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SAMSON“S RIDDLE

"And the Lord said: I will destrovy man whom I have created
from off the face of the earth: beth man, and beast and creerine
things, and the birds of the air? for I rerent that I have made
them. PBut Neah found faver in the eves of the Lord." (1) This
much we must always remembers: if God had not noticed Moah. the
fish, and not Israel. would have bkeen God s chosen® thev. and
not mans would have been the summit of creation. [2Z3 These two,
fish and man, had been linked in many wavrs even from the begsinn-
ing. Thevy were both "created", all other thines were "made" [3]:
onty  they received a blessine [41% and thoueh the fish but not
man are said te be "aood”" {S); neither man nor fish are said to
be ‘“so". On the first half of the sixth davy all will return to
noermal. The animals will be made: not created. Thevr will be "sao",
but thev will not receive a blessins.

At first thev seem an odd pair. Fish are at home in the
chaotic waters of the sea. They know ne laws, and thev have no
kins. But we cannot live in the sea. Their home would be our
death. How different these twe. man and the fish! And vet, nei-
ther man nor fish is said to be "so". What then is meant by the
phrase "and it was so"? From the context, it dees not seem to
mean anvthing like "as it had been in speech; se is it mow in
deed”s since the phrase usually occurs prier to the actual com-
ming to be of the obiect itself. The hebrew word, if we can Jjudae
anvthine rishtly by its roots., seems to mean somethine like
"having a c¢lear way in which to be®, L&) as in the sentence "He
lTikes things Jjust so." What is this kinshir we have to the
denizens of the sea, this strange lack of an "it was sa"? Thew
neither follow the ecliptic as does the sun, nor are they re-—
stricted to one surface of motion. No paths have been marked out
for- them in the sea from the beoinines. The created beines share
an openness of direction, since man too can wander. Perhaps it is
bkecause they are both oren and free to wonder that they are both
in need of a blessing. As we 20 on wes shall meet others who
share in this opPenness.

And what of that home, the sea? What are it s beoinines?
Again, evervything is just a hit off — nothing perfectly is clear.
Nermaly we savy that it was the second davy of creatioen which was
devoted to the establishment of the skv and the waters. Indeed.
this would seem to ke rieht and exactly accordine to God’s oreat
overall plan for creationt

Day QOne - Light Lay Four = Sun and Moon

avy Two ~ Skvy and Iiay Five — Birds and
Water Fish

Day Three ~— Dry Land Day Six - Animals

including Plants including Man



God“s plan was clear, simple, and even elegant. The
waork of the last three davs was devoeted to the comine to be of
the manifestly moving beineas which inhabit the several kinds of
places preprared for them on the first three corresponding davs.
But thinss could not 9o so smoothly., as the auther indicates bvw
not includine the words "And the Lord saw that it was scod" in
the account of the secend dav. The bkrute fact is that God’s
beautiful pPlan could not work. There cannot be a sea without the
dry land because without the land, the sea has no timits and can
Provide itself with no definiticen. For that reason. the words
"and the Lord saw that it was 9cod" arpear twice on the third
dav, once to mark the complieation of the work of the second daw,
and once for the work of the third dav, properly speaking,

And ¢ once asain, the sea. when was it made? In a sense it
had alwayvys Just been there. "And the seirit of God hovered over
the waters". [7) COfficialy it was brousht inte being on the
second dav. And vet, in a sense it did not exist wuntil it was
given a name on day three and clearly set coff from all other
thinas. [&) On day two. God made an expPanse and it divided the
water which was under the expanse from the water which was oaver
the exPanse. (9] The text seems to make no fundemental distinc—
tion between the two waters. They differ only by virtue of the
expPanse 1itselr. The anery sea and the torrential rain, pPart of
our evervday expPerience. are themselves a pPart of that originai
chaos: in spPite of the fact that by giving them the name "seg=as".
God Placed them within bounds.

How shall we beeoin to grase hold of these strangers. the
s@as and the fish whe can live sc pPeacefully in it7? Well,
perhars, to beoin with somethine a bit more human, let us
consider the great Fish God, Dason [10] and his peorle: the
Fhilistines.

o€ their orioins we know 1little or nothins. or indeed
perhars we know too much. From charter ten of Genisis, the areat
chapter on the 9eneration of the pPeorles of the eartth, we know
that Ham"s second son was Esvet who in turn had seven sons, the
vounaest of whom were Kasluhim and Crete. L[11] 0OF the former we
are only teold that "Qut of there came the Philistines.”" The
phrase cccurs nowhere else in the charter and clezrly marks a
brake in the rhythm of the pPassases like "... and the sons of
Gomer were Ashkenaz and Rirhath and Tosarmah:" which occurr no
less than eleven times in the course of the charpter as a whole.
Now while the word "to come ocut of" can occur in the phrase "to
come out of the loins of", when used b itself it does net usual-
1y imeply family crigin. Asain it is unclear whether the Philis-
tines were in fact sons of Ham, or whether thevy were men who
somehow managed to get throueh the flood aloneg with their friends
the Giants: and ended up in Kasluhim e¢ither on their own, or bwvw
the help of their Fish God, Dason. At anv rate they were an
island precorPle lately come cut of the Western Sea, and livins in
rpart of what had been the Promised Land.
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But let us assume that the Fhilistines did in fact come from
Ham. Ham who had the misfortune of accidentally seeing his drunk-—
en father naked and asleer in the tent. As we read the book of
Genesis we are all forced to particirate in Noah’s drunken stu-—
POr. The wine of oblivion shares the whele of thinss from that
point in the book on. The names Adam, Eve. Cain, and Able, Methu-
selah, Seth, and Enoch: even the serpent and The Garden of Eden.,
not to mention the the flood its=21f none of them will ever aperear
asain within the Torah or the books of the Earlier Proprphets. [121]

The oriains of the whole must be stated in some form. but
from the Biblical ecint of view thevy must =21¢o0 be forsgotten. Thevw
may not be harkened back to either as a Paradiom or as a wavy of
understandine. The temporal beginines must be compleatly super—
seded bv a covenpant. But that is exactly what Ham cannot de.

We are not told whether Ham intended to look or not. it
doesn”t matter. He has seen what he should noet have seen, and
knows what he should not know. That is his curse. He cannot
particirpate in the waters of forgetfullness. His mind had been so
transfixed by the sight of those antediluvian orisins, which lie
in back anvy pPolicical society that he could never trust anvy
covenent. Since he could never Joinm in any covenant, it folowed
that he was at least in part bouund to become a "servant of
servants". {This fundemental mistrust that the sons of Ham had
for anv covenant may be best seen in his grandson Nimrod. who
built the tower to escare any future flood. He relied on nothine
*rusted nothine. Usina brick for stone. and slime for mortars he
built it in a pPlain so as not to use even a mountain. (1312

The first philistine that we actualy meet is their kins., Abi-
melech. the man to whom Abraham introduced his witfe Sarah by
saving "this is mr sister."” In his own wav, he is a 9ood man, in
come wavys perhars one of the best that we shall meet in the whole
baok. But as I say it mavy only be in his own erivate wav. a wavy
which cannot be tausht. and hence a wavy which cannot be Passed on
or learned by others. The reader need only compPare the words "And
he took Sarah" [141 with the pParallel passasge in Char. Twelves
“Arndthe woman was taken inte Pharaoch”s house”", [19) to see his
lave and eoad intentions, thoush Abraham mavy not have been as
sensitive to the distinction. In fact, Abimelech’s only reaction
to what Abraham had done to him was to ask naively "What sawest
thou hast done this thine?" [16] He naturaly assumes that Abraham
woud not have acted as he did without believine himself to have
8o00d cause. He is totaly gquileless, but esualy incarable of
recognizing guile. Noble as he is, his followers, as we learn
when we meet him for the second time. are all thieves and he is
compleatliy oblivious to evervthins. [17] Abimelech is indeed no
kine at all. Such is the life of the blessed fish.

Some vears later we meet Abimelech for the third time. £1=)
In every verse one is imepressed by the depth of his humanity, but
asain trouble arises, this time between the men of Abimelech and
the servants of Isaak. The Philistines had filled with earth all
the wells which Abraham had dus. [19¥] They Justified their action
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by savine "The water is ours" [20] In Hebrew, of course, the
claim is ambisuous and could equally have been translated "Water
is ours". Water, accordine to them, belonss to Dason, earth to
the God of Abraham.

A full arpreciation of this pPassase weuld require a more
complete understandine of the character of Isaac than can be
presented within the confines of this lecture, but let this much
suffice. He is the son of Abraham and the father of Jacob. COther
than that there“s not much to savy. He was alwarvs pPretty much of a
biind and bumbling old fool. His whale life was arranged for hims
first by Damscus Eliezer, [21]3 and then by his wife Rebecca. (221
He 1iked his venison, [23] and was dumb encush to be causht red-
handed by Abimelech. [24] In spite of all this, evervthine he did
alwavrs came out right. (253 His one great deed was to keer his
father“s wells orPen. In his sleerp and blindness. he showed that
traditions well laid, could rest in the hands of a blind but
constant keerer, only to arise asain refreshed in another eenera-
tion. That was his blessina. He was the blind keerer. [26] Issac
had the one virtue the Fhilistines: men of the Sea God. lacked.
Abimelech’'s vertues were to die with him,

In this context we can see¢ yet ancther wav of wunderstandine
the relation between Israel and the FPhilistines. From the Time
the twe first met on the field of battile, the Israelites  were
canstantly refered to as “"Hebrews", (53] a term resularly used
conly by Philistines. [S4] Aside from its use in Gen. 1481132 which
wonld require a very long explinations it was first used of
Joseprh when he became a slave in Eavpt., L[595]1 It was consistantly
arPlied to all the Sons of Israel while they were slaves [54] but
once the Red Sea was crossed. the word,. where it was not beine
used by a Philistine, only coccurs in the phrase "Hebrew slave".
[S71 From the Fhilistine pPoint of view: the Israelites z2re no-—
thinge but slaves: because for them law as such is slavervy. The
FPhilistines: on the other hand, are the conly peorle whom the
Israelites call "the Foreskined”, [58]1 since thev abave all men.
are in their ratural state and know no covenant.

According to the Boock of Joshua, Ged s arisinal plan for the
FPromised Land included the land recently occurpied by the Philis-
tines. [27] But, when God saw that net all the pearle had the
virtue of lsaac: He decreed that the Philistines would remain “to
Put Israel to the proof”. [28] The two had arived together, one
from the east and one from the west: one from the desert and one
from the sea. One brousht law. the other brousht chaos. There
would be wars: but neither would finally conquer the aother. Thus
it became clear Israel could not live without the Philistia! But
why should this be s07?

Samson“s encounter with the FPhilistines mav noet solve the
problem, but it may define it with greater clearitvy., By trick—
ery.: thevy were able to answer Samson”s famous riddle about the
honev he had found one dav in the rottine carcass of an asss "QOut
of the eater came forth the eatable, and ocut of the Powerful came
forth the sweet”. [293 But we must trvy to answer the riddle

~d)



without anvy tricks. How can honevy come forth ocut of the beast?
What kind of wisdom can come cut of turbulent power? What need
can Israel have of the sea? The forth charter of the First Book
of Samuel Presents a glimpse into what mieht be called a Provi-
sienal solution to our riddle. How can honey come forth out of
the beast? What need can Israel have of the sea?

The sons of Eli: and with them the whole of the epriesthood
in Shile had gsrown corrupt. [30] Before the priesthood could be
renewed. the ark had to be cartured and remain for seme time in
the hands of the Philistines. €211 1f we think about the impor-—
tance of water in the cleansing of anv defiled oblject: we can
beain to see the fascination which the sea in all it s deadlw
turbulence held for the author. Unlike the peace and lawful order
which he wished to establish amone mens chaos, distructive as it
mavy he to human exisitence, mavy be the only thine in our visible
universe not orPen to ouile, spite, or corruption.

While it was in the hands of the FPhilistines: a great bhattle
took place between idel Dason and the ark of God., The outcome was
disastrous for the Fhilistines. God sent them a plasue of hemor-—
rhoids and mice, and "The head of Dagscen and the Palms of both his
hands lavy severed on the threshold. but Dascn remained weon it".
[32]1 God did not destroy him. but set him witthin his limits as
he had done to the sea. In tvypical FPhilistine fashion, they
carefully return the ark, sendine along with it five golden
hemorroids and five =2alden mice, amain cauwusing us to wonder about
the relation between the beautiful and the uglvy or between "the
sweet and the strona".

When the ark returned to Beth Shemesh, it had somehow
changed, but the pecorle had not vet chansed with it. Fifty thous—
and and seventy of them were struck bv the Lord just for havine
lecked at it. L3221 A1l we know of these reorle is that they were
indeed of the sons of Aaron and entiteled to hold the ark but
could not. [34]1 Almost without thinkineg, ther called for the men
of Kiriath Jaarim. and Abinadab accepted it without anvy fear, and
kept it safely for twenty wvyears. [35] Now it must be remembered
that these men were not Israelites. Thery were part of the GSibeon-—
ites who had tricked Isreal into signing a covenant with them
back in the days of Joshua, [346] and the text makes it clear that
even in Samuel“s dav the peoPle were still sensitive to the
difference. £237] Israel was still not prerared for the ark,. and,
excert for the disastrous time King Saul, already out of favor
with the Lord., toock it inte battle, L[38] the ark remained in the
house of Abinadab, and thus ocut of the hands of the sans of
Israel urP untiil the time of Kine David., [39]1 But that would take
us well ahead of our story, and we must return to the time of
Samual.

The rise of kingshiep in Israel was a lone and very compli-—
cated affair. but even before Saul had been confirmed. God made
it the first duty of the kina to save Israel from the Fhilis-
ines.f40] The first time we see them: however was wunder 9guite
different circumstances. The Philistines were present when Saul



was first sent by Samual to be "among the prophets”. [413 Now it
must be remembered that at this point in the bock, those who were
called "the prorphets” were not the men we normaly think of. Thevw
were men who came down from the infamous “hish places" with hares
tambourines, fluts, and lyres. At best thevy were utterly uselesss
L4211 at worst thevy condure up noticons more akin to the BRohime, if
not to madness itself. [43] The book even aoes aut of it7s wavr to
mention that neither Mecses nor Samuel themselves were called by
the name prophet in there own day [443 But this is not the time
to tell the tale of how the book itself underrstands the metamor—
Phosis which prorhecy underwent and which ultimatly led to the
rise of men like Elijah and Elishah and finalv men like Isaiah
and Jeramaiah [451].

Here: at any rate. Samuel seems to have sent Zaul there to
give him a new spirit, but when the phrase "is Saul alse among
the prophets?" occurs in the text for the final time we shall see
clearly what the Philistines. who were auietiy there from the
teainning, may have alreadvy known for a verry long time, it”'s
close connection to his eventual madness. [461]

Saul handled himself well in his first battle which asainst
the PAmmonites, [47]1 but when it came to the Philistinegs thingss
were no longer the same. Fear caused him to attack without wait-—
ing for Samuel to perform the sacrifices [48] for he was not abkle
to share Jonathan“s spirit that "there is no restraint upon the
Lord to save by many or by few". L4913 Althouzh Zaul was strirped
of his kinedam that dav, the war went onj; L[S0) but it did not o
well. In what seems to be ancother sisn his approching madness.
Saul commanded the pPeorle not to eat anvthine until after the
battle. [51] It was a mad attempt to rid himself of the Philist—
ines within himself by denvine all natural needs. The results
were disasterous, as Jonathan understood from his taste of hanew,
and amono the peorple eating took it's wildest form. [521]

After the war, Saul seems to have been offered somethine
like a reprieve if he could destrovy the Amalekites, but he canncot
ki1l Agaa, their kine. [5%) The relationship between the Amalek-
ites and the FPhilistines is a tale too lone to be told here.
Suffice it to say that Amalek: as the grandson of Esau, was
Israeli“s closest relative. [40] We assert here without proof that
as the pPhilistines are the sea without,. sc¢ Amalek is the sea
within. If Saul could conauer that he would indeed be king, but
he could not. Samuel loved Saul, but Saul was mad and madmen
cannot be kines. [611

An evil spirit was uron Saul and he sent for “a man of
music® [&2] to cure him of his madness. Music, a2 song2 without
sreech! A stranse concert in Israel! It is the first time the
werd "to plavy" [naganl comes uPp in the Bible, and it will enly
come uP once again in the set of books from Genesis throush
Kinas. In deed, it does not seem to be part of the way of law at
all. We must keerp a good eve oren for the manvy kinds of music
which affect Saul, and the many wavs in which he is affected by
them. On this occasion it refreshed him, and caused the evil
spirit to derart. [AR] But this "man" who charmed away the kina’s
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madness was in fact Just a bovy. a mere bev, a ruddvy, fine eved
vouna bov, L[64) but a bovr whom we know had already been apreointed
kinas. L[65] ‘

David was perhars a bit impetucus and one migsht well
suspPect that his brother Eliab was nearly right when he said "I
know thy insolence, and thv Peevishness,; for thou art come down
to see the battle". L[&46) None the less, there it was! "And  he
smote the Philistine, and killed him. but no sword was there in
David“s hand". [&71 One cannot heler comparine this to Saul“s fear
on first meetina the Philistines, especially when one remembers
that "Neither sword nor spear were found in the hand of anr of
the peorle that were with Saul and Jopathant but with Saul and
with Jonathan his son there were found"., L[68]

Saul was pleased with David at first, but then there came
that other songe — the woman‘s sone! "Saul has slaim his thou-
sands., and David his ten thousands". [469]1 The Hebrew rings with =a
deegeral kind of rhyme, and the evil spirit returned. L7013 Now,
even David's song could not help.

Saul“s plan for gettine rid of David included marrving him
off to one of his daushters, Meribah or Michal. It didn“t matter
which. After all, they were both his daushters. "But Michal loved
David”. [£70] That was the thins Saul ceuld noet understand:; Michal
and Jenathan both turned asainst him and in love with David. What
was this fascination that was stronger than familvy. stronser than
law? As Saul later pPut it to Jonathan, "Thou perverse and
rebellious son, do I nmot know that thou hast choosen the son of
Jessi to thine own diserace. and to the dissrace of thy mother’s
nakedness”? [71) Saul speaks and we remember Noah.

After Saul“s attempt on his l1ife, [avid ran to Navoth. Saul
sent messengers and ultimatly came himself. £723 When he arrived
we see the full implication of that line we had heared so many
vears before "Is Saul) also amone the prorhets?". L73) The text

reads: "And he strirped off his clothes also. and prorphesied
before Samuel in a like manners and lay down naked all the daxv
and all the nisht. Wherefor thevy sav: is Saul also among the

Pprorhets?"” Only now do we see the full implications of that first
meetine between Samuel and Saul. The innocent bovy is now a ruined
cld man laving naked on the ground with a stern Samuel standinsg
over  him. Is this what that hauntine phrase “Is Saul also amone
the pProrhets”" meant even from the besinnins? One dav Saul the
innocent will have Does the Edomite slavy Ahimelech and distrovw
the whole city of Neb, even when servants would not obay a king
to "pPut forth their hand te fall urpon the priest of the Lord.”
[751 What was it that the bov who went lookins for his father’s
asses found? How has trust of family and fear of the sea lead him
te mistrust of family and a madened embraceing c¢f the sea?

And David fled to Nob. There he took the bread of the
priests and the sword of Goliath, L7611 By breakine the law ever
so oently. and takine up the Philistine wearan. David besan to
enter the sea. At first, he went too auickly and was rejected bw
the servants of Achish. PBut David can learn to feien the madness
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which held Saul. and so¢ to escare. £771 But how can David con-—
tinue his Journevy bkack to the sea?

When he left Achish, he went to Adullam and to then Moakb.
It was a vervy long Journey and he had to travel! back over many
centuries. The text reads "David therefore departed thence. and
escaped to the cave of Adullam: and when his brethern and all his
fathers house heard it, they went down thither to him."[783 To
see what the cave of Adulliam meant to “all his father’s house",
we must @o back to the davs of his old father, .Judah.

It was the time that Joserh had been sold into Esvpt as a
slave. Reuben was the eldest and knew it. He felt the responsi-
bility» and it was his idea ta Put Joseph in the rPit, thinkins to
come back later and return him to his father. [7%] But the coldest
is not alwavs the wisest. Judah rishtly saw the deepth of the
problem. It would not Just oo away as Reuben had thousht. No: the
boy had to leave. But how to manase it? His plan was twofeld and
it was masterfull. "And Judea said unto his brethern. what profit
js it if we slay our brother and concel his bloed? Comes and let
us sell him to the Ishmaelites, and let net our own hand be upPon
him: for he is ocur brother and our flesh. And his brothers were
content." [80J It was only after he had shown them that thevy had
nothine to sainm by killine their brother, that he appealed to anvy
matural abhoarrence thev misht have of fratricide. Without the
appeal to the lowers, they would not have heard the arreal to the
hisher. Without the arpeal to the hisher they would have learned
nothine,

And ce  Joseph was sold into Esvypt. and his brothes killed
a kid. Thevy dirped the coat into its blood, and takine it to
their father they said "please to recognize whether this be thw
son’s ceat or no." L[E11

It was about this time that Judah the met Hira the Adul-
lamite. He had left his brothers who were no  brothers at all,
since they did not know what it meant to be "of cour flesh". He
wanted nothing more of them. He went off to start afresh, but
thines did noet gc¢ well. Er and Onan His sons were both dead and
the daushter of Shuah, his wife as well. A1l seemed death. And
Tamar his daushter in law was waitine in wideow’'s weeds for Shelah
the <vyounsest, to srow up. But in time Judah was comforted, and
went sheershearing with Hirah the Adullamite. On his return, he
met a harlot and when thev rarted, he left her his sisnet and his
cord and his staff as pledsmes. But when he sent Hirah the Adul-
lamite to redeem the Pledses, no harlot was te be found. RS
Judah was then told that Tamar had plaved the whores and went to
stone her. But she met him with his sisnet and his cord and his
staff, and said to him "Please to recosnize ..."L[HZ1 '

i1t“s hard to know whether Judah even heard the rest. Those
words "please to recosnize", ther must have cut more deerlvy than
even Tamar could have understocd. It was so manpy vears agsa, and
now he was hearins them over amain. This time thevy were addressed
to him. But who was speakine? Time had gone awry. Was it Tamar?®
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Or- was it his brothers? What were thev trvyins to savy te him? What
is it that he must recognize? Why must he so back?

The next time we see Judah, he was amone them asain. Thev all
had sone down to Eevet to buy srain. and suddenlr found them-
selves standine in front of Joseph accused of beine spries. Sud-
denlty, thev all remembered: "And they said one to another. we are
verily euilty concerning cur brother, in that we saw the angsuish
of his souls when he bescousht us and we would noet hears therefor
is this distress.” [24]. Reubin, the eldest spoke: "Did I not savy
unto vou “do net sin asainst the bovs:” but wvou did not hear?! and
now his blood is required."” [8%] Reuben felt the problem: but he
began to pPull back Jjust as Judah was returnineg. Rubin was insen—
sitive to their recosnition of their own guilt: and seemed only
to wish somehow to exclude himself from their confession. But for
the moment Judah remained silent.

When thev returned, Jacob, mournine the loss of Jeserh and of
Simeon, weould net allow Bendamin to  be taken back down inte
Egavpt. Rubin asain spoke upiSlay my two sons, if I brine him net
te theet Deliver him inte mv hand ard I will bring him +to  thee
asain.'" [84] This contoerted show of concern. howsver was far from
what Jacob wanted,and Rubin’s suggesticon was simply ionored. And
Judah still waits.

Whern the time was rieht, Judah spoke to his father simply
and soberlv. "The man did sclemly erotest unto us. sawvwing: wve
shall not see my face, excert vyour brother be with weu. I¥ thou
wilt send cur brother with us, we will 920 down arnd buwr thee food!
but if thou wilt not send him, we will not 2o down® for the man
said unto us,; ve shall not see my face, excert wour brother be
with wou." Jdacobk was €till not Persuaded. "and Israel said.
wherefor dealt ve so i11 with me as to tell the marn whither ve
had wet a brother?" The brothers tried to make an excuse, but
Judah remained simele vet firm. "And Judah said unto Israel his
father, send the lad with me and we will arise and =07 That we
may live. and net die: both we, and thou, and alsc our little
Ones. I will be surity for himi of mv hand shalt thou reauire
him: X 1 trine him not unte thees then let me bear the blame
forever: for exceprt we had linsered surely now we had returned
this second time.” This time evervythine is simple nothine is in
excess and Jacob agrees. [871]

By the time they arrived in Eevet, Judah had clearlry emersed
as leader. He related the past. In almest childlike terms he
aquietly but firmly tells the Great Masician of all the pain that
he has cawused Jaceb. When their discussion is over, the reader
knows that sobriety is more powerful than masici and that the
Erphrati who will one day be kins, will not be a man from Ephriam,
the som of Josephs:s but a manm from Ephrath, that is to sav: froem
Bethleham.

Judah 1ooked at Tamar and heared the rest of her speach.
That was the story David could learn from the walls of the

—)—



cave aof Adullam.

David was to be in the cave of Adullam one moere time. It was
late in his life. The Philistine Wars had been over for many
vears and David was an ¢ld man. Then suddenly as if from nowhere
they were back. There were siants of all sorts and men with six
fingers on each hand and six toes on each foot. Even David fought
well on that day. He and his men killed four of the fiants, but
they kept coming, and at cne roint in the battle David srew
faint. [E8) That was to have been his last battie.

When it was over., he: like so many war—time leaders of our
cwn davs, seems to have wished only to retire and sins his sones
once more. PBut there was cone more battle. David was in the cave
of Adullam and the Philistines were in Bethlehem. Then "David had
a desire and said “0h that one would 2ive me a drink of water
from the well of Bethleham, which is by the sate!” And the three
miahty men broke throush the host of the FPhilistines, and drew
water out of the well of Bethleham, that was by the eoate. and
took its and brousht it to David: nevertheless he would not drink
thereof, but poured it out unto the Lord. And he said, Be it far
from me. O Lord. that I should do this: is not this the bleood of
the men that went in Jeorardy of their lives? therefore he would
not drink it. These thines did these three mighty men.” [E%]1 What
was his desire? David never intented to drink the water,but he
was aettine old. How could he die if there were no vouns men of
the next seneration who had been teo the Philistines and had
brouaht back water?

When David 1left Adullam he tock his mother and father
and brousht them to the kins of Meoab. Asain he has sone back in
time, back to wonderfull days of his mother Ruth [90] and back to
the horrible nights of his father Lot. [?1] Have we then besun to
see some kind of answer to cur auesticn " How can David continue
his Journev toe the sea?" It seems to reauire a o9oine back, a
knowlege of who he was, where he came from., and why it was he who
hkad to be kino. Eut have we really come so far only te find
curselves faced with noethine but a knot of contradictions?

How can David be a teacher were there is nothing to be
taught? How can there be traditioen in the ever—changing sea? But
there is even gsreater contradiction. Thus far the araument seems
to have led us to say that David s blessing, his soin2 back, his
seeing behind, is identical to the curse of Ham. Mo solution to
this eproblem appears within our present horizon. and we must
proceed with sreat care.

After David left Moab, the prophet Gad told him to 20 to
the land of Judah. [%2] While there he heared that the Philis-—
tines had attacked Keilah, and asked God wether he should rescue

them. The answer was "Go!" But, because his men were afraid of
the venture. [lavid asked God a secend time. and God, even more
emphaticly. said "Arise, 90!” In a wayr, Goed was risht. The battle

was a areat success: but when David asked, "Will Saul come down
against me?", God said “"He will ceme!" Then David continued to
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ask, "Will the men of Keilah deliver me inte the hand of Saul?!
The laconic Goad said "he will deliver!"[?93] God knew that all the
time. David had been tricked! He was now a fugitive from both
sides. To return to the sea, to be in the act of becommina a fish
means to bhe neither a man nor a fish., But even in this pPosition.
David is able to sion a covenant with one privet man, Jonathan.
but it may have been the moest impPortant. It was here, somewere
between the land and the sea that Johnathan ceded the kingshir to
David. [941]

We are next pPresented with twe battles. In manvy wavs, such
as names and incidents thev are auite rerpetitious. But as we have
noted in the case of Abimelech, the author often uses repetition
as a way of carefully examinine a difference or a chanse.

The first battile tesan when an c¢therwise epractically
unknowen Pecaple, the Zirhites told Saul, who was in Gibeah, that
David was in Hachilah sgouth of Jeshimen. David heard about it.
and went to 2 pPlace called Maon and Zaul save chase. On  this
cccasion David would have lost the battle. but was saved by the
Philistines, who happened to attack Saul at the same time. There
was no pParticuiltar intention on their pPart, but none the tess,
David was saved by the Fhilistines. [9351

David fled to En—-gedi. and Saul Persued. In order +to
relieve himself, Saul went into a cave. David, who happened to be
hiddine in the same cave, rather kill him. cut his skirt. Eut

even for that he later felt remorse and Savl was reconciled to
him. [94]

The second battle starts out as an exact repetition. Asain,
the Ziphites told Saul, whoe was in Gibeah, that David was in
Hachilah south of Jdeshimon. But now thines begin toe chanse. This
time it was David whe attacked and rather than beine sureprised in
the cave. He pPlanned his enterance carefullw and far from feeline
remorse, he seriocuslys hut alse somewhat pPlavfully chided the
kina“s men for so pPoorly guardine him. The most important
differences however is that in the second affair he did not come
as close toa the pPerson of the kine. Saul, even though he was
asleer at the time, was, after all in a somewhat Jless delicats
pasition then he was the first time. NMNone-the—-less. while David
had one of this men take the Kins“'s spear and cruse of water,; hz
himself did not come near the kinse's person.l971]

We must note that while he took koth the spear and the
cruse of water.[93] and even meanticons both of them when chiddine
the king‘s men:L99%1 he returned only the srear. [100] We shcould
also note that the word for "cruse" is used rarely in the PRitble:
—-and only in connection with the mvstical acts of Elijah., L[1011]

To understand this we must consider the storvy which the
Author choses to tell in the interlude between the two wars, in
which David hears what he himself called "Abi=mail“s advice" L[102]
"to shed no blood causlessly." [103] Saul the man need not die,
btut he could neo lenser by kine, he could no lonser hold that



mystical cruse because his inability te face the the sea without
acine mad rendered him incarpable of containins the waters of
chaos in confinement.

Abisail”’s advice "to shed no bleood causlessly.," was all David
had. David was now prerpared to enter into the derths of the sea
to meet the Philistine. FBut would he ever find that lone read
back? Can a man kill a monster even to protect humanity without
becommine a monster himself? God s Law: the one He had given to
Moses on Mount Sinai, it said "Thow Shalt not Kill.," but David
woeuld killed. Some would translate “theu shalt net murder." but
murder PresuPposes civil law. and David was scins into the sea.
Abisail“s advice will be a turnineg point in the 1life «of David.
Weak as it mavy sound,it will hold true even in the roushest seas
and it will bring him btack to the land and te the law. We know
from the story of Uraiah and Bath Shibah that the Autheor is fully
aware of the fact that the wavy is not easy te find., We alse know
that one davy Daved will find his way home, but by then his son,
the first one he had with BRath Shibah, will ke dead and he will
have suffered much. And what of the last davs of Glueen Eshter.
beautiful Gueen Esther? FPoor Gueen Esther? The Bible seems to be
wornine us that some never make it back home. And what of the
wind that now blows cold to the north., Eut now we must return to
our storvy.

After David had spoaken with Abisail, he prepared to become
a fish and Achish accepted him without auestion. Achish reminds
the reader of Abimelech. He is sond: kind and senercus. [104] and
campleatly taken by David who spent most of his time in his all
important war asainst Amalek.

But for Saul thines went badly. He was a broken man, and
there was no one he could turn to but the Witch at En—dor. The
reader knows that as one who particepates in the covenant. he 1is
under Personal oblieation to stone every witch he encounters,
£1071 and now he is to meet one for the first time. Under pProtes-—
tatien, she raised Samuel from the dead. But Samual rejected Saul
asain. Saul was mad and madmen cannot be Kings. PBut the witch
showed him compPassion. In a manner that reminds the reader of the
meal Abraham served the three ansels, she promised little, and
served him a fatted calf. ([1081. For Samuel, Saul was a kins who
had tc be rejected: but the Witch, precisely because she had
Placed herself compPleatliy ocutside the law, could resard him as a
man and pity him.

However, let us not all become mere dreamers. One davr
during the reien of Kine Manasseh, the author will be forced to
remind us how dilitoerious witchcraft is to political 1life.[10¥]
but teo the extent that he has caused us to fall in love with the
Witch that we have been commanded to Put to death, the author
has, for the moment at least. caused us all to peer bevond our-—
selves, to hecome fish. This means the text has led the reader to
acknowledae that while he must follow the wavys of Israel. there
are others like Abimelech. like Achish, and even the witch. who
follow other wavs, and whe are no less pPleasine in the sisht of
the Lord. In this case then. to love cnes enemy means not to love



him in his pPotenial sameness, but in his actual otherness.

In the few remainine moments we could 90 on to see how
David was able to restore the ark to Israel and bringe Israel back
to the ark. Instead however:; let us consider a man who may have
peered into that weorld bevond our world in a manner even more
profound, Job.

Job was pPerprlexed. He wanted to believe the stories of the
wise that the =cod prosper while the bad sink and suffer, but all
around him wise men suffered and 2ocd men were brought low. He
had onlvy to leok at himself to know that not all men who suffer
have evil hidden in their hearts. There were times when to pPro-
clame such a doctine only served to increased an already undis-—
served pain. God was Jjust, vet the salutory myth was not alwavs
saluteory. Indeed, it could even be cruel.

Thens in the tempest. God showed him manv thines. and Job was
crushed. I am» he said, of little worth, and what shall I answer
thee. [1101 Most translaters and commentators seem to be satis-—
fied with Job at this epoint, and treat the next three charters as
if thevy were no moere than a repetition. But. as we shall see. God
was not look for recantaticon. He was demandine much more. Indeed,
He meant it when He said "Gird thy loins like a hero!"[1111] For
it will take a hero. He wanted Jdob to see Him with the seeing of
his eves rather than hearine of Him with the hearing of his
ears.[112]

This meant ooine bevond the world of men whoe speak and into
the watery realm of the areat fish, the Leviathan. He s=saw its
beanties and its horrors. He saw the wild ass snortine it civili-
zation, and the silly ostrich. He saw the grass which grew where
ne man was® and he saw the =@reat Liviatan itsilf. There he sauw
God at plawr. He seems to have thousht about Samson and his rid-
dle. How can the sweet come forth out of the strone. His answer
has been deerly misunderstocd.

The men of king James sav?! "Wherefore 1 abhor mvselft. and
rerent on dust and ashes." The new JFS translation savs "There-
fores I recant and relent beins but dust and ashes."[113]

Kina James is risht. The word means “"to abhor": or pPerhaes
it would be somewhat more accurate to say "contempt". BEut the
verb "teo have contempet” must have an obiect. and there is no word
for "myself" in the text. Now if King James were risht in what
- follows one would expect the “ethnach" to fall on the word “con-—
tempPt”: but it falls on the word they translate "rerent". In
addition, the word by itself does noet mean "to repent" or "to
relent”:, but "to feel a deep sense of inner sorrow.” As in Ene-
lish,: if one feels sorrow for some pPast acticon of cnes own, one
may be said to repent, but as in Enelish, the word "sorrow" b
itself implies neither suilt mor repentance.

Then ton, the elipsis "on dust and ashes" meanina "while
sitting on dust and ashes" is a construction foreien to Hebrew
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syntax. On the other hand. it is quite mormal for the word trans-—
lated "on" to follow the word for sorrow, and tosether thevy
simply mean "to feel a deePr compassion concerninf....."

The words "dust and ashes® occure in twoe other Passages in
the Bible. In one eplace Job himself is sepeaking. and in the
other, Abraham uses them while he is plavine the part of Jdob in
front of God before the destruction of Sodom and Gamorah. {1141 In
both cases thev mean "man". "lowly man".

Job“s last words then are "1 have contempt and compasion
for mankind." Job had entered into a stranee land. It was bisger
more terrifvine and more tender than anvy man had ever seen. But
it was a werld in which Man is no more than a fleck, and his
boils no more than a flvw buzzine “round his had. When Job praied
for the well beina of the cepmforters who had so tormented him.
he showed that he had learned to live at ease in both worlds at
the same time. He had lived in the waters and had returned to
live on the drv land. The compatibility of contempt and compas-
sion then seems to be Job’s answer to Samson’s riddle. and Abi-
@ail”s advice to David. Perhaps only & man who felt as Job did
after God’s first discourse could have understood the things that
were shown to him in the second. It was that which allowszd Job
and David to return where Theseus could not. VUne nead: however:
only concider the story of Bath sheva to see that the Author
knows that the Problems are sreat and the he is not in Ppossesion
of any magical sclution.

ENI END END ENI

1 ecwe a debt teo a student of mine Mr. Holsted for havine
shown me that the Jonah was ancother who went bevond. but learned
enly caontempt — contemet without compassion.

Isaiah was another who went bevond and saw the sreat fish.
Now since. for him» the day will come when God will slay the
moenster,C1151 there is no contemet — there is onlvy compassion.
But for Jobs, Geod is not like an ansry child who would smash the
head of its tov.[1141]
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