kind of
artificial recollection in Glaucon, 35

The Divided Line, a figure for knowledge, voro-

Iidis training for Glaucon's power of "think-

ng,. Llianing, ‘
a, Dianoia, "“thinking things through™, in-
: volves a higher eikasia in two ways:
natural objects are here regarded as im-
ages, and also analogies are to be made by
recognizing likenesses. 36

b,” The mathematical faculty characteristic of
Glaucon, djanoia, is discovered by him as
a “mean” ’

c. Socrates particularly invites Glaucon to &
dialogue on number; this passage i1s the only
approach to dialectic in the Republic. 37

d. Dialegesthai has three meanings: conversa-
tion among the many, dialogue between a
knower and a learner, and égalectic, the

i mo:ﬁment of the soul within itseir. ¢ 38

e mathematical model of proportion (anelogia

is fully exploited. it i

a, The Good is not really a ®study"”. 39

b. The absence of dialectical accounts (logoi)
of belng is expressed by the absence of
definite ratios (logol) between the line
sections. : , ' Lo

¢. Socrates forms four proportions from the
Divided Line, showing Glaucon how same-
ness of relation runs through the whole
before he knows the parts themselves, L3

d., This induces him to trust the bond of sim-
1larity (homoistes) required for diasnoetic
ascent, which is by likenesses. L2

e. The Good, by exercising a downward eikasia
and likening things to 1itself, makes this

37

ascent possible, L3
f. The mimetic arts are condemned for usurping
the power of the Good (Book X), | 43
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The image of the Good impllicitly introduces
Glaucon to the fundamental problems of dialectic.
a. The Good has three capacities: as progenitor
it fathers the sun; it 1s the responsible
cause (aitias) of knowing; it is the ruling
source (arche)of being. These are presented
in reverse order of "political importance, L3
b, & diagram shows how being is articulated in
doubles by the Good, and particularly why
becoming is doubly apprehended, in sense per-
cention and opinion, Ly
¢c. The Good 1s not really a differentiating but
2 binding source complimented, as the image
implies, by a secondary ®dyadic® source, 4s
d, "Likeness", which fails to account for 'parti-
cipation™ within the realm of being, takes the
place of "otherness® beyond being. 1t is that
*bond," by which the whole becomes one, which the
three-term proportion of the Divided Line ex-
presses, ' L6
e, In the dialectic progress from "what each is"
to"what the Good 18" the latter is revealed as
*the whole®, and thus as the pattern of all
political community, ‘ ‘ L7
f. The Myth of Er contains the mythical counter-
part of the sun image - a2 model of the world
within the world, 48

Socrates tells Glaucon of evil in a second "true image”,
the "cave image",

1.

N
.

Summary and table of 514-517 (Book VII),  The cave

is to the upper world as the place of visibility 1is
to the place of thought. 48
While in the sun image the places prepared by the
Good for the soul are shown, the cave image shows

the actual dwelling of men; thus the cave image
explicitly includee ignorance and even deceit,
Ignorance, however, corresponds to non-being. 50
Therefore a different correlation of the images

is implicit:

sun image ‘ cave image
being: intellectual realm
becoming: < sensible realm >
non-being: : undérground realm 51

Non-being is the mother corresponding to the Good
as fether, ,
a, Politics as the dissembling art of managing
human stuplidity has a special place in the cave
image, L
b. The cave. as womb is a figure for non-being,
to which’opposed the realm of being under the
sun; between them lies the road along which
‘toming intc being" takes place. 52
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¢, Socrates identifies the cave as the mortal
Hades, the "sightless place®, The backward
position of the prisoners signifies human !
perversion, which 18 corrected by the '
Socratic "conversion", 52 s
d. Socrates alludes to Pythagoras' descent into '
Hades; in fact the dialogue itself has the

form of a . n At the center of Plato's second longest dialogue, the
° Prthedoreqn “EEREA8etton exercise”. 53 Constitution.(Politeia) usually called the Republic, there
P, Socrates recites the " a ® w is an ergon, a deed or accomplishment, In order to find
1. The aseent from thgyggvgfrgérigﬁﬁiz tﬁzrrg;gug?n.‘ this center it 18 necessary to establish the periphery., The
learning; which has three parts: Republic is composed on the plam of concentric rings; the
a, "Conversion®™ is not within the formal plan ‘ themes on the diameter reappear in reverse order as if they
because it is, in effect, now being accom- were reflected through the central axis, The outermost
plished, ' 53 periphery is a setting of myth. 4 broad inner ring consists
b, The "haul upwards® is effected by the build- of the construction and destruction of the successive forms
ing of an intelligible cosmos &according to ' of a pattern city in "speech®™, logos, The themes of this
a purified Pythagorean mathematical curric- ring, for instance the attack on the poets, are also symmet-
ulum, Socratic mathematics as a “"propaideu- ricel with respect to the center, This center itself, clear-
tic® study is "inverse" or "dreaming® dialectic. 54 ly defined as such by the plan of the dialogue, presents the
c. Dialectic itself is withheld from Glaucon as actual founding of & city in "deed™, ergon.
accessible only by the path of study; instead
its praises are sung in a "hymn®, 55
d., Having heard the plan, Glaucon, as an initiate
of the mysteries of learning, becomes a fellow B.
law-giver, 59
2, The ages for study and practice are set as in a
formal curriculum. 1. 4Anyone who has used an annotated edition of the
a, The education of the rulers always leads out Regublicl will have read the curious anecdote told by
of the city which contains nothing "fair" , Diogenes Laertius and Dionysius of Halicarnassus about the
for them; in it geometry is substituted for beginning of the work. The latter reports that meny stories
eros, B - . 56 ' about the care Plato took to ®comb and curl®™ his dialogues
b. Because of the hypothetical character of were current and especially one about a tablet found at his
"patterns”, the rulers in the Constitution death which contained ®that beginning of the Republic which
do not study constitutions, but learn to goes 'I went down yesterdey to Peliraeus with Glaucon the
rule "in the light of the whole", 57 son of Ariston', transposed with subtle variety.," We may
¢. Socrates introduces the dead philosophers as’ infer thet some special meaning was tn be conveyed by the
*new divinities™, ' 58 beginning. Indeed there is something curlous about its
d. Socrates has brought up his Theseus. 58 - style: ancient as well as modern Athenians,when they visit

their harbor; do not go "to Peiraeus® but ®"to the Peiraecus®™
(e.g., Thuc;zn}ides VIII,92,11); this is Cephalus' own usage
(388 ¢ 6),2) and since he lives there he ought to know., The
phrase &l5 /7ecpacd 18 to be heard in a special way, Now it
happens that the Athenians heard & certaln meaning in this
name.~ it meant the "beyond-land®, ¥ Tmgeala, the land beyond
the river which was thought onc? to have separated the
Peiraic peninsula from Attica.3 Therefore let us try read-
ing: "I descended yesterday to the land beyond the river to-
gether with Glaucon the son of Ariston,...in order to offer
my devotions, ™ he goes on, "to the goddess,,.," The goddess,
we learn at the end of the first book (354 2 11), is Bendis,
a Thracian stranger identified with Hecate,¥) the guardien
deity of the underworld, Socrates is on his way back up to i
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town when Polemgrchus with his companions detains him and

presses him to come to his house, where they find Cephalus,

Polemarchus' rich old father sitting in state, He is
that "threshold  [to Hades] which 18 old age® (328 e 6)?%)
As he himself explains, he scarcely has a body anymore;
He 1s, as his name signifies, a mere "head® - as Socraies

8lyly points out, he sits on a head rest, a proscephalajon

(328 ¢ 1). His riches, ploutos, (331 b 7), Socrates sus-—
pects, are his great comfort, A strange light is thrown
on him and his house by an ancient source which reports
him over thirty years dead at the dramatic date of the
dialogue, which is between 411 and 405 B,C,; his son him-
self has only a few more years to lgve before his death
at the hands of the Thirty Tyrants.®) We are inthecity
of shades, in the house of Pluto, I St

Socrates occasionally refers to this situation through-
out the dialogue, for instance when he declares to Thra--
symachus and the others who are there, in solemnly ambiguous
language, that he will not cease his efforts until he has
prepared them "against that other life when, born again
they may happen to hold such discourse® (498 4 3-4). and
the very figure for the young guardians of the city which
he builds for his audience is & reminder of the setting:
they are to be like watchdogs who, as true lovers of wis-
dom, determine their friends and their enemies by the test
of their knowledge or ignorance of them, The perverse

pattern of such dogs 1s Hesiod's hound of Hades who pbBseses

the "evil art" (Theogony, 770) of fawning on s
devouring those at home in Hades, ne trangers and

2, What is Socrates' business down there? T
the myth that provides the venerable setting forosggﬁggzs'
descent it 1s necessary to go rather far afield for a
moment,

On certain occasions Socrates uses an oath which was
evidently considered in antiquity to be his very own: "By
Ehe dog!", and in the Gorgias (482 b 9) more explicitly:

By the dog, the Egyptian god!®,7) Socrates uses the oath
several times 1n the Republic and often in characteristic
contexts, that is, in rhetorical passages and particularly
in those concerned with the philosopher's part in politics
(399 e 5, 592 a 7)., Who is the Egyptian dog god whom
Socrates calls on? Plutarch (On Isis and Osiris 368 e-~f)
describes him: he is born of an underworld mother but
nursed by a heavenly goddess and thus belongs to both .
realms; he can see his way both by light and by dark and
therefore has the office of mediating between the upper
and the lower world, His Egyptien name is Anubis, but to

the Greeks he is Hermes, the Interpreter, the "psychagogue®

whotcgnductg Ih: sguls of the dead and guides those who
must descend into Hades while yet alive (cf, Diogenes
Laertius V111,31). He is also the bringer of political

wisdom to men (Protagoras, 322 ¢ 2), In particular, Hermes
is known as the gulde of the hero Heracles in his famous de-
scent into Hades (Odyssey XI,626) and is often so represented
on vases,

Heracles himself is a most versatile hero.a) He is the
chief founder of citles - witness the many cities called
Heraclela, He 1s the great civilizer, ®using music® - at
which he is proficient - in this task, He is the guardian of
boys' education, the guardian of the palaestra, and the boys
devote their hair to him, He teaches men letters; Plutarch
jokingly calls him "most dialectical™ (The E at Delphi, 387 4).
He is a partisan of virtue, having, according to a story told
by Socrates (Xenophon, Memorabilia II,i,21; cf, Symposium
177 b), chosen to follow Virtue as a teacher rather than Vice
because of the happiness,(eudaimonis) she promised. But
Heracles' greatest fame derives from the deeds or labors im-
posed on him by the unjust king Eurystheus, These include
the killing of the snake-headed Hydria and of the Nemean Lion,
but his most awesome deed is his descent, his katabasis, into
Hades, His task there 1s to bring up to the light of day the
triple monster Cerberus, He has Hades' permission to do this,
but he is to gentle and persuade the beast and not to hurt it.
On his way into Hades, so the story goes, he at first forgets
his business and ellows the shades to detain him in conversa-
tion., Before returning, he performs an incidental labor, a

arergon, in releasing Theseus, his emulator and the founder andlawywver

of Athens, who 1s chained down in Hades, though he fails to
free Theseus' companion Peirithous, While in Hades he 1is
nearly washed away by the underworld river,

This hero is, as it were, made for Socrates, and he himself
mekes the comparison. In the dpology, speaking of his search
for 2 wise man, he says to the court: "4nd by the dog, men of
Athens - for I must speak the truth to you - those who had

the greatest reputation seemed to me nearly the most deficient...

so I must show you how I wandered as if performing certain
labors...® (22 a 1), Every Athenian would of course recognize
the allusion; most translators put it into the text, Again,
in an interlude in the Phaedog, Socrates, playing with Phaedrus
hair, which, if he 1s Heracles, is his due, explicitly con-
sents to take that role in the battle of argument, with Phaedo
playing Iolaus (89 b-c), ~

There are certain signs and indications that Socrates plays
this same role in the Republic, He ®descends™ to the land
beyond, 1s caught in conversation in the house of Pluto and,
like the phantom Heracles whom Odysseus meets on his own visit
to the shades - the true Heracles is among the gods - he tells
down there the story of his own descent (Odyssey XI,601), He
first fights the sg hist Thrasymachus, who comes at him ¥like
a beast™ (336 b 5) ? and with whom he says he would as soon
quibble as ®™shave a lion™ (341 c 1). 4 little later Thrasy-
machus, laughing caeSaviey, "l1ike one doomed® as the scholiast
explains the word, adresses him ™0 Heracles! this is that
wanted dissembling of Socrates® (337 a &), which is, of course,
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R have just gone through® (qv |
nothing but & popular exclamation of wonder, but which thousand-year journey ®which we dia = |
sounds almost like the lion's roar of recogﬁitlon - by the SLspxgET»ufwg u;% g é).5ugecmg?ns the ascent of the dialogu
end of the first book the lion 1s subdued, At one point ' itsel €.8., ’ + . t
Socrates refers to the wrong way to kill the Hydris im- This gﬁendiiitgieieziiﬁinzftghzoRgogzléﬁé gigzstgizgmé 3p -
ales and & ae
plying that he knows the better way (426 e 8), 5 iost appropriate setting, for down there, 5o a%%)the tales
: go, justice is close at hand (330 4 8, 614 ¢ 3).
3-4, But the longest labor begins after the ®prelude®

(357 a 2) of the first book., In the nine books following,
the running motif will be that Heraclean theme, the re-
lation of virtue to happiness, ever recalled, even in the II. Logos
midst of yet greater matters which are curtailed in its » LOEOB
favor (e,g., 445 a, 580 b, 608 c); this relation is to be

examined in & man who is wearing the Ring of Gyges (359 c

6) and, as Socrates adds, the Helmet of Hades too (612 b 5), a

a2 magic cap which deprives him in 1ife of all appearance : ¢
and reputation and puts him on a level with the bare, stript

souls in Hades (cf, Gorgias, 523 c¢). In the course of this

e

argument Socrates will indeed teach his audience letters, 1-2, We come now to the arguments, lQS%%:tzgigﬁeggiznthe u
using the great text of the city to teach them the small ' broad middle ring encircling the °enter'ha e g e q
letters of the soul (368 4, ef, 402 a 7)., He will, as we concerning the connection of justice to pghe ge g e T }
shall see, found a city. By the ®psychagogwry® of his ed by bringing to light the humandsouléizies ot i st |
rhetorical music (Phaedrus 261 a, Aristophanes, Birds , discovered by raising and takinog down G 2 = . Tl o hoo- l
155310)) he will release his Theseus, blamelessly confin- *in speech® ( N6y ) and not, to use aspe 83 a?% 498 e Eg '
ed to Hades (391 ¢ 8). But his longest effort will drag gition, "in deed" (E2yw, €.g,, 382 e »13 o .
to light a triple monster having, like Cerberus himself, a Let us first follow these city construgt ont. SN
bush of snakes for its lower part (590 b 1), Having plumb- At the beginning of the enterprise Socra is arxu;ent' (+&o
ed in argument the remote depths of the tyrant's life, then, let us make & city from the bzg%nnigg 3%2 = 1 The ©
Socrates recalls once more “"those first words because of REyw, 369 ¢ 9, of. also 369 & 5, 47 o ioakiwi BE e
which we came here® (588 b 1), namely Thrasymachus' claim object is to find the nature of justice by ggncﬁgthe iy
that injustice under the reputation of justice is profit- largest context to which it 1is applicableT; St Tomed b
able, To conclude the case against him they ®"model an founded in speech will have to be J“St'vd tey 1y their own
image of the soul in words® (588 b 10), It will, Socrates community of craftsmen, workers °°%1e°ti8 Oagigg the ecity es
says, be 2 creature such as is found in ancient myth, a trades so as to supply each °ther81nf:ﬁis’c?t the full poll—
Chimaera or Scylla or a Cerberus, whose nature it is to a whole self-sufficient (369 b). raeiio Yontourgol (Sat—
have "many forms grown together into one® (588 ¢ 4) under fical weight of the Ureek name for'cr? SZalizéﬁ_—_Tﬁgg— aszﬁé
the outward guise of a man's shape, When they have brought oyoyol, 370 d 6) "public workers , fs e whieh to read off the
up the soul and cleansed it of accretions (611)"we have| will see, is the most literal mod:% rog the Republic, but
Socrates says, "discharged ourselves of the argument® (612 definition of justice which runs zOuéla confE%E_E_ﬁim This
a 8)., Heracles has delivered Hades of its monster, just as Socrates 1s about to do ghﬁ)’ Héumeans tﬁat the oibe
Having ceased to enact a myth, Socrates closes the dia- he says, is & clty of plgs (372f 1es. 1s absorbed in consum-
logue by telling one, a recollection of one of those "myths fizens' whole being, like ‘that ol p gs’lace or leisure for honor
which are told about those in Hades" which keep tormenting ing and being consumed - there 18 no g Sl that this city
Cephalus who 18 so close to these things (3304 7). In and pride, Socrates, th°u§h Stil% mg ﬁ é)nin%elds to Glaucon
this myth, Er, the Pamphylian or "All-tribesman® (614 b 4) is the *"true® and "healthy® city (37 Ariétgtle Politice
is charged by the souls to carry back to the living the end changes the *first city (373 ¢ 5é 4 that soidier element
long tale of their thousand-year journey, of the ascent or | 1291 a 18) by the addition of luxury an fety. He assents to
descent which is their reward or punishment. He actually ' which will procure wealth'and maietaig s% cayée in it one might
tells only of the end of these journeys since, as Socrates ‘ the construction of this ®"fevered® ci y1 ecizies' (372 6 5):
significantly observes to Glaucon, the story itself would ses "how justice 2nd injustice Brow VB L7 EU S . ice also, He
take %a very long time to go through® (615 a 5). Socrates this city, then, will contain the seeds ? thnjg 1diers or
ends the dlalogue by urging Glaucon to hold fast to the describes the natures and the tralining o e 8o

7 A
*"upward way® (cf, 514 b 4), so that they may do well in the guardians (<pU>wa§j), a subject to which we must return. #
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the end of this long argument (375-414) Socrates again re-
organizes the city, this time by division, namely of the
guardians into guardians proper, older men who rule, and
the auxilliaries (£mikodpous wal BewOols, 414 b 5). the
younger fighting men. This third, tripartite, city suf-
fices to read off the similar constitution of the soul and
to show conclusively that, as in the city, so in the soul
Justice must be profitable, Socrates now considers the
positive half of his task finished and is about to go on to
investigate how injustice comes about in cities and souls
(4l 5-449, Book IV). He is interrupted., Three whole books
(V-VII) intervene in which a fourth and very different city
is founded. Not until Book VIII does he return to the
argument. In Glaucon's figure, "like a wrestler he assumes
again the same position®™ (545 b 5) and goes on to account
in order for the four degenerate cities (544-592). When
this argument, the complement to the genesis of cities, is
done, Glaucon once again refers to "the city which we have
Just been founding and which is preserved in speech only,
for 1 do not think that it is anywhere on earth® (592 a 10).

B.

. 1. Now what is the meaning of the claim that the gene-
818 of the city, or the city itself, is only ®in speech"?
It means of course first of all that no actual city of
living men comes into being while they speak or as & con-
sequence of their discourse. But that is mere fact. Whet
is more interesting is that no such city can come to be now
or later, by the design and intent of the argument itself.
These word constructions are not "constitutione®™, the prac-
tical patterns for working cities such as Plato and his
puplls were Invited to write for Greek cities_.1l2) The
dialogue conveys this in one astounding fact: no human
being is ever born into any of the three cities - they can-
not regenerate themselves; they are unnatural., The first
city is constituted by collection, the second by addition
the third by division. No less strange is the original '
physical settlement of the third clty which is first said to
begin with the exodus of the guardians to a camp outside
the old city (415 d 6), but later with the expulsion of
all souls over ten years old (540 e 5). The citizens
are to accept this curious fashion of founding & community
because of the "Phoenician myth®, the one noble lie (414
b 9) which they are told (41k4; cf. 489 ¢ 8): that their
youth and education was a dream; that they were really
formed like metals in the womb of the earth their mother,
who sent them up fully formed, that they are therefore all
brothers, though of different metal. Those Who have an
admixture of gold must rule and those of silver must assist

for, as an oracle foretells, the city will fall when a man of
brass or iron rules. The purity of the metals must be care-
fully preserved, and if a gold or silver parent has a child
with an admixture of brass or iron he must consent to see it
put into a lower class,

The "lie" in this myth is not that men are of different
metals or that the city cannot survive the wrong kind of
ruler - all that is true - but rather the clalim that the
citizens have no proper natural birth and no Erivacy of soul,
Under their flattering epithet "earth-born® (415 4 7) which
intimates that they are Giants, is hidden the claim that they
are natural bastards who have a mother but no father and that
their soul can be accurately assayed like any ore, So too
the continuation of the city depends on the citizens' belief
that each generation is newly mined, like a public treasure,lB)
from the earthly element on which the city rests.

But the curious charecter of this ®needful lie® (414 b 9)
is that the joke 1s, so to speak, on the guardians, The myth
must not only be believed to be true - it ought in fact to be
8o, if the city is to breed true., For if men are not born
from & common parent at the ri_ ht time and with pure souls
easilly assayed, the guardians cannot control the new genera-
tion and insure the stability of the city.

2, The community. (koinonia) of women and children, the
"source of the greateést good tg the city" (464 b 5) 1s in-
tended to achieve exactly this community of birth. 4ll child-
ren born in the same year are to be ignorant of their parents
and are to be called brothers and sisters, although this ig-
noraence may eventually lead to incest (461 e 2), These child-
ren of the city will be tested all the time, but one of the
conditions for stability 1s bheyond the guardians' control: the
timing of the mating, For as Glaucon wisely observes, the
best are drawn by necessity to have lntercourse with the best,
but this necessity 1s ™ot geometric but erotic®™ (458 4 5).
Yet the guardians' control of breeding 1s to be precisely
®gzeometric”, The Phoenician myth, in accord with Phoenician
greed (436 a 2), makes of men a Plutonic treasure to be dug up
and refined at will; the sclentific counterpart of this is to
consider them & crop to be sowed and harvested in accordance
with the heavenly motions, “

The geometry of these motions as they affect breeding is,
however, not known to the rulers., In Book VIII Socrates has
Just resumed the discussion of the degenerate cities when he
stops himself and prays to the Muses to tell him “how discord
first arose®, an allusion to the Ilied (I,6; XVI,112) and the
fall of the city of Troy. The Muses' response is a mathemat-
ical myth, 4 city so constituted as his, they say, can hardly
be moved (546 a 1), but since everything which has a genesis
also has a degeneration, the city will not last forever - note
that in the order of argument the decline in fact follows
immediately upon the beginning, It must come because the




the rulers' reasoniwng, or rather their calculating power
mixed with sense (Ao>ecqui uer’ onod5aews b 1) as it is
will not be able to apprehend the *geometric number® which
governs births., The Muses recite this fabulous number
which 1is indeed not to be understood. Thus the genera%ion
of rulers is corrupted and as a final consequence of their
baser metal they neglect the study of music and lose the
power of testing souls. This is how the decline of
Hesiod's ages, from gold down to iron begins,

Human generation is thus an impenetrable mystery, and
the city founders on the rock of the fact of bisexual gen-
eration. The humen being, considered as that unstable union
of body and soul, does not run true to type as does a
plant, Human nature is un-natural, This is the insuper-
able problem which is again attecked in the Statesman
(271), where the Golden Age, the age of the direct divine
rule of Cronos, is characterized exactly by this - that
meén grow directly from the earth and have no humen birth.
Later on Socrates quotes an old phraseW) to contrast the
city with non-humen nature: "You do not think, * he says,
"that constitutions come out of 'oaks and rocks' and not
out of the characters of those in the city?®" (544 4 8).
Very nearly the same figure is used by Vergil for the
humen race of the Golden Zge of Saturn; they are sprung
from "trunks of trees or rugged oaks® (Aeneid VIII,314).
The Golden Age is the age when men gvow naturally.

The dialogue itself tacitly underscores the impossi--
bl1ity of genetic control, both at the very veginning and
at the very end. For of those said to be present in
Cephalus' house, five are full brothers, two of them
Glaucon and Adeimantus, sons of Ariston, and the three
others Polemarchus, Lysias, and Euthydemus, the host's
sons. The conversation itself will show how the sons of
the "Best™ - Socrates often alludes to the meaning of the
father's name (e.g., 327 a 1, 368 a 4) - differ profound-
ly, and something similar was known of Polemarchus and
Lysias (Phaedrus 257 b), And the Myth of Er which con-
cludes the conversation shows why generation is intract-
able; human nature is not determined on the hither side
of 1life by others, but in the *divine place” beyond by
each soulfitself (617 4 6). The coming to be of the
city is therefore not in accord with the coming to be of
human beings,

The enigma of regeneration is, however, only second-
ary to the paradox of the city's foundation itself. For
it turns out, only those will be content to accept this y
constitution who have accepted the'dye’of 1its laws (430
& 3). The just city can only be realized by its own
children; to begin it must have already begun, We see
why the act of settlement itself is so indefinite, amount-
ing once to the emigration of all rulers and another time
to the removal of all adults who leave behind a city of
children. This is what is meant by claiming that the

three constructed cities are cities in speech only. They are
the kind of city that the dialogue's most knowing reader was
to call a "No-place®, a Utopia.

3. The degenerate cities which are symmetrical with the
three constructed cities are, on the other hand, all too re-
alizable - indeed they exist, Socrates underscores this by
mentioning, in this context alone, actucl Greek cities, namely
Crete and Sparta, the timocracies (544 ¢ 3), Yet here too,
in a different way, the argument is remote from the deeqd,

The argument that Socrates returns to in the eighth book
had just been initiated at the end of the fourth, Of the
five "bends® (1087oc) of the soul, one alone is good while the
other four illustrate the multifariousness of evil; to these
latter correspond four cities, They have "so far ascended
in argument® (445 ¢ 5) as to stand on a look-out tower whence
to view the manyness of vice, This discussion of vice, when
picked up three books later, continues to rise above its sub-
ject until, having traversed timocracy, oligarchy, and demo-
cracy, they finally look down on the sink of tyranny and the
abyss of the tyrant's mlsery which (s 729 days, that is two
years of continuel travel, beneath them (587). This is what
characterizes all serious discussions of vice - they must
certainly not bring about that of which they speak, but rather
become more detached the closer they come to the truth, just
as the best judge of criminals should have the least exper-
ience of crime (409 a), The effect of this ®"remoteness® on
the argument itself is that the degeneration of cities 1s pre-
sented as an inevitable downward progression, Here the argu-
ment takes account, as it were, of its own impotence - the
situation 18 in actual fact desperate and in a few years a
fierce battle between the democratic faction and not one but
Thirty Tyrants will be raging about the sanctuary of the very
goddess whose feast 15 now being celebrated (Xenophon,
Hellenica, II,4,11), and the tyranny will have destroyed the
host's family, while a few years later a temporarily restor-
ed democracy will have murdered Socrates (399 B.C.).

C.

1. The facts of the host : family's condition and politics
determine the conversation in yet another and pervasiwe way,
The family runs a prosperous shield manufacturing and selling
business, and both Polemarchus and Lysias are known to have
democratic leanings though, we may suppose, of a decent and
moderate sort, This is the clue to the peculiar treatment of
the virtue which later gave the subtitle "On Justice®™ to the
dialogue, It is not usually Socrates' way to inquire whether
& thing is profitable or unprofitable before having inquired
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*what it is® (e.g., Meno 71 b), but this is ius
peng with respect to justice in the Republig? tnggttﬁgp
second book to the end the question is: Is justice pro-
fitable? What justice i8,1s assumed. As Socrates, some-
what to Glaucon's annoyance, insists (432 e 8), when they
come to find justice in the clty they have conétructed they
find there nothing more than they put in; the city is just
ngzggg ;;2:31; iu:wlre m:ﬁg 1t that way (433 a 1, 443 b 9), The ’ |
n on t 18 not the result Y p- |
tion of the argument is that Justice is 'dg?;gtg;e?:sgﬁn
business and not meddling® (TS Ta& abved MPaTreEE Kol
A TTodvmpay movely, 433 a 8), a definition they have
heard from mamy others and have themselves often given
Justice so conceived 1s, to begin with, simply the ’
opposite of the literal understanding of the names for
various degrees of wrong-doing, There 1is TTolu7eoyuovely
(433 a 9, 443 a4 2, 44l p 2), literally "much-doing® or
Eeing a meddling busy-body, Tavva moceilv. (596 ¢ 2)
doing everything® or being a jack-of-all-trades -Socfates'
favorite description of the sophists' easy expertise (cf
397, 5963 of. Sophist 233 d 9) end Worst of all, mavoyeyelv
(409 ¢ 5), "being up to anything" or simple shameless wick-
edness, the behavior of the man who takes full advantage
of the impunity given by Adeimentus' Ring of Gyges Pos-
itively, justice 1s acting in accordance with that con-
v;:_n:}'snfly amﬁguous phrase £0 P& TTely either *doing right®
o eing we with which e R
519Fe e i). the Republic ends (463 e 4,
; rom this point of view the most simpl ust ¢
- Socrates himself says, the first, the sglg-gufficiggtigit;s
of demiurges or craftsmen who both know and do their own
business (373 e 6, 428 b 12), In them virtue is indeed wis-
dom (cog@ia) in the good old-fashioned sense in which sophia
means what in English used to be meant by ®“cunning®, namely
Eraft end s8kill, and arete means the power to do WO;k the
virtue® of an agent (cf, 350 c 4, 353 e 1), i
We may well ask how a view so practical, almost pat
comes to underlie the dialogue, It is necessary here %o
recall that justice in the City. is exposed by finding and
analyzin% out the other virtues and considering the re-
mainder (427 e 13). Thus wisdom 1s found to be the rulers'
virtue, courage that of the warriors temperance the agree-
ment of a1l on who shall rule (432 a), dJustice is thenm
found in each class as that virtue by which 1t does its own
work and nothing else, Now clearly in this context tem-—
perance 1s somewhat redundant, In fact, when Socrates turns
from the city to the soul he makes no distinction between
Justice and temperance (443 4 4, cf, Laws 696 d 11, where
temperance 1s called a mere 'appendage',w/c?«&p/*a’, and
Charmides 161 b 6, where Critias very knowingly, as he
thinks, proposes the present definition of justice as a
definition of temperance), We may therefore say that jus-
tice 1s that speciel virtue which all three classes possess
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and consequently a unique and special virtue for the crafts-
men, “the popular and citizen virtue® (TYvV %z/uo‘w_m}/ Ko T
ToATe )y apeThv, Phaedo 82 a 11), It is the virtue by
reason of which each performs "that to which his own nature
1s most fitted® (£lg & aldvol § Plocs EmeTySec oT&ATY
Tegpukula ety 433 a2 5), by which, we might &lmost
say, & human being is ever himself, In some cases this means
quite simply ®minding one's own business®, as must the lover
of wisdom, for instance, in a city not fitted to his nature
(496 4 6). Justice might therefore be termed the private
public virtue which turns particular natures to the general
account. This is why its presence 1is the greatest good and
its absence the greatest ruin to cities (433 c 4 - L44 b 7),
This virtue, in essence decent self-respect, is therefore

quite naturally discussed under the roof of people who would
constitute the multitude of the merchant and artisan class

of the third city, supplying young warriors like the sons of
Ariston with theilr armor and occasionally sending & philo-
sophically disposed son 1like Polemarchus (cf, Phaedrus 257

b 4) up into the ruling class,

2. But Socrates never allows us to forget that this third
city is a dialogical phantom and that the Jjustice in 1t 1is,
for all its apparent practicality, & mere *idol™ (s(SwA8v T¢
433 c 4) since the true virtue does not lie in deeds concerned
with the outside but in the inner disposition of the classes
(yEvy, 4 3) of the soul and their ordering. We will see that
in the case of the true ruler, that is, of one so ®"constituted®
as to be able first of all to rule himself, the distinction
between "his own affairs® and "others' business®™ vanishes,
For him that which is most common is also most his own "and
with his private affairs he will preserve the common business"®
Kol ucTd TOV L¥wyv T& wovd odoec, k97 4 5). In him,
®doing his own business®™ will be turned into “"knowing himself ",
which means %looking...at myself, whether I happen to be some
beast more complicated than Typhon \Cerberus' father, Theogony
311) or a gentler and simpler animal® (Phaedrus 230 2), True
Justice 1s concerned with that in man which is “truly about
himself and his own business® (wWs AAOA§ Mgl fauTdV Kol
<& €owvol, 443 4 1). This is the reason Why, as we shall see
below, the soul i1s the one single subject of the dialectical

method in the Republic.

3. This ™inversion® of justice in the case of the true
ruler, that is, in the philosopher king, leads to a curious
suspension of the main argument in the central three books,
If for the guardian rulers Justlice can only with difficulty
be proved to be profitable because of the hard 1life they lead
(419 a, 465 e 4), for the philosopher kings it 1is altogether
impossible, For those who already consider themselves to be
1iving in the Isles of the Blessed (519 ¢ 5) the descent into




the city to take office cannot be made to seem like happi- force Socrates to show that ™whzt they went

ness (519 4 8) nor can it possibly improve the tone of their $§i§u2§tiﬁogpeech (r& Xoyw) can completely be in geed’ (tw

E?Uls. They must be made to enter politics "forcibly® (Err’ £oyw ); he must content himself with as close an approxima-—
voyKalov, 520 e 1); in fact their reluctance is a guaran- f tion as 1is possible (a2 1). This approximation will be reach-

tee of their suitability (e 4). Glaucon sees immediately | ed by mekins, the least number of changes in things now done

that the main point of the outer rings of the argument hes badly in cities such that they may be founded according to

been lost and wants to know if the philosopher rulers are their constitution, whether there be one or two or others, but

not being treated unjustly (519 4@ 8). Socrates' angwer is 2s few as possible'(b by,

en evasion; 1t 1s not their happiness but that of the whole So Socrates, like Odysseus, meets that third wave which will

city which is to be considered, When all is said and done carry him to his Phaeacia (Odyssey V,313,336,425). The one

the true rulers of the Republic enter politics only out of thing that must be changed, he announces solemnly (b 8) is this:

pity, gratitude and simple decency (516 ¢, 520 a-e). "inless either philosophers rule in the cities or those who are

1, Socrates is about to go on with the inwestigation of
the unjust cities when he 18 again restrained, as once be-
fore on his way up to Athens (327), by a conspiracy of Pole-
marchus and Adeimantus (449), After some whispering a vote
is taken and the decree which has been passed is ammounced
by Thrasymachus (450 a 3): Socrates must expand and defend
a principle mentioned before with conspicuous briefness which
1s to give the city unanimity or better, perfect publicity:
*Friends own what is common® (Kotva Y& TOv Prrwv,

449 ¢ 5), a new political reading of & current phrase (cf,
Lysias 207 c, Phaedrus 739 c), which may mean, significantly,
two things: ®"what a friend owns is at the service of his
friends", or "what friends own insofar as they are friends

is communeal by nature®, They particularly want to know
about the equality of education for men and women (451 b)

and the community of wives and children (457 b). Socrates
reluctantly complies and faces the first two of the three
waves threatening to overwhelm him (473 b 6)., He has gone on
to describe such a city's relation to other Greek cities when
Glaucon eérupts:

"But 1t seems to me, Socrates, that if one were to allow
you to talk about such matters you would never remember what
it is you pushed aside in saying all this, namely this - is
such & constitution capable of coming into being @and in what
way is it possible?"” (471 c¢)., 4&nd he insists on this ques-
tion although Socrates stalls by getting him to admit that
the object of their discourse was the discovery of justice
and injustice and their respective merits, and that the "city
in speech”, having served that purpose is none the worse for
being impractical (473 a 1), But since Glaucon insists, he

now called kings and dynasts philosophize genuinely and suf-
ficiently and these two coincide, namely political power and
philocsophy, and the many natures of those who now pursue either
way separately have been excluded by necessity there is no end
of evils, my dear Glaucon, in cities or, in my opinion, in the
human race® (c 11). He adds that he cannot see how any other

city can be happy in public or in private,

Together with Glaucon he now prepares the ground for & new
city. It 1s necessary to show why this Yone change® may be
sald to produce a new city - 1s it not merely the guardien
constitution put into effect? Both Socrates and Glaucon, at
least, seem to regard these two as different; he calls the
latter “the first selection® (536 ¢ 8) and Glaucon refers to
the former as the "better® city (543 4 1), 4nd then, as
Socrates himself says, an actuzl city is never the same as
its pattern, its paradeigma, (472 4 9, 473 &), The guardian
city and the philosopher city differ, then, 2s does a reall —

tation from its pettern, The discourse on the possible city

will be, among other things, & subtle consideration of the
relation of pattern to product, of ™theory™ to ™practice®,
The addition of that which makes the pattern possible will
prove to be thet which makes it superfluous,

. 2, The philosopher kings can certalnly not be regarded as
part of the constitution of that just city which must have
been known generally as ™Socrates' city". Aristotle, in his
critique of the Republic, mentions as its sallent features
the warrior class and the community of women, children and
goods but omits &ll mention of the ohilosopher kings (Politics
1291 & 20, 1261 e 4), Aristophenes in The Female Parliament
(427), where the community of goods and women becomes the law
of ~Athens, fails to seize the comic opportunity inherent in
the subject of female philosophers, It is 1likely that this
play was written before the Republic and we may infer that
people — Socrates in perticulaer - were talking about such a
city. In the dialogue there are enocugh passages parsllel to
the p18y15) to constitute an acknowledgement to posterity that
the women's city is a2 parody of Socrates' notorious city. In
fact, the nod is nearly explicit, for in facing his first
wave Socrates remarks theat after the men's pert has been play-
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ed out it 1s only right to recite ®the women's drama (7O
YuvaitketTov $pdua, 451 ¢ 2), and in going to meet his third
wave he says, as 1f speaking from experience, that "it
might overwhelm him with laughter and disrepute® (473 b 8).

3. Last and most weighty is the account Socrates him-
self gives of his city in the Timaeus when he recapitulates
the constitution which he had presented to his friends in &
discourse on the previous day, There is no reason whatever
to conclude that the Republic is that discourse, In fect,
while the Republic is spoken on the day after the Bendidia,
the Timaeus, quite avpropriately, takes place on the Lesser
Panathenaea, a festival which occurred two months later,
also in the Peiraeus (26 e), and during which a gown was
sent up to Athena “on which the Athenians, her nurslings,
could be seen winning the war against the people of At-
lantis® (Scholiast on Republic 327 a)., Also the dramatic
year of tge Timaeus seems to be earlier than that of the
Republicl ) "The city Socrates recapitulates is not the
city of the central books of the Republic, for, although
his account is said to be complete El9 a 7), the philosopher
kings are omitted; it is rather the ®"third city®" with sll
its notorious features, We may infer that Socrates proposed
this city on various occasions and that it was known as his,

This guardian city therefore differs from the philosopher
city and differs as the impossible differs from the possible.
Socrates himself explains to Adeimantus, when he asks whether
this guardian city they have founded is the city suited to

philosophy, that it is that city in meany ways tut that there “wocld

alwoys be needed someone understanding the reasoning (logos)
behind the constitution - that same one who guided you when
as a law-giver you laid down the laws® (497 ¢ 7). The
difference between the cities is therefore not constitu-
tional, for the older guardians will still rule and rule

so as to achieve the most harmonious community possible, .
The difference is rather in the rulers themselves, in what
they will look to, in their education, We will see whether
this may not outwel:h any more externally obvious difference,

B,

1. But the claim i1s not that the fourth city is a
possible city but that it is actual, that it comes into
being while Glaucon and Socrates converse, that it is a
city "in deed™, eryol. 4ccording to what has heen said,
this could happen only if one paradoxical eondition were
fulfilled: if there were some one adult who actually lives
in the just city, who, as a living citizen of the city, can
bring up another within 1t., This must be the ca&se not only

must not not force Socrates to show that ®"what they went
through in speech (T& Xeyw) can completely be in deed® (ww
Z}oy%:); he must content himself with as close an approxima-
tion as is possible (a2 1). This aepproximation will be reach-
ed by meking the least number of changes in things now done
badly in cities such that they mey be founded according to
their constitution, whether there be one or two or others, but
as few as possible (b 4),

So Socrates, like Odysseus, meets that third wave which will
carry him to his Phaeacia (Odyssey V,313,336,425). The one
thing that must be changed, he announces solemnly (b 8) is this:
*ynless either philosophers rule in the cities or those who are
now called kings and dynasts philosophize genuinely and suf-
ficiently -and these two coincide, namely political power amnd
philosophy, and the many natures of those who now pursue either
way separately have been excluded by necessity there is no end
of evils, my dear Glaucon, 1ln cities or, in my opinion, in the
humen race® (c 11). He adds that he cannot see how any other
city can be happy in public or 1n private,

Together with Glaucon he now prepares the ground for & new
city. It is necessary to show why this ®one change® may be
said to produce 2 new city - 1s it not merely the guardian
constitution put into effect? Both Socrates and G<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>