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Friends of the Colonial Theater RESTORATION 2

113 SOUTH STREET
PITTSFIELD, MA 01201

The COLONIAL THEATER: a brief history

Built by Sullivan Brothers Construction of North Adams; opened
as a playhouse on September 28, 1903.

Sold in 1911 to a Corporation of Pittsfield businessmen as the -~
Pittsfield Theater Co. They owned 25,000 shares of stock at
$1.00 per share.

SOLD ™ GOLDSTEA PHAoTISLY AuUSEHEST €O OF SPUIGFID ,MA U (95,
Original cost estimated at $60,000. Actual cost $70,000.

Workers labored on two Sundays to finish painting, etc. Rev.
F.W. Lockwood preached a sermon that this was "sinful and
destructive" in its "tendency, and should not be tolerated."

Building designed by Joseph MacArthur Vance, an architect made
his home here from 1894 to 1948. He also designed the Masonic
Temple, The First Baptist Church, Berkshire Life (top floors)

on North Street, the Berkshire County Savings Bank, (now Berkshire
Bank) The Christian Science Church, the Registry of Deeds Bldg.,
the Grandstand at Wahconah Park, and seven neo-classical homes
on South Street. Later (1906) he designed the entire Barrrington
Block and the Mahaiwe Theater in Gt. Barrington. He designed
Bascom Lodge on Mt. Greylock.

Vvance was a native of Urbana, Ohio, received a degree from M.I.T.
and married a Pittsfield girl in 1896.

The Colonial Theater has been called one of the three best
acoutical theaters in the world. It opened on September 28, 1903
with a production of ROBIN HOOD, presented by the world-famous

opera company, The Bostonians. A featured finale number was
Oh., Promise Me.

Touring productions were presented weekly with stars such as
Ethel and John Barrymore and John Drew. Sarah Bernhardt made

the first of several appearances here in 1917 for three nights
in JEANNE D'ARC, THE LADY OF THE CAMILLIAS, and MERCHANT OF
VENICE.
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Foster Memorial AME Zion Church

Foster Memorial AME Zion Church was founded in 1860 by Amanda
and Henry Foster, Rev. Jacob Thomas, and Hiram Jimerson. Amanda
Foster, considered the "Mother of the Church,” was the driving force in
the formation of the congregation whose first meetings were held in her
confectionery store. Born in New York in 1806, Amanda, in possession
of her "free papers,” obtained employment as a nurse to Arkansas
Govemor Conway. While in Arkansas, she contributed to the
Underground Railroad movement by using her "free papers” to help a
young fugitive slave girl escape. She moved back to New York in 1837
and established her business in Tamrytown where she met and married
Henry Foster around 1845. In 1865, after five years of the congregation
meeting in the Foster confectionary store and other business
establishments, construction of the church began with funds donated primarily by the local Dutch
Reformed and Methodist congregations. During the Civil War, members of Foster AME helped to
provide food and shelter to fugitive slaves escaping to Canada, and also provided assistance to those
fugitive slaves who decided to settle in Tarrytown. Like most AME churches, Foster AME is a religious
and social crossroads for the black community, providing a meeting place for worship and a place for
public interaction. Foster AME Zion Church is located in Tamrytown, New York at 90 Wildey Street. It is
open to the public.

Harriet Tubman Home for the Aged

Harriet Tubman (1821-1913), a renowned leader in the
Underground Railroad movement, established the Home
for the Aged in 1908. Bom into slavery in Dorchester
County, Maryland, Tubman gained her freedom in 1849
when she escaped to Philadelphia Working as a
domestic, she saved money until she had the resources
. and contacts to rescue several of her family members in
1850. This marked the first of 19 trips back into
Maryland where Tubman guided approximately 300
people to freedom as far north as Canada. Maryland
planters offered a $40,000 reward for Tubman's capture at one point during her time as an Underground
Railroad conductor. Active during the Civil War, Tubman aided the Union Army as a spy, nurse, cook,
and guide. From Port Royal, South Carolina, in June of 1863, she directed a detachment of 150 African
Americaas in a raid up the Combahee River, destroying Confederate mines, storehouses and crops, and
liberating about 800 slaves. Dedicating her life after the Civil War to helping former slaves, especially
children and the elderly, Tubman also became active in the women's rights movement and the AME Zion
Church. With the help of the AME Zion Church, Tubman established the Home for the Aged in 1908 on)
the property that she had purchased at auction 50 years before from Govemor William H. Seward
Tubman spent the last few years of her life at this house and died tt zre in 1913 at the age of 93. Though
not directly associated with Tubman's activities with the Underground Railroad, the Tubman Home for
the Aged, a designated National Historic Landmark, is a tangible link to this brave and remarkable
woman who is known as "the Moses of her people.”" The Harriet Tubman Home for the Aged is located
at 180—182 South Street in Aubum, New York. It is managed by the AME Zion Church and is open to
the public by appointient.
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This sign greets visitors to the Harriet Tubman Home in Auburn. [
Tubman housed elderly African Americans at the home in the
years following the Civil War,

Photo by Stephen D. Cannerelli, Staff Photographer

By Barbara Stith, Staff Writer, The Syracuse
Newspapers
Copyright © 1998, Syracuse OnLine.

Thq home is a clapboard farmhouse, its rooms plain and aalTE =740
functional. S adr, > : —=g

The Harriet Tubman Home in Auburn is not a historic
site where visitors should expect to admire remarkable
architecture or furniture.

Instead, they can admire the remarkable life of one of the giants of American history: Harriet Tubman,
Underground Railroad conductor; a Civil War nurse, scout and spy; a woman whose courage remains an
inspiration 85 years after her death.

The home opened for the season this month, which is Black History Month, and will remain open
through October. But plan on a weekday visit, or make an appointment for a Saturday tour. The home is
not open Sundays or Monday.

Tubman escaped from slavery when she was in her late 20s. But she returned south repeatedly to free
others, traveling there so often - and helping others escape so well - that a $40,000 reward was posted for
her capture. Tubman was undaunted. "She was willing to go back into the jaws of slavery," says the Rev.
Paul G. Carter, resident manager of the Harriet Tubman Home.

Tubman made 19 trips south and led more than 300 slaves to freedom, earning her the title "the Moses
of her people."

"One thing she was, she was determined," Carter says.

That a woman would have been pressed into service as a scout and spy for the Union Army was
unusual to say the least, Carter says, but Tubman's skills and fearlessness were well known by then.
Some Anny officers adapted her niclaname and called her "General Moses."

Her faith in God kept her going. Tubman suffered blackouts - what probably would be referred to today
as the sleep disorder narcolepsy - but she viewed them as a help rather than a hindrance to her work.
"She believed that was when God talked to her and directed her," Carter says.

Tubman married twice and had no children. Many details of her life are unknown; even the year of her
birth is uncertain, listed as 1820 or 1821.

The lives of other historic figures often are revealed in their journals. But as a slave, Tubman was
prohibited from learning to read or write. When the punishment for learning to read was as horrific as
having one's eyes gouged out, Carter says, there was hardly an incentive for Tubman to seek an
education.

Her literacy was a different kind, he says. She could read nature - the position of the stars, the moss on
the north side of a tree - to point her in the right direction.

Tubman settled in Auburn when the Civil War ended, securing a house through the efforts of her friend
William H. Seward, the former New York governor who served as secretary of state under Presidents
Abraham Lincoln and Andrew Johnson. The Seward House is only a mile or so down South Street from
the Tubman home.
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Mﬁdmdnj born a slave in

1820 or 1821 in Bucktown, near Cambridge
on the Eastern Shore of Maryland, was one
of eleven children of Harriet Green and
Benjamin Ross.

Escaping from the bonds of slavery in
the summer of 1849, she traveled by night
through Maryland and Delaware to Phila-
delphia, from there to New York and
thence over into Canada. "I had reasoned
this out in my mind,” she said, "there was
one of two things I had a right to - -
Liberty or'death. IfI could not have one, I
could have the other, for no man should
take me alive, I shall fight for my liberty
and when the time comes for me to go, the
Lord will let them kill me."

But what did freedom mean to her, when
every wind from the South was charged
with plaintive cries of her oppressed
brethren for deliverance? It was mockery
so long as she could hear the crack of the
overseer's whip, the clanking of slave
chains, and the heart-rending cries of
mothers, bereft of their dear ones at the
auction block. :

Harriet Tubman then began what she
knew must be done. She made nineteen
trips South, rescuing more than three
hundred slaves from the "Jaws of Hell".
Most of her traveling was done in the
cheerless solitude of night, with no protec-
tion other than her cunning, no guide save
the north star and no hope of reward save
the consciousness that she was "about her
Father's business”. Such a terror did she
become to the slave-holders of Maryland
that a reward of $40,000 was offered for
her head. Rightly called "The Moses of
her people” she was bold, daring and
elusive. All of her trips were carefully
planned and brilliantly executed through
the use of the "Underground Railroad”, a
flexible but effective method of spiriting

slaves out of the South by an ever-shifting
series of hiding; places. The secrets of the
"Underground Railroad” were so well kept
that, even today, not too much is known
about it.

Harriet Tubman's motto was "Keep
Going". She was accustomed to saying to
the slaves when she led them toward
freedom, "Children, if you are tired, keep
going; if you are scared, keep going; if you
are hungry, keep going; if you want to
taste freedom, keep going”. On one trip
out of the South, she brought her own
family. When she found her mother
unwilling to leave behind her feather
bedtick and her father his broad-axe and
other tools, she bundled up bedtick, tools,
mother, father and all and landed them in
Canada. ‘

During the Civil War, she rendered
invaluable service to the Union Army as
spy, scout and hospital nurse. With the
general of her army, whatever she said,
went. She was at the memorable battle of
Fort Wagner and it was she who prepared
the last breakfast eaten by the gallant
Colonel R. G. Shaw.

She numbered among her friends such
great abolitionists as John Brown, William

Lloyd Garrison, Charles Sumner, Wendell
Phillips, Parker Pillsbury, Massachusetts
Governor Andrew, Frederick Douglass,
and Secretary of State William H. Seward.

Directly after the war, she settled in
Auburn, New York where she lived in a
home obtained through her lifelong friend,
William H. Seward. Miss Sarah H.
Bradford became greatly interested in her
and wrote aJhistory of her life, giving
"Aunt Harriet" the proceeds of its sale to
carry on her mission of mercy. Harriet
Tubman came into possession of another
property, consisting of twenty-six acres of
land, on which two splendid houses stood.
At the time, the property was worth
$6,000, but was burdened with a mortgage
of $1,700. It was her daily prayer that this
might be removed, so that she could
bequeath it, free of debt, to her race, to be
used forever as an old folks' home. In
1906, she deeded this property to the
A.M.E. Zion Church Connection.

The hope of the A.M.E. Zion Church
Connection is to continue the practice
begun by Harriet Tubman by planning a
National Non-Sectarian Group to expand
the property into a home for the aged, a
meeting place for youth conferences and a
cultural enrichment center. This would
fulfill her dream for making this property
an institution for the service of all her
people.

On March 10, 1913, in the fiftieth year of
emancipation, Harriet Tubman died. She
was buried with military rites in Fort Hill
Cemetery, Auburn, New York. The next
year, this city declared an unprecedented
one-day memorial to this courageous
champion of freedom. On this day, Au-
burn citizens unveiled the Harriet Tubman
Plaque which still stands at the entrance to
the Cayuga County Court House in Au-
burn.










































A Vision of Power and Security

As a feminist historian, | did not at first pay attention to such
references to American Indian life because | believed what | had
been taught. that Native American women were poor,
downtrodden "beasts of burden" (as they were often called in the
nineteenth century). | did not know what | was looking for, so of
course | could not see it.

| remembered that in the early 1970s, some feminist
historians flirted with the idea of prehistoric matriarchies on which
to pin women's egalitarian hopes. Anthropologists soon set us
straight about such nonsense. The evidence just wasn't there,
they said. But Paula Gunn Allen, a Laguna Pueblo/Sioux author
and scholar, believed otherwise. "Before we decide," she wrote
in 1981,

that belief in ancient matriarchal civilization is an
irrational concept born of conjecture and wish, let
us adjust our perspective to match that of our
foresisters. Then, when we search the memories
and lore of tribal peoples, we might be able to see
what eons and all kinds of institutions have
conspired to hide from our eyes... The evidence is
all around us. [t remains for us to discover what it
means.

Allen's words opened my eyes, threw into question everything
| thought | knew about the nineteenth-century women's
movement, and sent me on a wholly new course of historical
discovery. The results shook the foundation of the feminist
theory | had been teaching for almost 20 years.

About eight years ago, early in my new phase of research, |
sat in the kitchen of Alice Papineau-Dewasenta, an Onondaga
clan mother. Over iced tea, Alice described to me the unbroken
custom by which traditional Iroquois (Haudenosaunee) clan
mothers nominate the male chiefs who go on to represent their
clans in the Grand Council. She listed the qualifications: "First,
they cannot have committed a theft. Second, they cannot have
committed a murder. Third they cannot have sexually assaulted
a woman."

There goes Congress! | thought to myself. Then a wishful
fantasy occurred: What if only women in the United States chose
governmental representatives and, like Haudenosaunee women,
alone had the right "to knock the horns off the head," as Stanton
marveled — to oust officials if they failed to represent the needs
of the people unto the seventh generation?

If 1 am so inspired by Alice's words to dream today, imagine
how the founding feminists felt as they beheld the Iroquois world.
For instance, shortly after Matilda Joslyn Gage was arrested in
1893 at her home in New York for the “"crime” of trying to vote in
a school board election, she was adopted into the Wolf clan of
the Mohawk nation and given the name Karonienhawi (Sky
Carrier). In the Mohawk nation, women alone had the authority
to nominate the chief, after counseling with all the people of the
clan. What must it have meant to Gage to know of such real-life
political power?

And Elizabeth Cady Stanton — called a heretic and worse for
advocating divorce laws that would allow women to leave
loveless and dangerous marriages — admired the model of
divorce Iroquois style: "No matter how many children or whatever
goods he might have in the house, Stanton informed the
National Council of Women convention in 1891, the "luckless
husband or lover who was too shiftless to do his share of the
providing” in an lroquois marriage "might at any time be ordered
to pick up his blanket and budge; and after such an order it would
not be healthful for him to attempt to dispbey.” What must it have .
meant to Stanton to know of such real-liIF domestic security?

A Vision of Radical Respect

While early women's rights activists began to be successful
in changing some repressive laws, an ensuing backlash in the
1870's resulted in the criminalization of birth control and family
planning; and child custody remained the right of fathers. How,
then., did Stanton and her daughter Harriot envision “"voluntary
motherhood" — a revolutionary alternative to the patriarchal
family, with women controlling their own bodies and having rights
to the children they bore? Well, a short distance from the
Stanton home in Seneca Falls, the Seneca women practiced it.
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Among the Haudenosaunee, family lineage was reckoned
through mothers; no child was born a "bastard" (the concept
didn't exist), every child found a loving and welcome place in a
mother's world, surrounded by a mother's sisters, her mother,
and the men whom they married. Unmarried sons and brothers
lived in this large extended family, too, until they left home to
marry into another matrilocal clan. Stanton envied how American
Indian women “ruled the house"” and how "descent of property
and children were in the female line." Gage, while serving as
president of the National Woman Suffrage Association in 1875,
penned a series of admiring articles about the Iroquois for the
New York Evening Post in which she wrote that the "division of
power between the sexes in this Indian republic was nearly
equal” while the Iroquois family structure "demonstrated woman's
superiority in power.” For these white women living in a world
where marital rape was commonplace and forbidden by neither
church nor state (although the Comstock Laws of the 1870's
outlawed discussion of it), Indian women's violence-free and
empowered home life must have looked like heaven.

It wasn't simply that Euro-American women had no rights;
once they married they had no legal existence. "The two shall
become one and the one is the man,” preached Christianity.
This canon (church) law had been turned into common law,
according to which married women were legally dead; therefore
married women could not have custody of their children or rights
to their own property or earnings, sign contracts, sue or be sued,
or vote.

Until women's rights advocates began to change divorce
laws in the last half of the nineteenth century, divorce was not
allowed by church or state. Women fleeing from a violent
husband could be returned to him by the police, as runaway
slaves were returned to their master. Husbands could will away
an unborn child, and the baby would be taken from its mother
and given to its "rightful owner." And until the Married Women's
Property Acts were slowly enacted state by state throughout the
nineteenth century, any money a wife earned or inherited
belonged outright to her husband.

A married woman was “nameless, purseless and childless,”
Stanton summed up, though she be "a woman, heiress and
mother." Calling for an end to this injustice, the early suffragists
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were labeled hopeless dreamers for imagining a world so clearly
against nature, and worse, heretics for daring to question God's
divine plan.

From her firsthand knowledge of the Iroquois, Stanton knew
that the patriarchal "women's sphere" was not universal. When
called a "savage," for instance, for practicing natural childbirth,
Stanton rebutted her critics by mocking their use of the word,
pointing out that Indian women "do not suffer” giving birth — thus
it was absurd to suppose "that only enlightened Christian women
are cursed" by painful, difficult childbirth. Stanton, whose major
work, The Woman's Bible, was published in 1895, became
convinced that the oppression of women was not divinely
inspired at all. “"The Bible," she wrote,

makes woman a mere after thought in creation;
the author of evil; cursed = her matemity; a
subject in marriage; and claims divine authority
for this fourfold bondage, this wholesale
desecration of the mothers of the race. i do not
believe God ever wrote or b inspired such
sentiments.

Gage agreed, naming the church the "bulwark" of women's
oppression. “In the name of religion,” Gage wrote in Woman,
Church and State, published in 1893, "the worst crimes against
humanity have ever been perpetrated.”

In the 1890s, when the religious right tried to destroy
religious freedom by placing God in the Constitution and prayer
in public schools and by pushing a conservative political agenda,
Stanton and Gage (Mott had died) determined to challenge the
church. Their theory held that women in indigenous cultures had
respect and authority in egalitarian and woman-centered
societies that worshipped a female deity. This matriarchal
system was overthrown, Stanton contended, when "Christianity
putting the religious weapon into man's hand made his conquest
complete.”

A common mythology held that Christianity and civilization
meant progress for women, but Stanton and Gage saw through
it. At the 1888 International Council of Women, they listened as
Alice Fletcher, a noted white enthnographer, spoke about the
greater rights of American Indian women. Fletcher made clear
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that these Indian women were well aware that when they became
United States citizens, they would lose their rights. Fletcher
quoted one woman who told her:

As an Indian woman | was free. | owned my
home, my person, the work of my own hands, and
my children could never forget me. | was better
as an Indian woman than under white law.

Fletcher also quoted an Indian man who reproached white
men: "Your laws show how little your men care for their women.
The wife is nothing of herself." He was not alone in chastising
white men for their domination of women. A Tuscarora chief,
Elias Johnson, writing about the absence of rape among Iroquois
men in his popular 1881 book, Legends, Traditions and Laws, of
the Iroquois, or Six Nations..., commented wryly that European
men had held the same respect for women "until they became
civilized." A Cayuga chief, Dr. Peter Wilson, addressing the New
York Historical Society in 1866, encouraged white men to use the
occasion of Southern reconstruction to establish universal
suffrage, "even of the women, as in his nation." Today, try as |
might, | cannot begin to imagine how such Iroquois men's radical
respect for women's lives must have sounded to early feminists’
ears.

A Vision of Responsibilities

A few years ago | was invited to lecture at the annual
Elizabeth Cady Stanton birthday tea in Seneca Falls with Audrey
Shenandoah, the Onondaga nation Deer clan mother. A crowd
of my feminist contemporaries packed the elegant, century-old
hotel, and | spoke of my deep gratitude for the profound influence
of the Iroquois on early feminists' vision of women's rights.

Then Audrey talked matter-of-factly about the responsibilities
of Haudenosaunee women in their system of gender balance:
Iroquois women continue to have the responsibility of nominating,
counseling, and keeping in office the male chief who represents
the clan in the Grand Council. In the six nations of the Iroquois
confederacy, she explained, Haudenosaunee women have

worked with the men to successfully guard their sovereign
political status against persistent attempts to turn them into
United States citizens. In Audrey's direct and simple telling, the
social power of the Haudenosaunee women seemed almost
unremarkable — "We have always had these responsibilities,"
she said. | caught my breath again, remembering that radical
suffragists also knew such women who lived their vision.

My feminist terminology, | realized, had revealed my cultural
bias. Out of habit | had referred to women's empowerment as
women's “"rights." But for iroquois women who have maintained
many of their traditional ways despife two centuries of white
America's attempts to “civilize and Christianize" them, the
concept of women's "rights" actually has little meaning. To the
Haudenosaunee, it is simply their way of life. Their egalitarian
relationships and their political authority are a reality that — like
my foresisters — | still but dream.

Mother Earth Does Not Revolve
Around the Son: An Afterward

| arrive, hurried, at the home of Ethel, a friend with whom |
work. We have exactly an hour to meet, squeezed into a tight
travel schedule. After pleasantries we get down to business,
moving along at a smooth clip, and it looks as if we will finish on
time when suddenly her son enters. A strapping 17-year-old, he
fills the room with his presence. Ethel beams at him and hangs
on his every word as he describes his teachers' deadlines, clean-
uniform needs, other mundane details of his day. Virginia Woolf
got it right: His mother's admiring gaze reflects him twice life size
He never acknowledges my presence, she doesn't introduce us,
and our work is forgotten. When finally he walks out, Ethel and |
scramble to tie up loose ends, some of which still dangle as |
dash out the door.

Ethel is Euro-American; her son stands poised to inherit the
world.

A week later | sit in my friend Jeanne's living room, enjoyably
chatting. | hear her 17-year-old son in the kitchen rattling pans,
perhaps cooking or washing dishes. Minutes later he appears
and places cups of tea in front of us, his gift offered
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unobtrusively, his demeanor without display. | look up to thank
him but he is gone, his back already turned as he repairs to the
kitchen. Jeanne seems not even to notice, and our conversation
continues.

Jeanne is Onondaga, a Haudenosaunee, descended from
the traditional, “pagan” Iroquois — those who refused to be
“Christianized” and “civilized." Her son recognizes his mother,
and all women, as the center of the culture.

Such sons of such mothers belonged to our foresisters'
vision, too. They are sons who learned from their fathers to
respect the sovereignty of women. They are sons of a tradition
in which rape and battering of women was virtually unknown until
white contact.

This article was originally published in On The Issues, Winter
1996
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The Root of Oppression
is the Loss of Memory:' The Iroquois
and the Early Feminist Vision

it behooves us women to question all
historians, sacred and profane, who teach
examples or precepts any philosophy that lo
the status of the mothers of the race, or favgys the
ne-man Power in government.’

These are the words of one of the major theorists of the early
women's righlts movement, Elizabeth Cady’ Stanton, written 100
years ago. nton, along with Lucrefia Mott, called the first
women's rights tpnvention in Seneca, A alls, New York in 1848,
and is generally\credited with bging the "mother" of early
feminism.

Stanton and Matilja Joslyn (Fage wrote the major documents
of the radical wing the women's movement, and shared
leadership positions in tt tional Woman Suffrage Association
and authorship of the mo){umental History of Woman Suffrage
with Susan B. Anthony.

With the growing
after 1890, the nameg/of Matilda‘;oﬁslyn Gage was literally wntten

out of history by in€reasingly timid new woman suffragists who
had taken charge/ A similar attemigt to sever historical ties with
Elizabeth Cady \

origin of the nineteenth century women's movement.
twentieth century historians assumed the story of faminism

‘Elizabeth Cady Stanton, "The Matriarchate.,” The National Bulletin |
(February 1891) 3. )
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