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A.ristotle ends the Nicomachean Ethics with the 
words: "Let us then begin our discussion." Although 
Aristotle is sometimes playful, he is not playful here. 
The passage that precedes shows that the book called 
the Nicomachean Ethics is only part of a larger 
whole. The larger whole includes the Politics, and it is 
the discussion contained in the Politics that is to 
begin where the Ethics ends. To the larger whole 
Aristotle gives the name "the philosophy concerning 
human things." At the very beginning of the Ethics, 
the philosophy concerning human things, as having to 
do with "the human good," is called political science 
(e11"WT~/1'1 ). This term might be misleading both for 
those who know only a little about Aristotle and for 
those who know a great deal. For those who know 
only a little, since political science as he, and the 
ancients generally, understood it is not identical with 
political science as it is usually taught in our 
universities and colleges today. While Aristotle's 
political science is descriptive of institutions of 
government, the things they are concerned with, and 
the ways they work, it has to do with much more 
than the institutions. of government. If Ethics raises 
the question of what is good or bad for this or that 
man to be or do, that question is not to be separated 
from such questions as what is good or bad for him to 
do in the place he occupies and in relation to others 
within the complete human community, the nOAts, in 
what way that goodness or badness may be 
determined by the goodness or badness of the mil\ts 
itself and its laws, and hence what may be the best 
1T61\ts. The term "political science" may be misleading 
to those who know a great deal about Aristotle 
because, according to what he says in the Posterior 
Analytics and in Book VI of the Ethics itself, science 
( €71'W7~JJ.f/) is about universal, necessary, and 
unchangeable things and proceeds demonstratively 
from premisses to conclusions. The model for science 
is mathematical synthesis of the kind we find in 
Euclid's geometry. But at the beginning of the Ethics 
he makes it clear that Ethics is not like geometry. It 
lacks the precision of geometry. This lack of precision 
is to be found not only in the application of universal 
principles to particular matters, but in the universal 
principles themselves. Although there is a great deal 
that can be said about what is generally good for men 
to do, this may not hold in all cases and all 
circumstances. The things Ethics is about arc 
changeable. Ethics or political soence IS not 
''science." 

Let us come back to the least misleading title of 
the enterprise, "the philosophy concerning human 
things." That suggests that there may be some other 

Aristotle as conceived by Raphael 
in his "School of Athens" fresco in 
the Vatican. 
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philosophy that does not concern human things. 
There may be things that are what they are indepen
dently of man, and to say they are what they are is to 
imply there is a way in which things are. The things 
that are independent of what man thinks or does or 
makes might be called "nature." That name, however, 
deriving from the Latin nascor (to be born, to come 
into being), as well as the Greek it translates, ¢vatS 
(from ¢Vw, to generate, to cause to come into being), 
points to a distinction between the way things are as 
determining the way they come into being and the 
way they are simply. Aristotle accordingly envisages 
two sciences (in addition, of course, to Mathematics) 
that aim at the vision of truth, at knowledge for its 
own sake: Physics, which is about nature as a 
principle of change or coming-into-being, and First 
Philosphy (which has come to be called Metaphysics, 
although Aristotle never called it that), which is 
about being as being. Unlike Ethics these are con
ceived as sciences in the strict sense, as demonstrative 
sciences. It is perhaps worthy of note that Aristotle 
never produces these sciences. The books that we call 
the Physics and the Metaphysics contain obser
vations, the posing and refining of difficulties, and 
reasoning leading to principles rather than demon
strations from principles (Jrra'YW"f~ rather than 
dn68H~ts). This, I believe, is not accidental. For 
Aristotle, like his teacher Plato, was aware that when 
man undertakes to philosophize, no matter about 
what, he is not, to begin with, in possession of 
principles; and whether he actually comes to possess 
them should perhaps be left an open question. 

One might wonder whether one can enter upon 
the philosophy about human things without having 
been first engaged in First Philosophy and Second 
Philosophy (which name, Second Philosophy, Aris
totle gives to Physics or Natural Philosophy). Or, to 
put it another way, does his Ethics depend upon his 
First Philosophy or his Physics? Can we keep his 
Ethics and reject his Physics, and substitute some 
other Physics, Descartes' or Newton's, or Einstein's? 
Or, can we keep his Ethics and reject his Meta
physics? If we presented these questions to Aristotle, 
I think he would say that in Ethics we must begin 
with the most obvious perennial facts about human 
life; for instance, that men have certain desires for 
food and drink and sexual pleasure, for money and 
recognition, that for the most part they live in 
communities under customs and laws, that they fight 
wars at the same time that they fear death, that they, 
with some exceptions, worship gods or a god, and 
that they have opinions about good and evil which 
they take seriously. So we don't need to presuppose 
Physics and Metaphysics to begin to philosophize 
about ourselves and our fellows and our common life. 
I would submit that if one were to read the Ethics 
without having read or heard much about Aristotelian 
Physics ·Of Metaphysics, he would find it understand
able. 
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But one might wonder not whether one can 
start, but whether one can finish the philosophy 
about human things without entering upon First 
Philosophy and Second Philosophy. After all, even if 
human things are to be differentiated from those 
divine things on which the being of the cosmos 
depends or from natural things, it might be argued 
that man's being and his doings depend upon his 
nature which is part of the whole that includes all 
natures. It might make a great difference for Ethics 
whether human life is a tiny and transitory happening 
in an immense universe which may be friendly or 
hostile to human life, or which may be intelligible or 
unintelligible, or which may be governed by a 
particular providence or not so governed. Is not 
Ethics, in order to complete itself, or perhaps even 
correct itself, compelled to take into account the 
questions with which First Philosophy and Physics 
deal? If Aristotle were faced with this query, I think 
he would by no means dismiss it. But he would 
remind us that just as the weaver may have a good 
opinion about what a good piece of cloth is without 
knowing the good itself, i.e., without knowing or 
even seeking to know what Plato argues was the first 
principle of everything, so fathers of families and 
soldiers and citizens and rulers may have a good 
opinion about what is good or bad for them to do 
without embarking upon First Philosophy and 
Physics. Moreover, just as the weaver has every day to 
attend to his loom, so men have every day to attend 
to their tasks in the several relationships of life. One 
studies Ethics in order to know how to act, and 
action allows not the leisure to wait upon the 
solution of speculative questions. 

The inference to be drawn is not that one can 
only act blindly or thoughtlessly. Otherwise, Aristotle 
would not have written his Ethics. It is useful to 
consider how he proceeds in the book. He is guided 
by what people think to be good or bad, by what 
they praise or blame. A few years ago a student in a 
St. John's seminar remarked that morals are just 
mores. That student perhaps knew some Latin and 
knew that the word "morals" comes from a Latin 
word which in the plural is nothing other than our 
word "mores" and means customs, usages, habits. 
Indeed so. The word "ethics" is exactly parallel to 
"morals" and comes from a Greek word HeTJ that has 
those same meanings: customs, usages, habits. Indeed 
so. But the question is whether the customary, usual, 
habitual ways of thinking, · the commonly held 
opinions, do not embody truth. This seems to be 
Aristotle's view. He is, of course, well aware that not 
all opinions, even widely held opinions, are equally 
worthy of consideration, and that among those that 
are, not all are compatible with one another. When 
they seem not to be compatible, he tries to see 
whether they can be reconciled, and, if not, why one 
opinion is to be preferred to another, and how some 
kind of consensus within the realm of opinion might 



be reached. He himself says of his procedure in the 
context of his account of continence and inconti
nence (or self-restraint and unrestraint): 

We must set before us what seems (presumably 
what seems to others) to be the case, and, after 
first going through the difficulties, exhibit, if 
possible, the truth of the common opinions 
about these affections (continence and inconti
nence) and if this is not possible, the truth of 
the greatest number and the most ruling ones; 
for if both the hard points are resolved and 
common opinions remain, the truth will have 
been sufficiently exhibited. 

Therefore, I have not really entered into Aris
totle's ethical or moral teaching, and the reader may 
well wonder why he is reading this if not to learn how 
to be good and why. Aristotle's general answer to 
that question is simple: You should behave in 
accordance with reason, and you should do so in 
order to be happy. I hope that the rest of what I shall 
say will to some degree specify the content that 
Aristotle gives to that proposition. 

In the first place, Aristotle observes that men 
generally will agree that they want happiness and that 
happiness, whatever it is, is not something they want 
as a means to something else but for its own sake. 
They do indeed disagree as to where their happiness is 
to be found. Some think it is to be found in pleasure. 
But there are some pleasures that man shares with the 
other animals, such as the pleasures of eating and 
drinking and sexual enjoyment. If human happiness is 
a specifically human thing, it would seem that 
whatever those pleasures contribute to happiness, it 
cannot be found in its completeness in them, though 
it might still be identified with some specifically 
human pleasure or pleasures. Those who think that it 
is to be found in wealth will, upon a little reflection, 
see that wealth is good only in its use and so for the 
sake of something else. So and so many coins in a 
purse or digits in a bank account are not happiness. If 
there are men like Hotspur, who think that happiness 
consists in honor, they will, if they reflect, see that 
they would not want to be honored by just anyone or 
for just anything, and so that honor is meaningful 
only in relation to whatever excellence a man may 
have and for which he should be honored. Hence, 
what defines a man's happiness is the excellence 
rather than the honor he receives because of it. If he 
possesses some excellence, that means that he is 
excellent in something or at something such as 
swimming or horseback riding or armed combat or 
oratory or diplomacy. That is, there is always some 
activity in which he excels. Hence the really good 
thing is the activity. Just as the parts of the body 
have their activities and the activity of the eye is 
seeing and of the lungs is breathing, so man has an 
activity as man, which must be an activity of the soul 
rather than the body, and of that part of the soul 
which differentiates him from other animals. His 
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excellence will consist in his being able to perform 
well that ac<ivity, and the activity itself will be his 
happiness. But there a]:e many specifically human 
activities some of whiGh seem to be for some further 
end ·and others to be ends in themselves. Is there 
some one activity which is the end of all? Aristotle 

"'does not answer this question at the first stage of his 
-Philosophizing concerning human things (i.e., in 
Book I of the Ethics). He has, however, come to some 

,tlhderstanding of the kind of thing that happiness 
must be: Happiness must be an activity of the human 

·"soul in accordance with some human excellence or 
virtue. And that virtue must be complete. The main 
~reason that Aristotle cannot at this stage give a better 
answer to this question to which at a later he returns 

,-is that in order to answer it he has to investigate the 
question of what human virtue is. There may be 

,many virtues and one among them supreme with the 
others relating to it in various ways. Or there may be 

,.many, and they may all reduce to one virtue, for 
example, wisdom. They may all be kinds of wisdom. 

<.Or there may be one supreme virtue for men of one 
kind and another for men of another kind. 
~ Aristotle, therefore, in Book II begins to inves~ 

tigate the question of virtue. Having noted that men 
,£peak of both intellectual virtue (ap er~ 8 <aV01/TLKTI) 
and moral virtue (ciptT-h ~{)~"h), he confines his 

,attention all the way through Book V to moral virtue, 
returning to intellectual virtue in Book VI and to the 
question of how intellectual virtue may relate to 

····moral virtue. As Book I was a search for a definition 
... of happiness, so Book II is a search for a definition of 
·moral virtue. Whether such a definition completes the 
... definition of happiness will be still open. For we shall 

have to ask whether in tellcctual virtue is in any way 
.-necessary for moral virtue. And if there are intel
lectual virtues not necessary for moral virtue, we shall 

... have to ask whether happiness is an activity in 
accordance with these or whether it is an activity in 

__ ,._accordance with moral virtue under the governance of 
some intellectual virtue or a combination of both 
activities. To put it another way, is the philosophic 
life the good and happy life, or is the political life, or 

. is some combination of them? 
But what is a moral virtue? One way to begin to 

answer this question is to consider how men in their 
earliest years learn to behave. How do parents teach 

• their children to behave? Usually they employ 
rewards and punishments to make them do certain 

.. things and not do other things. By repeatedly doing 
certain things and refraining from others, habits are 
formed which become second nature so that the 
children without being told don't fill themselves with 
candy before dinner, are not cry-babies in the face of 
some real or imagined pain, and share their toys with 

. other children. These good children have become on 
some level temperate, courageous, and generous or 

.liberal. They have come to possess these virtues of 
temperance and courage and liberality. It would seem 
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to make sense then to say that a moral virtue is a 
habit (e~ts) which the soul comes to possess because 
of the repetition of a certain kind of action. The 
habit, in turn, in the circumstances that call for it, is 
realized in that same kind of action, but it is not 
always being realized in action. We don't say of 
someone that he has stopped being courageous 
because he is asleep and not actually performing 
courageous deeds. Indeed, that is why we distinguish 
between the habit and the action. Furthermore, a 
habit of virtue, like a habit of vice, is a relatively 
permanent thing. It is not easily changed. 

This, however, would not seem to be an 
adequate account of moral virtue as a human quality. 
For dogs and other animals besides men can be 
trained to behave habitually in certain ways. What do 
we have to add? We should say, should we not, that if 
a man is to do something virtuous, he must know 
what he is doing. Certain acts done in ignorance we 
neither praise nor blame. We even pardon or pity the 
doer of an action which we would find blameworthy 
if it were done wittingly and which upon discovery to 
the doer brings sorrow to him. Aristotle mentions a 
certain case of striking one's father as such a mistake 
done in ignorance. One is naturally led to think of 
Oedipus and to conclude that the tragic mistake that 
Aristotle speaks of in the Poetics is not a flaw of 
character in the sense of a vice, but a mistake done in 
ignorance and so involuntarily, and therefore one for 
which Oedipus is to be pitied. The virtuous man and 
his opposite, the vicious man, are such only if they 
act knowingly. 

The virtuous man must not only know what he 
is doing, he must choose to do that rather than 
something else. We often use the word "choose" 
somewhat loosely. For instance, we say that the 
American people choose their President. They don't 
choose him just because they pull levers on voting 
machines. Choice requires deliberation. Deliberation 
is some kind of reasoning which starts with the 
perception of an end to be achieved and weighs the 
possible means to achieve it. The virtuous man in 
choosing the virtuous action does so after deliber
ation. The virtuous action that is chosen is in the case 
of the moral virtues usually a mean between two 
extremes of pleasure and pain or pleasurable and 
painful things. For example, the man who is temper
ate in food will choose the mean between too much 
food and too little food. There is, of course, no fixed 
rule for making this choice. What is just right for me 
might be too little for a heavyweight boxing cham
pion, but too much for an aged clerk who leads a 
more sedentary life. Obviously, deciding upon the 
mean also requires reasoning. 

Finally, we would not say that a person 
possesses a moral virtue unless he chooses the 
virtuous action for its own sake. Although children 
learn how to behave through being rewarded and 
punished, we would not say that they have really 
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become virtuous until they do good things and avoid 
doing bad things without expecting candy or fearing 
the stick. 

In some such way, then, Aristotle comes to a 
definition of moral virtue. It is a habit of choosing a 
mean, a mean relative to the person possessing it and 
determined by reason. There are three conditions for 
moral virtue: (1) knowing what one is doing, 
(2) choosing the action for its own sake and (3) doing 
that habitually, i.e., from a certain stability of 
character. The first two involve reason, but at this 
stage of exploring the question of virtue, the third is 
stressed more than they. 

At the end of Book II of the Ethics we find a list 
of the moral virtues set forth in such a way as to 
show how each one has to do with a mean. The 
following books through Book V contain a detailed 
account of all these moral virtues taken (with one 
exception) in the order in which they are listed. Let 
me give the list in order, putting with the virtues the 
opposite vices which have to do with an excess or 
deficiency of whatever pleasure, pain, desire, or 
passion is the medium for their exercise. I shall give 
first the virtue, then the vice of excess, and then that 
of deficiency. 

( 1) Courage between rashness and cowardice 
(2) Temperance between self-indulgence and insen

sibility 
(3) Liberality between prodigality and meanness 
(4) Magnificence between vulgarity and niggard

liness 
( 5) Greatness of soul between vainglory and small

ness of soul 
(6) Moderate ambition between immoderate ambi

tion and unambitiousness 
(7) Gentleness between irascibleness and unirascible

ness 
(8) Truthfulness between boastfulness and irony (or 

self-irony) 
(9) Friendliness between flattery and quarrel

someness 
(10) Wit between buffoonery and boorishness 

Notice that justice is not in the list, and 
Aristotle says very tersely, 

With regard to justice, since it has not one 
simple meaning, we shall, after describing the 
other habits, distinguish its kinds and say how it 
is a mean. 

There seems to be something special about justice. 
Is there some order in this list? For instance, is 

there a steady progression from inferior virtues to 
superior virtues? Or is it that there are certain peaks 
and that once we reach a peak, we return to a valley 
again and climb a lower or a higher peak? Perhaps we 
might consult one of Aristotle's best students, a man 
who has understandably been canonized and is 
known to some as St. Thomas Aquinas. For he wrote 
what is probably the most serious and thorough of 
commentaries on the Ethics. I shall present a simpli-



fied account of the order that he sees in this list. 
First, there is the distinction into two parts between 
the virtues that have to do with man:s passions and 
desires and those that have to do with his actions. As 
to the first part, there are passions and desires that 
have to do with man's life itself. Thus courage is a 
virtue that has to do with the fear that he feels in the 
face of what is destructive of his life, and temperance 
with the desire he has for what is preservative of his 
life and the life of the species. Then there are passions 
and desires that have to do with certain external 
goods, namely wealth and honor. The virtues that 
establish a rule for the way a man should bear himself 
toward wealth are liberality and magnificence, and 
for the way he should bear himself toward honor 
they are greatness of soul and moderate ambition. 

As to the second part, the virtues that have to 
do with man's actions are, to begin with, the virtues 
which are concerned with the less serious though still 
important actions of men in relation to other men. 
They might be called social virtues: the virtue of 
being friendly or generally affable as distinguished 
from the vice of flattery or that of quarrelsomeness; 
the virtue of wit as distinguished from buffoonery, a 
virtue eminently displayed by Falstaff who was 
somewhat lacking in other moral virtues; and the 
virtue of truthfulness about oneself by which one 
avoids both boastfulness on the one hand, and irony 
or self-depreciation of the other. Aristotle accuses 
Socrates of this vice of irony, of claiming for himself 
less than his due, less than the truth. There are some 
who try to save Socrates from this allegation, but I 
shall leave him to shift for himself. These lesser social 
virtues lead logically to justice which is the social 
virtue most of all, that is, the virtue by which men act 
rightly toward each other in society. 

All of this that Thomas says makes eminent 
sense. But there are some things that are strange 
about it. In the first place, Thomas makes greatness 
of soul not nearly so great as Aristotle makes it. For 
him, it is simply one of many moral virtues with 
perhaps a certain place in the hierarchy of virtues, 
whereas for Aristotle it implies the perfection of all 
the other moral virtues and includes them all. In the 
second place, Thomas' account of the moral virtues, 
when he is speaking more on his own in the Summa 
Theologica, is markedly different from the whole of 
Aristotle's Ethics and from Thomas' commentary on 
the Ethics. This is interesting because the impression 
is often given that Thomas Aquinas just made a line 
between supernatural revelation and natural reason, 
and that as for the latter he slavishly followed the 
master Aristotle. Not so. In the Summa Theologica 
the account of moral virtues is preceded by the 
treatise on law including natural law and divine law, 
the latter containing both the revealed law of Moses 
and the revealed grace of Christ. As far as virtue is 
concerned, the revealed grace of Christ means the 
theological virtues, faith, hope, and charity, which are 

January 1973 

gifts of God and are discussed next after the natural 
and divine law. Then there follows the treatise on the 
four cardinal virtues, among which the intellectual 
virtue of prudence or practical wisdom is supreme 
and is treated first, followed by the discussion of the 
moral virtues in the order of their excellence: justice, 
then courage, then temperance. All of the other 
moral virtues are subsidiary parts of these cardinal 
virtues. Thomas makes liberality, truthfulness, and 
friendliness parts of justice, greatness of soul and 
magnificence parts of courage, and gentleness a part 
of temperance. Although he does not subtract from 
Aristotle's list, he adds to it: religion, filial piety, 
penitence, and gratitude as parts of justice, patience 
and perseverance as parts of courage and humility as 
part of temperance. Perhaps these remarks about 
Thomas Aquinas' transformation of Aristotle's 
teaching about morality may make us more alert to 
the essential elements of that teaching. 

In answer to the question raised above, I should 
say that there are in the first five books of Aristotle's 
Ethics two peaks, the second higher than the first. 
The first peak is greatness of soul. The second is 
justice. These are the peaks among the moral virtues. 
The question remains whether the intellectual virtues 
are not a higher peak. 

What is true ot greatness of soul and justice and 
is not true of other moral virtues is that each of them 
includes all the others. How then do they differ? 
They differ in that in the case of greatness of soul all 
the moral virtues are regarded as constituting a man's 
own intrinsic worth whereas in the case of justice 
they are regarded as constituting his worth in relation 
to others within political society. The thing that 
characterizes the great-souled man is that he thinks 
himself worthy of the greatest honor. So he must not 
only possess the other moral virtues, but he must 
possess them in a superlative degree. The remarkable 
thing, and perhaps the offensive thing to persons of 
Christian sentiment or democratic sentiment or both, 
is that a man would be lacking in virtue if he 
possessed the other moral virtues in a superlative 
degree and did not think himself worthy of the 
greatest honor. One might conclude that he will want 
to be honored by others. Not so. He will utterly 
despise the honors conferred upon him by non
virtuous men, and he will not be especially pleased at 
those conferred upon him by virtuous men whose 
virtue falls far short of his own and who can scarcely 
value his superlative virtue at its real worth. Shake· 
speare's Coriolanus, who is like the great-souled man 
in his supreme sense of his own worth, in his 
contempt for the opinion of the Roman populace, in 
his unwillingness to flatter them, nonetheless lacks 
greatness of soul, for the great-souled man would 
consider it vulgar to exhibit a lofty bearing in the 
presence of lesser people. 

Aristotle's greatness of soul might seem to be 
the very definition of pride and the very opposite of 
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humility. Humility for Christians means a sense not 
of one's own worth, but of the tremendous disparate
ness between whatever worth one may really have 
and the infinite worth of God. Could it be that 
Aristotle's view that greatness of soul is a virtue 
implies a theology and a radically different theology 
from that of Christianity, implies that man can be as 
god or almost? He does indeed say that the honor 
that tbe great-souled man claims is that which we 
render to tbe gods, and he compares him to Zeus as 
being pleased to be reminded of benefits he has 
conferred but pained to be reminded of those he has 
received. 

Perhaps it might be interesting to see how 
Thomas Aquinas manages to keep greatness of soul as 
a virtue. We have already seen that he underplays it 
by making it a part of courage rather than courage a 
part of .it. In answer to the objection that he himself 
poses, that greatness of soul is opposed to humility, 
he says, 

There is in man something great which he 
possesses through the gift of God; and some
thing defective which accrues to him through 
the weakness of nature. Accordingly, greatness 
of soul makes a man deem himself worthy of 
great things in consideration of the gifts he holds 
from God ... On the other hand humility makes 
a man think little of himself in consideration of 
his own deficiency; and greatness of soul makes 
him despise others in so far as they fall away 
from God's gifts .. , Yet humility makes us 
honor others and esteem them better than 
ourselves in so far as we see some of God's gifts 
in them. 

Does this not mean, however, that if one does 
possess great virtue, one's greatness of soul consists in 
seeing that great virtue, not so much as contributing 
to one's own worth, but as a gift of God? The one 
worthy of honor would then seem to be not so much 
the recipient of the gift as the divine giver. That 
would certainly destroy the meaning of greatness of 
soul as Aristotle understands it. 

Humility, it was said, is a sense of the tremen
dous disparateness between whatever worth we may 
really have and the infinite worth of God. Sin was not 
then mentioned. It may be that not only is the worth 
man has infinitely less than God's worth, but that 
man is positively unworthy. Is this not why Thomas 
adds to Aristotle's list the curious virtue of penitence, 
which consists in the constant recognition of one's 
constant unworthiness or lack of virtue? Aristotle 
indeed mentions something like penitence, namely 
shame. He says that it is not a virtue, that it indeed is 
a praiseworthy feeling in young people, for the shame 
they feel for past or present failing restrains them in 
the future. But it is not praiseworthy in an older 
person for he should not and need not do anything 
for which to be ashamed. In him it is shameful to feel 
shame. What Aristotle says about shame is of a piece 
with what he says about greatness of soul. 
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It was said that among the moral virtues the 
other peak is justice, that like greatness of soul it 
contains all the other moral virtues, and that it is a 
higher peak than greatness of soul. Justice is ambig
uous. For sometimes it means justice as a whole and 
sometimes a part of justice. The reason for the 
ambiguity is that justice as a whole is obedience to 
law, and law prescribes actions such as courageous or 
temperate actions that fall under other moral virtues 
and also actions that do not fall under other moral 
virtues, such as the distribution by the political 
community of honors in proportion to merit or 
restitution to be made to the injured party to a 
contract. It is justice as a whole that is more excellent 
than greatness of soul. The reason is that the common 
good is superior to the moral worth of any single man 
when that is considered simply as his own worth. To 
quote Aristotle, "The best man is not he who 
exercises his virtue toward himself, but he who 
exercises it toward another." This is said in the 
context of moral virtue, and might have to be 
qualified in the context of intellectual virtue. It might 
still be true. It would depend upon what we mean by 
"man" when we speak of the best man. Or what we 
mean by "himself," i.e., what a man's self is. 

What Aristotle says about justice as a whole is in 
many ways reminiscent of what Socrates says in 
Plato's Republic, about the justice of the nOAts. By 
that I mean that in the Republic justice is not a 
particular virtue belonging in a paramount way to a 
particular class, as wisdom, or courage, or less clearly, 
temperance is, but is all of the virtues together. Of 
course in the Republic, while justice is obedience to 
the laws made by Socrates with the assent of Glaucon 
and tbe others, one might wonder whether the civil 
law, obedience to which is Aristotelian justice, would 
meet the severe demands of Socrates' legislation in 
Socrates' speech. 

After discussing the moral virtues and the chief 
moral virtue, justice, Aristotle in Book VI proceeds to 
the question of whether there can be moral virtue 
without intellectual virtue. Earlier in setting forth as 
conditions for a morally virtuous action that it is to 
be done witb knowledge, choice, and from a firm 
character formed by habituation, he had placed the 
greatest emphasis on the last, saying, "For the 
possession of the virtues knowledge avails little or 
nothing, whereas the other things are all-important, 
inasmuch as virtue results from repeated performance 
of just the temperate acts." It seems now that this 
was not the whole story, and that while one can 
indeed, and people do, speak of moral virtue in the 
way previously described, moral virtue in the strictest 
sense requires intellectual virtue, which consists of 
knowledge. But what intellectual virtue and what 
kind of knowledge? To answer that we must ask the 
prior question: What kinds of intellectual virtue are 
there? First of all we might speak of that kind of 
intellectual virtue which cqnsists in knowledge about 
things that cannot be otherwise, the · eternal and 

(Continued on Page 19) 



THREE PRELUDES 
FOR THE PIANO 

DOUGLAS ALLANBROOK 

Several years ago I wrote a set of piano pieces called 
"12 Preludes for All Seasons.'' I wanted to write a 
kind of album for lovers of the piano. Some of the 
pieces are difficult, some are relatively easy. At the 
request of The College, I have selected three of the 
latter for publication. They can all be played in order 
at a public concert, or they can any of them be 
played separately either in concert or at home. They 
are all dedicated to people I know. Whether they are 
portraits or not is part of the game. 
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Douglas Allanbrook was born in Boston in 1921. He 
began studying music at the age of eight and 
composing music at the age of twelve. Subsequently, 
his principal teachers in composition and theory have 
been Nadia Boulanger and Walter Piston. Mr. Allan
brook's works include four symphonies, four string 
quartets, two operas, piano and harpsicord music, 
sacred music, songs, and assorted chamber music. Hi's 
compositions are being published by Boosey and 
Hawkes, Inc. 



unchangeable things, and the eternal conditions and 
principles of changeable things. It is identical with the 
knowledge that is sought by First Philosophy and 
Second Philosophy, or if you like, Metaphysics and 
Physics. This is, I believe, the first point in the Ethics 
~here one might think that the peculiarly Aristote
lian teachmgs about being and nature are beginning to 
enter the consideration of ethical or moral matters. 
B_ut Ari~totl~ refers to such intellectual virtue only to 
distmgmsh It from the intellectual virtue that is 
concerned with things that change. That itself is 
twofold. For on the one hand, there is the intellectual 
virtue that is necessary if man is to make things well, 
namely art; the sculptor by his art knows what a 
beautiful statue is and the cobbler by his art what a 
good shoe is and both by reasoning determine the 
best means for producing the statue or the shoe. And 
on the other hand, there is the intellectual virtue 
necessary if man is to do things well. Here, clearly, is 
the intellectual virtue required, if any is required, by 
moral virtue. For moral virtue is the habit by which 
man is disposed to act well in relation to his own 
desires and passions and in relation to other men. The 
intellectual virtue in question is practical wisdom or 
prudence (</JpOV'Ia<s). As art is the virtue by which 
one knows how to make things well, so practical 
wisdom is the virtue by which one knows how to act 
well. 

Practical wisdom is, as it were, an eye of the soul 
by which it sees the ends of human life, the various 
actions that are determined by the moral virtues in 
their intrinsic worth and in their order and connec
tion with one another. As such it cannot exist 
without the moral virtues and so presupposes a 
c~rtain acquisi_tion . of those virtues through expe
nence and habituatiOn. One who has acquired habits 
of_ self-indulgence or cowardice or stinginess is made 
bhnd to temperance or courage or liberality and 
incapable of practical wisdom. Hence, the primary 
role of practical wisdom is to reason from the ends 
set by the virtues to the means of acting temperately 
~r courageously or liberally in the particular situa
~10n. That inv'?lves deliberation, reasoning, and 
msight mto particulars. Without those things there 
can be no moral action and without moral actions the 
moral virtues cannot be preserved. Therefore we must 
say that moral virtue is necessary for practical 
Wisdom, and that practical wisdom is necessary for 
moral virtue in the true and strict sense. 

There are special kinds and degrees of practical 
wisdom. For the praiseworthy or blameworthy 
actwn~ of men are not merely the actions of single 
men smgly, but of political communities, and of 
single men in their various roles within political 
communties. Therefore, practical wisdom is in an 
expecially important way political wisdom, and 
political wisdom may be that of founders of regimes 
such as the authors of the United States Constitution 
or of those who have to deliberate in political 
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assemblies, such as the United States Congress, about 
measures to be taken for the common good, or of 
those who have to make decisions about the rightness 
or wrongness under the law of deeds already done, 
such as the justices of the Supreme Court, or of those 
ordinary citizens such as you and I who by our nature 
belong to society and are obligated to act in society. 

It was noted earlier that Aristotle distinguished 
practical wisdom, an intellectual virtue which has to 
do with particular and changeable human affairs, not 
only from art, but also from another intellectual 
virtue. That other intellectual virtue is philosophic 
wisdom (ao.pia ). Though Aristotle says that practical 
wiseom is required for moral virtue, he does not say 
that philosophic wisdom is required for practical 
wisdom or for moral virtue even in the true and strict 
sense. Here he seems to differ from Plato, who in the 
Republic argues that the just political community 
cannot exist unless kings become philosophers or 
philosophers become kings; and philosophers are 
those who in their quest for wisdom about the no)us 
are compelled to go beyond the nOll<s to seek the 
wisdom about the whole of what is~ It is significant in 
this connection that Plato uses the words </JpOV1/0<S 
and aoq,ia interchangeably. 

Enough has been said, I tllink, to show that 
what Aristotle says on some early page of the Et.hics 
is not to be taken as indicative of his full account. 
For example, he says in the second chapter of Book I 
that political science seems to be the most authori
tative and the architectonic science. Indeed he seems 
to imply that is it authoritative and architectonic in 
relation to all other sciences. For he says that it 
ordains wlllch sciences are to be studied in the noll<s. 
But even his calling political science arcllltectonic is 
misleading unless we note carefully that the compre
hensive end with which political science as described 
at the beginning of the Ethics concerns itself is the 
human good. By the end of the Ethics we have some 
reason to think that, paradoxically, there is a good 
for man that is higher than the human good. For near 
the end of Book VI Aristotle says that it would seem 
strange if political or practical wisdom generally, 
which is inferior to pllllosophic wisdom, should be 
more authoritative than it, and his final statement in 
that book before going to an entirely new beginning 
is that political wisdom is not in authority over 
philosophic wisdom, that it does not give orders to it 
but for its sake, and that "if anyone were to say 
o~herwise, it would be like saying that political 
Wisdom rules over the gods." Is philosophic wisdom 
comparable to God or gods? Or is the wisdom that 
the philosophic man seeks and may hope to obtain 
comparable to the wisdom God has or gods have? 

· Philosplllc wisdom as an intellectual virtue is a 
combination of intellectual intuition and demon
strative reasoning resulting in scientific knowledge of 
the things that are of most worth. It is then above all 
else, First Philosophy, the knowledge of being as 
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being and of the first principle of the whole being, 
the philosophy which in Metaphysics, Book VI, is the 
philosophy of most worth, because it deals with the 
kind of being that is of most worth and which is there 
also called theology, because that kind of being 
would be the divine cause of divine things. It is not 
political wisdom or practical wisdom, because that is 
the philosophy that deals with human things, and 
even if men be divine, says Aristotle, there are things 
that are more divine in nature than man. What are 
these things? They are the heavenly bodies which, 
together with the earth our home, consitute the 
cosmos. And, of course, the unmoved first mover, on 
which as a principle the heavens and nature depend 
and whose activity is exclusively intellectual 
intuition, would be more divine and the supreme 
divine cause of all. 

At the end of Book I, having argued that 
whatever happiness is, it is activity in accordance with 
complete virtue, we left the question of what 
happiness is to investigate the question of virtue. 
Virtue, we have seen, 1ncans a number of different 
things, and we have by no means explored all the 
differences that Aristotle, eminent in the esprit de 
finesse, perceives. But we have explored the main 
ones. The principal difference is the difference 
between the virtues of a life devoted to philosophy 
and those of a life devoted to action which, at its 
best, is political life. As the philosophic virtues are 
superior tO the moral virtues, so is the activity in 
accordance with them superior to the activity in 
accordance with the moral virtues, and accordingly 
the happiness of the philosopher is greater than the 
happiness of the man who possesses only the moral 
virtues, although the second kind of happiness has an 
autonomy since, though the intellectual virtue of 
practical wisdom is necessary for the moral life, 
philosophic wisdom is not. Because of this autonomy 
we can speak of the virtue of the great-souled man as 
complete virtue or of the virtue of the just man as 
complete virtue. Either one is complete moral virtue, 
and indeed it is likely that the great-souled man or 
the noble statesman will possess certain moral virtues 
in a degree that goes way beyond the degree to which 
the philosopher possesses them. This raises the 
question whether we are right, after all, in attributing 
supreme happiness to the philosophic life. For is the 
virtue of the philosopher complete virtue? He cannot 
be altogether lacking in moral virtue. He has a body 
like other men and appetites and passions like theirs. 
He will be temperate and, if he has to face the danger 
of death in battle he will be courageous. But for the 
activity of philosophizing he will not need moral 
virtue in a large and spendid sense, and simply 
because he has fewer needs, his life and happiness will 
be more self-sufficient and complete than the life and 
happiness of the great-souled man or the just and 
noble statesman. 
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We can now see these diverse types of men in a 
new perspective. It was observed that the essential 
thing about the great-souled man as such is that his 
exercise of superlative moral virtue is always directed 
toward himself, toward enhancing his own worth. It 
was further said that the just man is better than he 
because, while he may possess the same superlative 
moral virtue, his exercise of it is always directed to a 
higher good than himself, the common human good. 
But now we have to revise that somewhat. For there 
is a sense in which a man's self may transcend that of 
the human community and indeed all human life. We 
raised the question whether Aristotle in envisaging 
the great-souled man was not envisaging a man who 
could be as a god or almost. That might be true 
except that for Aristotle God has no moral virtue. We 
cannot say that he is temperate or brave. But neither 
can we say that he is just or liberal; he neither makes 
convenants nor bestows gifts. His virtue, if we may 
speak of his virtue, is only intellectual virtue and, 
specifically, intellectual intuition; for presumably he 
has no need to demonstrate things. In answer to the 
objection that the philosopher is grasping for a life 
too high for man, Aristotle says, 

We must not follow those who advise us, being 
men, to think of human things, and being 
mortal, of mortal things, but must, so far as we 
can, make ourselves im1nortal, and strain--eVery 
nerve to live in accordance with the best thing in 
us; for even if it be small in bulk, much more 
does it in power and worth surpass everything. 
This would seem, too, to be each man himself. 

There are wide differences among men and different 
virtues of which different men are capable. But a 
man's true self in the highest sense, a sense perhaps 
not relevant to most men, is the divine intellect 
whose activity, the contemplation of being, the 
philosopher seeks to share. 

Aristotle throughout the Ethics has much to say 
about the various virtues and how men may come by 
them and therefore how men may become happy. In 
the first book he raises the question whether 
happiness comes as a divine gift and says, "If there is 
any gift of the gods to men, it is reasonable that 
happiness should be god-given ... ;" "but," he adds, 

"This question would perhaps be more appropriate to 
another inquiry." We look in vain for that inquiry. He 
is entirely silent after that about the question of 
whether happiness is a divine gift; but as we have 
seen, he is not silent about the question whether 
there are any divine gifts. 

Mr. f. Winfree Smith, a Tutor at St. John's College 
since 1941, delivered this lecture on the Annapolis 
campus on May 26, 1972. Mr. Smith received his 
B.A., M.A., and Ph.D. degrees from the University of 
Virginia and his M. Diu. from the Virginia Theological 
Seminary. 



When John Poundstone was a 
St. Johnnie in the early 1960's, he 
neither planned to go to medical 
school nor anticipated joining the 
Navy. Yet only ten years after his 
graduation John is both Dr. Pound
stone and Lt. Cmdr. Poundstone, 
with the resounding title, "Head of 
the Tuberculosis and Venereal 
Disease Control Section of the 
Community Health Branch of the 
Preventive Medicine Division of the 
Bureau of Medicine and Surgery of 
the Department of The Navy." 

Dr. Poundstone works in 
Washington, D.C. His chief task is 
the development of VD and TB 
control programs for 800,000 mili
tary personnel and a million 
civilians. 

The trail that led there began 
in John Poundstone's senior year, 
when he decided to return home 
after graduation to Lexington, Ken
tucky, in order to attend the 
University of Kentucky medical 
school. He had been admitted on 
only one condition, that he fill out 
his St. John's education with a 
summer's worth of organic chem
istry. After that ordeal, John found 
med school to be quite manageable, 
and he received the M.D. degree in 
1966. 

By then there was a Mrs. 
Poundstone, the former Ann von 
Isakovics, who admits to having 
"followed John" to Kentucky, 
where she received a bachelor's 
degree from the University of Ken
tucky. By 1966, Ann had added an 
M.A. in secondary education with 
emphasis in the teaching of high 
school mathematics. The couple 
was married in 1963. 

The Poundstones' life changed 
significantly with a move to Boston 
in '66. John spent a year as an 
intern in the Newton-Wellesley 
Hospital, then entered Harvard Uni
versity's School of Public Health. In 
the course of three years, he 
acquired a Master of Public Health 
degree and did a considerable 
amount of research on congenital 
he art disease. Meanwhile Ann 
changed her field to business ad
ministration and, in '69, received a 
master's degree from Boston Uni
versity. She subsequently became 
active in the computer business, 
becoming the first woman ever to 
sell a computer. 

Another big change occurred 
in 1970, when John went into the 
Navy. Washington became home, 
and John plunged into demanding 
work in the Navy's TB and VD 
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programs. Ann continued her fear
less career, now as a law student at 
Georgetown University and as a law 
clerk to Judge Samuel W. H. Meloy 
of Maryland. She expects her Juris 
Doctor degree in June. 

Both Dr. and Mrs. Poundstone 
have vivid memories of their years 
in Annapolis. Ann spent only two 
years at the College; after much 
more academic experience else
where, she finds that St.John's had 
a "diversity of student population" 
hard to match. But the question of 
whether her years at St. John's 
were "beneficial" still is a trouble
some one. Yet she is convinced that 
St. John's helped "all of [her] 
subsequent relationships." 

John Poundstone finds the St. 
John's influence following him 
wherever he goes. His education at 
Annapolis continues to help him 
"to bring order to the subject 
matter" he works with. And he 
believes St. John's has helped him 
"to see underlying motives and 
basic tenets" in the work and writ
ings of others. 

Homecoming 1972 found the 
Poundstones cheerful and relaxed 
as they visited their old campus and 
found time to grant an interview to 
The College. 
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HOMECOMING 1972 

It may really be, as one 
,p) -alumnus. wrote in. commenting on 
33 Homecoming,. that the .very sophis

tication of the program tends to 
~;,,immunize. us, .so. that. we· are .not 

seduced by the sort of nostalgia 
necessary to lure alumni back to 
their college. Or perhaps alumni 
just have too many things to do. 
For whatever reasons, fewer than 

:S"i 200 alumni and their guests showed 
3~1 up for. the annual gathering of the 

classes in October. 
Those classes celebrating some 

sort of reunion did help attract 
people, with the 60-year class being 
represented by Philip L. Alger and 
George L. Winslow. The oldest class 
present was 1909, represented by 
Col. Robert E. Jones from Palo 
Alto, Calif. Col. Jones would have 
had the. distinction of having come 
the longest way, except for David 
Cicia '70, who was on leave from 
his duty station in Germany. 

One of the Homecoming high
lights was the dedication of the 
Harrison Health Center. Present for 
the event was Mrs. John T. Harri
son, whose gift in memory of her 
late • husband, a graduate in the 

President Weigle and Mrs. John T. 
Harrison at the Dedication of the 
Harrison Health Center during 
Homecoming. 
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Class of 1907, made the building 
possible. Other members of the 
Harrison family also attended the 
ceremony. 

Perhaps the most significant 
event of the day for most alumni 
took place during the Homecoming 
Dinner. In a very simple ceremony, 
Association President Bernard F. 
Gessner and immediate past Pre
sident William R. Tilles teamed up 
to present the Alumni Award of 
Merit. Recipients this year were 
Miss Miriam Strange and Messrs. 
Paul L. Banfield and Myron L. 
Wolbarsht. Edward F. Lathrop 
accepted the award for Mr. Banfield 
in the latter's unavoidable absence. 

Miss Strange, a full-time 
member of the St. John's com
munity since 1930, and Registrar 

Mr. Myron L. Wolbarsht receives 
the Alumni Award of Merit from 
William R. Tilles. 

for 41 years, received a thunderous 
standing ovation from alumni, 
faculty, and guests. The citation on 
her Award of Merit reads as 
follows: "As Registrar and coun- I 
selor for five presidents, ten deans, 
and legions of students, she has I 
served the College with a distinc-~· 
tion the more remarkable for her 

to greet each by name." / 1 
91'-'m>m has an award been more 1 

deserved or more humbly i i 
re<:ei•ve<l. 1 i 

In other act1v1tJes during the 
day, the following slate of officers 
and directors was elected by the 
Association: President, Bernard F. 
Gessner '27; Executive Vice Presi
dent, William W. Simmons '48; Sec
retary, Franklin R. Atwell '53; 
Treasurer, Samuel S. Kutler '54; 
and directors, Richard F. Blaul '32. 
Stephen Main ella '54, E.-- Paul 
Mason, Jr. '37. George R. Selby 
'32, and Carol P. Tilles '59. Still 
with one year to serve are Jerome 
Gilden '54, Charlotte King '59, 
Barbara B. Oosterhout '55, and 
Faye C. Polillo '56. 

Miss Miriam Strange acknowledges 
the warm tribute paid to her for her 
continuing service to St. John's 
College since 1930. 



N.Y.C. ALUMNI 
CHAPTER FORMED 

IN THE NEW YORK AREA 

Recently a number of alumni 
in the New York City area decided 
to establish a formal alumni ·chap
ter. After a number of organiza
tional meetings, the following 
interim officers were chosen: 
Chairman Francis Mason 
Vice Chairman Lowell Shindler 
Treasurer Stewart Washburn 
Registrars Carolyn 

Leeuwenburgh 
Mary Wiseman 

Secretary Lovejoy Reeves 

The following have volun
teered to head and organize com
mittees: 
Newsletter 
Seminars 
Special Events 
Student 

Barbara V ona 
Stephen Benedict 
Adam Pinsker 

Counseling Michael Gold 
Student Liaison Stewart Washburn 

Also, the following Board of 
Directors has been chosen: 
Stephen Benedict '4 7 
Tristram Campbell '47 
Michael Gold '61 
Alan Hoffman '49 

Donald Kaplan '45 
Carolyn Leeuwenburgh '55 
Francis Mason '43 
Adam Pinsker '52 
Marvin Raeburn '51 
Lovejoy Reeves '67 
Lowell Shindler '64 
Ronald' Silver '63 
Steven Shore '68 
Eugene Thaw '47 
Gene Thornton '45 
Barbara Kulaki Vona '64 
Daniel Vona '67 
Stewart Washburn '51 
Mary Bittner Wiseman '58 

A number of projects are 
already underway. Carolyn Lee
uwen burgh and Mary Wiseman are 
putting together a registry of 
alumni in the area that will not 
only be useful to the Alumni Chap
ter but also to alumni moving in to 
the area and to New Yorkers who 
are students at the College. 

Monthly seminars are planned, 
beginning in February, at the New 
York Studio School, located at 
No. 8 West 8th Street. 

In January, one of the tele
VISion series, "Dialogue of the 
Western World," will be shown to 
alumni in the studio of Channel 13, 
in New York City. The text for this 
showing is Thucydides' "Melz"an 
Conference." This is one of a series 

January 1973 

The Harrison Health Center was 
finished in time for the opening of 
the fall semester. 

NEW YEAR GREETINGS 

Mrs. Weigle and I have appreci
ated the many messages from 
alumni and friends, both at the 
time of our daughter's accident 
and over the holiday season. We 
take this opportunity to express 
our thanks and to wish each of 
you a Happy New Year. 

Richard D. Weigle 

of 15 one-hour television seminars 
produced by the Maryland Center 
for Public Broadcasting, now being 
broadcast on Channels 6 7, 7 3 and 
28 in Maryland. 

Other cities where alumni have 
expressed an interest in forming 
alumni chapters are Boston, Phil
adelphia, Baltimore and Wash
ington, D.C. Information on the 
·activities of these groups will be 
published in future issues of The 
College. 

MARK VAN DOREN 
(1894-1972) 

St. John's College notes 
with great sadness the death on 
December 1Oth of its good 
friend Mark Van Doren. Pulitizer 
Prize-winning poet, critic, and 
teacher at Columbia University 
for 39 years, Mr. Van Doren was 
a frequent lecturer at St. John's 
during the early days of the New 
Program. The College com
munity extends deepest sym
pathy to Mrs. Van Doren and to 
sons Charles '46 and John '47. 
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ALUMNI ACTIVITIES 

1912 
Among his many activities, Ph£lip L. 

Alger this fall found time to direct a series 
of lecture-discussions on "Ethics and the 
Professions" at Union College. 

1931 
"Lou Rosenbush wins Maryland 

Futurity," read a recent newspaper headline 
in the Baltimore area. Certain that our 
alumnus Louis Rosenbush, Jr., was not a 
jockey, and doubtful that he had run in a 
horse race, we thought perhaps he had 
placed a lucky bet. But, no, Lou Rosenbush 
did run, not the alumnus but his namesake, 
a two-year-old owned by Rosenbush's friend 
Nathan Cohen. How many alumni have 
horses named after them? 

1932 
Richard F. Blaul, Annapolis insurance 

man and a director of the Alumni Associa
tion, is the honorary chairman of the 
Development Committee of Fairfield, the 
first non-profit nursing home in Anne 
Arundel County. 

1936 
WUliam N. Raz'righ, a native of Caroline 

County (Md.}, since 1961 has been adminis
trator of the Kent-Caroline Libraries. 

1939 

Kenneth G. Bennett in November was 
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elected resident vice president, Baltimore 
Service Office, Insurance Company of North 
America. Ken has been with INA since the 
mid-1930's. 

Thomas L. MacNemar is head of the 
Annapolis office of the Maryland State 
Department of Employment Security. 

1952 
Adam Pinsker is currently the presi

dent of the Association of American Dance 
Companies, and makes his home in New 
York City. 

Some sort of record was set this past 
August, when Alvin Aronson graduated with 
the summer senior class. Twenty years and 
three months after his original class grad
uated, Al received his own degree. We know 
that it was not easy for Al to become a 
student again, and offer our most sincere 
congratulations to him. After graduation;Al 
left for Israel for an indefinite stay. 

1957 
fohn Kinloch paid a brief visit to the 

Alumni Office in late September; while here 
he told us he received his Ph.D. degree in 
mathematics last year frOm Vanderbilt Uni
versity, and is now an associate professor of 
mathematics at East Tennessee State Col
lege. 

1959 

Homecoming brought together several 
members of the class of 1959, and Patricz'a 
(Garretson) Schenck passed around a note
book and collected the following: 

Harvey Goldstein and wife Dale came 
in from Miami where he practices law. They 
issue a most sincere invitation to anyone 
from the College to visit them. 

Mary (Bittner) Wz'seman and husband 
Charles were down from New York, where 
Mary teaches philosophy at Brooklyn Col
lege. Charles, Mary, and her nine-year-old 
daughter Emily live in Manhattan. 

Charlotte King is the student counselor 
at the College, and she and her daughter, 
Rachel, make their home on campus. Char
lotte was recently appointed assistant 
director of the Anne Arundel County 
Department of Social Services, and is 
working specifically to make public housing 
into livable, acceptable communities. To
gether with Henry D. Braun and a third 

partner, Charlotte has formed the Annapolis 
Counseling Service. 

Hank Braun and his wife Mary Anne 
(DeCamt'lUs) ;!58 live on Thompson Street in 
Annapolis with Stephen, twelve, and Robin 
nine. 

Wz'llz'am R. and Carol (Pht'lUps) Tilles 
were in from near-by Bowie, where they Jive 
with their children David, Jenny, and Paul. 
Bill has been with IBM for eleven years; his 
work concerns use of computers in the 
medical industry. 

Peter and Pat Schenck live in Anna
polis with John, age nine, and Sarah, age 
seven. Peter is the psychologist at Henryton 
State Hospital for the adult mentally re
tarded, and was recently made a member of 
the newly~formed Annapolis Environmental 
Commission. Pat, who received her master's 
degree in elementary education from the 
University of Chicago in 1970, teaches at 
the Key School. 

1960 

Capt. fohn f. Lane writes to President 
Weigle that he is Chid of the Resource 
Management Division in headquarters of the 
Air Force Communications Service at 
Richards·Gebaur Air Force Base in Missouri. 
He is responsible for staff direction of the 
Commrmications Computer Programming 
Center and of the 2199th Computer Service 
Squadron. 

Dorothy Luttrell is working for her 
master's degree in Learning Disabilities at 
San Jose State, and lives in Mormtain View, 
Cal. 

Kenneth H. Thompson, Jr., associate 
professor of political science at the Uni
versity of Southern California, had a 
unique political experience this past 
spring. Having filed for Democratic no
mination to Congress in the primaries, 
he withdrew on doctor's advice after 
getting the flu; it was too late to re
move his name from the ballot, and he 
won in a landslide a month after he 
withdrew. (We wish we could bring this 
account to a happy ending, but accord
ing to our reading of the California elec
tion results in November, Ken was not 
elected to the Congress.) 

1961 

Eyvind C. Ronquist is teaching at 
Sir George Williams University in Mon· 
treal. 



The Federal Trade Commission has 
promoted Harrison ]. Sheppard to 
deputy assistant executive director for 
legal coordination. Just settled into a 

new job in the State of Washington 
within the past year, Harrison will 
apparently soon return to Washington, 
D.C. His principal duties will be- the for
mulation of programs of consumer pro
tection and competition, and when these 
are approved, to supervise their execu
tion. 

Mary (Ryce) Ham is a member of 
the neWly-formed Annapolis Environ
mental Commission. 

Ellen M. Luff, legal aid attorney in 
Annapolis, wife of one-time College 
artist-in-residence Eric Dennard, and 
aspirant to political office, won a legal 
battle this past summer to vote under 
her maiden name. Ms. Luff successfully 
contended that she did not have to re
gister under her married name, and that 
to do so would damage her profession
ally, politically, and psychologically 
since she had been known as Ellen Luff 
throughout her professional life. 

1962 
fohn F. Miller, writing in November 

to Miss Strange, apologized for missing 
Homecoming since he was job hunting, 
trying to finish his master's thesis, and 
teaching at both the University of Mary
land and Montgomery Junior College. 

1964 
Linda Rice is now married to Chris

topher B. Schaufele; her husband is with 
the mathematics department, University 
of Georgia. 

1966 
Maxine Ann Marshall-Shapiro, her 

husband, and three children live on a 
farm in Mendocino County, Calif. They 
intend to start their own school in the 
spring. 

Dr. A. Stevens RuMn is now an 
Army Medical Corps captain, stationed 
at the Kimpo Dispensary in Korea for 
13 months. 

1967 
We understand that Alice G. Chal

mers is a graduate student in biology at 
the University of Georgia. 

1968 

Alison Karslake (SF) is studying 
French at the Graduate School of the 
University of Maryland, where she holds an 
assistantship and teaches one undergraduate 
course. 

The November mail brought the first 
"annual George Partlow letter," with the 
news that George has finished his Jamaican 
Peace Corps service, and is presently living 
in Michigan. During his period of transition, 
George is taking some courses -at the Uni
versity at Flint. George also reports that 
Charles Watson, soon to become an M.D., 
goes to London in February for special 
work in tropical medicine; that Gzlbert 
Renaut is in law school, as is Lee (Ret"c
helderfer) Tyner. 

Sally Rutsky is studying law at the 
University· of Michigan. 

Mt"chael S. Ryan is pursuing Arabic 
studies at American University in Cairo, 
UAR. 

Amy (Hummel) Rarick writes that she 
has become "a professional student": in 
August she received her M.L.S. degree from 
the University of Maryland, and is now a 
first-year M.A. student in Canadian studies 
and international economics at the Johns 
Hopkins University School of Advanced 
International Studies. Amy received both a 
fellowship and a research assistantship from · 'c'( 
SAIS. Amy also reports that Sarah Bell '67 
has a fellowship and is a doctoral candidate 
in linguistics at M.I.T. 

1969 
Michael Hodgett (SF) has completed a 

tour of duty in Vietnam, and has accepted a 
position as Chief Teller in the Santa Fe 
National Bank. 

Catherine (Allen) Wagner received her 
M.A. degree in anthropology last June from 
the University of Illinois; her thesis was on 
the iconography of Peruvian Indian pottery. ; 
Cathy has applied for a Kent Fellowship 
from the Danforth Foundation to continue 
her Andean studies. She also tells us that 4· ,._. 
Alec Himwich '68 and she are in their third 
year as teaching assistants in a physical 
science course for non-science majors. 

Lee McKusick (SF} graduated from 
California State University at Los Angeles 
last June with a bachelor's degree in 
American studies. Lee would welcome 
letters or visits from former classmates; 377 
Crane Blvd., Los Angeles, CA. 90065. 

1970 
Patricia Ann Carey and Matthew A. 

Frame ('73} were married August 9th in the 
Church of St. John and St. Philip, The 
Hague, Netherlands. They are making their 
home in Annapolis while Matt completes his 
senior year at the ~ollege. He, by the way, is 
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the son of James H. Frame '50 and the 
nephew of Rogers G. Albrltton '45. 

Brent McAdam (SF) writes that fohn 
F. Emerson; now Brother John Houghton, 
O.P., made his first vows as a Dominican 
friar in September, and is stationed at St. 
Albert's Priory in Oakland, Calif. 

A brief note from fohn Dean infonns 
us that Arthur Luse is teaching at a prep 
school in up-state New York, a whopping 
load of five courses! John himself antici
pates publication of his first article, "The 
Two Arguments of John Donne's 'Air and 
Angels'," in the Fall '72 issue of Massachu
sett-s Studies in English. 

]ames F. Scott (SF) writes that he is 
now living, and working with retarded 
children, in Syltholinsgade, a small town "at 
the bottom of Denmark, where the ferry 
leaves for Germany." 

1971 
Sheila Babbs (SF) is a Peace Corps 

Volunteer teaching English to Senagalese in 
Thies, West Africa. 

Word has reached us that Alan Plutzz·ck 
and Anna Lz"via Thorpe '73 are married, 
although our informant did not know where 
or when the event took place. 

V. Mt"chael Vt"ctoroff is now a freshman 
at Baylor College of Medicine at the Texas 
Medical Center in Houston. Last year Mike 
worked on the Citizens Task Force for 
Mental Health in Ohio, apparently a most 
rewarding experience. 

1972 
Dana E. Netherton is a Naval officer 

candidate at Newport, R.I., and anticipates 
being commissioned in February. 

Jean K. Carr is a graduate fellow in 
biology at Mount Holyoke College. 

Candace G. Lindo is working as an 
executive secretary and living in Alexandria, 
Va. 

It appears that Martha E. Belt and 
Donald E. Massell '70 are now man and wife 
and arc living in Chico, Calif. 

11903- Edgar C. Wrede, Brooklyn, 
N.Y., October 19, 1972. 

.9 1909 - Harold S. Cutler, Weston, 
Mass., August 29, 1972. 
'"---1914 - S. Maurice Phillips, Drexel 

Hill, Pa.,_ ~.eptember 10, 1972. 
i ").9'22 - The Rev. William R. 

Hofuey, Centreville, Md., November 22, 
1972. 

1,.~_,22·"'- C. Edwin Cockey, Queen
stown\ Md~ctober 22, 1972. 

t.l-~- Capt. Henry B. MacMannis, 
Peter~~~""'Va., August 14, 1972. 

J)PZ4 - Jesse E. Smith, Augusta, 
Me. 
~Dr. James K. Insley, Balti

more, Md., October 6, 1972. 
19~- John K. Lucas, Kill Devil 

Hills, N.C., September 20, 1972. 
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