How Should We Engage
in Communal Rebuke?

VAYIKRA 19:17

Do not hate your sibling in your heart. You shall surely
rebuke your fellow, and do not bear sin on their account.
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Rabbi Aharon Shmuel Tamares, “The Liberation of Hebrew Thought” (1923)

The rod of rebuke has two sides: If the rebuker is able

to sway the collective towards an upright path—the one
the rebuker supposedly yearns for—all is well. But if not,
they will be drawn after the collective’s depraved ways.
For those people whose moral sense has not been fully
developed, rebuke actually expresses their own doubts and
misgivings about the worthwhileness of just and upright
ways. It is like a person who must walk a path and is afraid
to walk alone because of bandits and therefore invites
others to join them. A rebuker is essentially saying to their
listeners, “If you walk with me on the path I am proposing,
then I too will walk, but if you do not, then neither will I...”

Therefore, rebuke is only appropriate for those of
extreme spiritual prowess, like the early prophets, whose
inner freedom was total, and whose moral differentiation
from the collective was ensured. Whether or not the
collective repented, they would never join the collective...
But for one who has not achieved the vigor of the
prophets and merely desires to do so, the proper advice...
is to hand a bill of divorce to the community regarding

all spiritual matters.

Therefore, all those of clear mind must say, “I am
communal only in material matters. In planting,
harvesting, building railways... and such, all of those
things that an individual can only create by joining
in labor with others... If the collective has corrupted
its path, all that is incumbent upon me is to struggle
against being dragged along by it
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Rabbi Eliezer Waldenberg (Jerusalem, 1915-2006), Tzitz Eliezer 17:36

One must consider the words of Maharam Schick'... who
writes that regarding apostates who desecrate Shabbat

in public, or commit idolatry, or violate commandments
in order to offend the community—all of whom are
considered as non-Jews—the commandment to rebuke
does not apply, and we are only obligated to rebuke
them by virtue of our collective responsibility (“areivut”)
to the degree that we can protest and punish them
appropriately... Therefore, with those who throw off the
law—desecrate Shabbat in public, etc.—if our protest
will not be effective and we have no ability to punish
them, then we are absolved of responsibility to rebuke
them and we are no longer within the realm of collective
responsibility, and we also do not have the commandment
to rebuke them, and all that is incumbent upon is to be
careful “to withdraw from the tents of those wicked people”
[as the Torah states about the sinful band who rebelled
against Moses] (Bamidbar 16:26) as much as we can...

As regards the Beit Yosef's® statement that “one should not
quarrel [with people who mock religious Jews],’ [the Biur
Halachah]? [says], “This is only when one is performing a
commandment privately. But if one is standing in a place
with heretics rebelling against the Torah who want to enact
certain municipal statues, through which they will cause
the collective to stray from God's path, and one initiated
one’s rebuke peacefully and it was not heard, such a case is
not what the Beit Yosef was referring to at all, and in such

a case it is a commandment to hate them and quarrel with
them and undermine their efforts as much as possible”...

But regarding the Biur Halacha's statement that “itis a
commandment to hate them,’ one must point out that
in his other book, Ahavat Chesed, he himself quoted
the words of Rabbi Yehonatan of Lubcz*... : “One must
work towards the good of one’s fellow and seek peace
and be careful to avoid violating the commandment
not hate them. According to the Maharam of Lublin®, it
is even forbidden to hate the fully wicked until one has

Rabbi Moshe Schick (Hungary, 1807-1879)

Rabbi Yosef Karo (Spain and the Land of Israel, 1488-1575)
Rabbi Yisrael Meir Kagan (Lithuania, 1838-1933)

Belarus, 19th century

Rabbi Meir ben Gedalia of Lublin (Poland, 1558-1616)
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rebuked them, but [as the Talmud states,] there is no one
in our generation who can rebuke properly such that it
would be accepted”®... But perhaps the [Biur Halachah]
was distinguishing between one who is individually
wicked, as opposed to one who causes others to join their
wickedness, and that it is a commandment to hate the
latter even today...

But we are still left with a great issue: how to measure and
express this hate in terms of quantity and quality. See the
Tosafot,” for instance, [who said that there is a limit to how
much one is permitted to hate, beyond which it becomes
“total hatred” against which one must restrain oneself]...
Who is such a sage that they know how to measure and
limit such hatred? Until what point it is permissible, and
at what point it becomes “total hatred” which is forbidden
such that we would need to restrain ourselves?...

One should also consider the words of the Netziv®...

who castigates the baseless hatred that leads to unlawful
bloodshed, in which each judges their fellow to be
among those whom it is permitted to cause to die, and
they thereby increase bloodshed, all while mistakenly
thinking they are doing something permitted for the sake
of a commandment®... and the entire nation is destroyed,
God forbid...

It is worth quoting the words of the Hazon Ish'® and these
are his measured words: “It would seem that the law
permitting one to create conditions causing heretics to die
only applies at a time when God's providence is revealed,
when there were miracles and God's voice was heard... But
in a time of hiddenness, when the nation’s faith has been
severed, then causing others to die does not defend the
breach but rather widens it... And it is incumbent upon us
to return them to the faith by ‘cords of love’ (Hosea 11:4)
and to place them in the light as much as we can.” And his
words are salves for the eyes and show us a path that offers
understanding and contemplation for these great statutes.

A collection of medieval commentators
Rabbi Naftali Zvi Yehuda Berlin (Lithuania, 1816-1893)
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Sample Discussion Questions:

1. How do Rabbi Tamares and Rabbi Waldenberg
each understand the risks and goals of rebuke?

2. What is each of their emotional relationships
to the people they're describing? What about
their affective experience does—or doesn't—
resonate with your own experiences?

3. In what ways, if any, do these sources
challenge or trouble your understanding of
your own political obligations?

4. What are the potential shortfalls of the ethical
and political models each of these rabbis
offers? What are the benefits?

See Babylonian Talmud Arakhin 16b: “Rabbi Elazar ben Azariah said, “I doubt there is anyone in this generation who knows how to rebuke.”

The Netziv is referencing a rabbinic tradition that one may create conditions that lead to the deaths of apostates

(the original scenario involves lowering them into a pit). See Tosefta Bava Metzia (Lieberman) 2:33.

10 Rabbi Avraham Yeshayahu Karelitz (Belarus and Jerusalem, 1878-1953)
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