


THE USES OF
ADVERSITY

ESSAYS on the FATE of
CENTRAL EUROPE

TIMOTHY GARTON ASH

deh

Random House New York




THE POPE IN POLAND

CZESTOCHOWA

They have come as pilgrims from all over Poland, marching softly
through the night. Now at last they are massed on the mcadow
before the red-brick fortress walls of Jasna Géra monastery, which
is for the Poles at once Westminster Abbey and Windsor Castle.
Amidst the religious insignia on the banners that flutter above their
heads you see everywhere the unmistakable red jumbly lettering of
Solidarnos¢—not just the name of the outlawed movement, but a
whole anthology of vanations on the theme: the papal motto Tosus
Tuus with the Polish flag flying from the T; “You strengthen the
studenw of Gdansk” (with “students” in Solidarity lettering); “We
Breet the defender of human rights.” This is a gathering of youth
of the Solidarity generation—yet there is none of the relaxed festive
©yfulness of four years ago. Straining against the cold wind, their
faces are drawn, tense, nervously expectant.

Suddenly he is with them, high up on the huge white-and-gold
dais crecred before the monastery battlements. For minutes they

wn him in wave after wave of emotional applause. Again and
gain, now from one comer, now from another, you hear the
thythmic chants: “Long live the pope, long live the pope”; *The
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pope with us, the pope with us.” The rhythms arc thosc of a political
demonstration, not a religious chant, the rhythms we heard on the
first evening of the visit, when ten of thousands marched from
Warsaw Cathedral past the Communist party headquarters shouting,
“So-li-dar-noéé¢, So-li-dar-nosé,” “Lech-Wadg-sa, Lech-Wadg-sa,”
“De-mo-kra-cta, De-mo-kra-cja,”  “In-de-pen-dence, [n-de-pen-
dence . . .7

Finally, his voice booms through the loudspeakers: 1 want 1o ask
you if a certain person who came soday from Rome to Jasna Géra
may be allowed to speak.” “Go-a-head, go-a-head,” they chant; and
then, “Clos-er-to-us, clos-cr-to-us.” . . . “Do you hear me?” he replies
above the tumult. “I'm coming closer.” And the red figure marches
down the whitc steps toward them. A monk stumbles after the pope,
cartying the microphone. “Thank-you, Thank-you,” chants the
crowd, and then: “Chair for the pope, chair for the pope.” Another
monk stumbles down the steps behind him. When he stops, he is
still fifty yards from the nearest pilgrim. But with this single theatrical
gesture he has come closer to them. For the first time on this visit,
he has established that almost magical, spontaneous contact with a
vast crowd that we saw four years ago. He is talking to them. They
are talking to him.

And then, as suddenly, the crowd is silent, reverent, half a million
people listening with such attention that you could hear a rosary
drop. It 1s a great and simple homily, not a political speech. He
preaches a love that is “greater than all the expericnces and disap-
pointments that life can prepare for us.” He shows them thar he
knows and shares their disappointments, without nceding to mennon
martial faw directly. He tells them what they can do: to begin with
the reformation of themselves, which must precede any social or
political reform; to listen to their consciences; to “call good and evil
by name.” “It is up to you,” he says, “to put a firm barricr against
demoralization.” Then and only then does he mention, for the first
ume, the word solidarity, letting it drop very quictly into the silent
crowd, not Solidarity the outlawed movement, but “fundamental
solidarity berween human beings.”
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Of course there is an instant rally of applause. But it is not the
thunderous chanting of an hour before—already it is something
gentler, more mature. “It would be difficult,” he goes on, “to cnu-
merate here all the forms of solicitude that surrounded those who
were interned, imprisoned, dismissed from work, and their fam-
iies. You know berter than 1. 1 just received sporadic news about
it. ... 7 Finally, speaking as it were directly to the icon of the Black
Madonna in the monastery behind him, he appeals, “Mother of Jasna
Gora, you who have been given to us by Providence for the defenge
of the Polish narion, accept this call of Polish youth together with
the Polish pope, and help us to perseverve in hope.”

As he waiks slowly off the dais, waving to left and to right, they
send up a last emotional message, “Stay with us, stay with us, stay
with us . . .7

Later in the cvening there is a small Solidarity demonstration in
the center of town, but virtually all that vast crowd disperses peace-
fully. He has worked the catharsis, turning thunder into hymns, and
at the same time he has perhaps shown them the beginning of a
“way out” from circumstances where many of them thought there
wds no way out.

KRAKOW

“Stay with us, stay with us,” they chant again, these vast, gentle
crowds, 1n an outpouring of love, and the pope’s every gesture says,
If only I could, if only I could. The airplane that roge ahove the
mecadows Of his beloved Krakéw last Thursday afternoon bore 3
grear and very homesick man back to Rome. Bur it left 3 society
certain thar Karol Woyrvta’s second fantastic pilgrimagc to hig natiye
fand, which he described to close triends beforchand as the mogt
ditficulr of all his journeys (including Nicaragua), has been a triumph.

As much Western news coverage has amply demgnstrated, it is
impossible to translate into foreign ncwsprint what he had to say.
It is impossible because he speaks to the Poles through a tapestry of
symbols and allusions—historical, literary, philosophical, Mariol-
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ogical—each of which requires at least a paragraph of explanatien.
It is impossible because so much depends on a theatrical delivery
that John Giclgud once called “perfect.” It is impossible because
poetry is what gets lost in translation.

Yet since the Poles have been doing the impossible cver since the
pope’s first visit four years ago, we may at least attempt it, beginning
with what he did not say. In sharp contrast to his last visit, he said
nothing about one leitmotif of his pontificate: the future of the
churches elsewhere in Eastern Europe and the special missien of the
Slav pope to reassert the unity of Christian Europe from the Atlantic
to the Urals. This was the Vatican’s one major concession to Moscow.
On the other hand, although he talked a lot about peace, he gave
no gifts to the Soviet media. In his only major reference to nuclear
disarmament, he recalled a memorandum of the Pontifical Academy
of Sciences on the effects of nuclear war, sent to both the Soviet
Union and the United States. But this was a cycle of homilies written
by a Pole, for the Poles, about Poland.

To the people of Poland he said, first of all, that he shares their
disappointment and their sutfering since the imposition of martial
law. He said this through his bowed head and somber mien from
the moment he stepped onto the tarmac at Warsaw airport. “Hc is
sad,” said the old woman standing next to me. “You see, he under-
stands.” He said it in his first homily, in St. John’s Cathedral in
Warsaw: “Together with all my compatriots—especially with those
who are most acutely rasting the bitterness of disappointment, hu-
miliaton, suffering, of being deprived of their freedom, of being
wronged, of having their dignity trampled on—1I stand bencath the
cross of Christ . . .™ And again, referring to the late “primate of the
millennium,” Cardinal Stefan Wyszyiiski, “Divine Providence spared
him the painful events connected with the date 13 December 1981.7
A chorus of applause rose from the tens of thousands massed in the
streets of the old town around the cathedral. So far the censors have
not allowed this sentence to appear anywhere, even in the small-
circulation Catholic press. But everyone has heard it.

His theme, however, was victory. Out eof this political defeat, he
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told them, they are called to win a moral victory. In part this must
be an internal, spiritual victory: “Man 1s called to victory over
himself,” the victorv of martyrdom, the victory of the cross. “It is
the saints and the beatified,” he declared in Krakdow, “who show us
the path to the victory that God achieves in human history.” As the
individual, so also the nation is calied to the moral vicrory.

This moral victory, however, is not to be won merely by patient
suffering in faith. No, it demands “living in truth.” *It means,” as
he explained at Jasna Goéra, “thar I make an effort to be a person
with a conscience . . . | call good and evil by name. . . .” “It mcans:
love of neighbor; it means: fundamental solidarity berween hwman
beings.” It means fighting “demoralization”—both in the sense of
declining morale and of decaying morals. Effortlessly recapturing the
word renewal (odnowa) from the communist dictionary, he preached
the imperative of “moral and social renewal.” The nation must bear
witness to the truth as it did in August 1980, “that witness which
amazed the whole world, when the Polish worker stood up for
himself wich the gospel in his hand and a prayer on his lips.” Today,
t0o, the Poles must not cease to stand up for certain fundamental
human and civil rights.

And then he rold them, with a clarity that thrlied his listeners and
dismayed the government, preciscly whar those rights are. First,
Poland has 2 right to independence, to national sovercignty, to take
“her proper place among the nations of Europe, berween East and
West,” as he put it te General Jaruzelski at the Belweder Palace, in
a speech that, unlike most of his homilies, was televised nanonwide.
At the end of the open-air masses, he intoned the stimng hymn that
has long been a second, unofficial national anthem. The original
version of “God Who Protects Poland . . .” concludes, “Restore 10
us, O Lord, a free fatherland.” The Communist authoritics, however,
have tried to encourage the version introduced when Poland regained
its independence in 1918, which concludes, “Bless for us, O Lord,
the free fatherland”—thus impiying that People’s Poland is in fact a
free fatherland. But the pope’s huge congregation did not hesitate
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for a moment: It was the original version they sang. What is more,
the pope himself quoted it, in the central religious celebration of his
pilgrimage: “Yes. Here at Jasna Gora there also rested the hope of
the nation and the persevering effort toward independence. . . .
“‘Restore to us, O Lord, a free fatherland. . . 7

In Karowice, the industrial capital of Upper Silesia, addressing an
audience subdued by temperament, pouring rain, and strict Church
discipline, he went on to spell out the specific rights of workers:
“The right fo a just salary,” “the right to security,” “the night to a
day of rest” (work-free Sundays were only won after a long struggle
in the mines here). “Connected with the area of workers’ nghts is
the question of trade unions,” and the right of all professional groups,
including agricutrural and white-collar workers, to form unions as
“a mouthpicce for the struggle for social justice.” He quoted a speech
by Cardinal Wyszyniski (which at the time referred specifically to
Rural Solidarity) on “a people’s right to free association.” “The state
doces not give us this right, it has only the obligation to protect and
guard it. This right is given us by the Creator who made man as a
secial being.” “It was in this spirit,” the pope continued, “that [
spoke in January 1981 during an audience granted to the delegation
of Solidarity”—and even the dour Silesians raised a cheer at his first
(and only) direct mention of the outlawed movement—“accom-
panicd by”—they nudged each other and whispered, “Lech Wa-
tgsa”—*the representative of the Polish government for permanent
working contacts with the Holy See.” This problem, he concluded,
can only be resolved through “a true dialogue between the authortitics
and sociery.”

Howcever, in order to revive the dialogue that was severed on
December 13, 1981, the Polish people must learn to forgive. For-
giveness should liberate them from *the fetters of hatred—for hatred
is a destructive force, and we must neither destroy nor allow ourselves
to be destroyed by it.” “Forgiveness is love’s might, forgiveness is
not wecakness. To forgive does not mean to resign from truth and
justice.”

This, in crude summary, was the burden of the pope’s message to

o W,
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the Polish people. To the Polish authorities he spoke no less clearly.
He told Jaruzelski at the Belweder that the starting point for “social
rencwal” must be the “social accords” that concluded the stnkes of
the summer of 1980—and gave birth to Solidanty. The authoritics
and society must find “means of dialogue that are cruly effective.”
Addressing more than a million people from the windy heighis of
a Warsaw soccer stadium, he demanded “an order in which man's
fundamental rights will be respected.” He went on to say, “Such an
order can be simultancously a victory of the governed and a victory
of those who govern. That point must be reached by way of dialogue
and agreement, which is the only viable way for the nation to achieve
the fiullness of civil righm and the social structures that conrespond to
its just requirements and are capable of fostering the consensus
needed by the state if it is to fulfill its role. Through this consensus
the nation expresses its sovercignty concretely.”

At Jasna Gora he rerumned to the theme of sovereignty: “The state
is firmly sovercign when it govers society and also serves the common
good of sacicty and allows the nation to realize its own subjectivity
(podmiotowost ), its own identiry.” Later, urming again to the icon
of the Black Madonna in the monastery behind him: “Queen of
Poland, I also wish to entrust you with the difhcule rask of those
who wicld authority on Polish soil. . . . The state gains its strength
firse of all from the support of the people.” In short, he said to the
authorities: You never tire of proclaiming your sovereignty—okay,
then behave like a sovereign power.

His third audience was the Polish Church itself. This Church ts
now stronger than it has been at any time since the war—spiritually,
institutionally, and politically. It is the only mnstitution in Poland to
have been strengthened both by the rise of Solidarity and by the
state of war. On the one hand, since December 13, 1981, a grear
charge of frustrated hopes, idealism, and energy has run from Sol-
idarity to the Church. According to surveys, in the last year the
percentage of regular churchgoers has soarcd from an alrcady high
60 to 65 percent to an astonishing 90 to 95 percent—cspecially in
working-class parishes. The badges and banners that one saw every-

y ..
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where with the papal motto Totus Tuus and slogans like “in Solidarity
with the Pope” or even “juventus semper fidelis,” all in the red Soli-
darnos¢ lettering, express this transference symbolically. On the Other
hand, the Jaruzelski gevernment needs Church cooperation more
than anv of its predecessors, and has made more concessions t0 win
it. Never before has the Church had so much broadeasting time on
TV and radio (a right originally won for it by the workers in the
summer of 1980), so many ncwspapers, seminaries, schools, and
permits for church-building. Two hundred churches are being built
in the Krakéw diocesc alone.

In fact, the Church is frankly alarmed at its own strength—and
under the uncertain {cadership of Cardinal Jézef Glemp, it has been
divided about how to usc that strength. How far should it cooperate
with government at the highest level? How far should it help per-
secuted workers and Solidariry activists at the parish level? In War-
saw, one church in the working-class quarter of Zolibérz (once a
Socialist stronghold) has a famous Solidarity altar. In Krakéw, the
bishop recently instructed a vicar to dismantle his Solidanty aler
and stop the worker education groups that were being held in the
vestry. Parigh pricsts have been outspoken in their criticism of the
primate.

One of the pope’s main purposes in this pilgrimage was to give
the Polish Church its instructions. Politely ignoring the dumpy figure
of Pnmate Glemp, he spoke, in effect, as the pope-primate. His
speech to the Episcopate, largely overlooked in media coverage, may
in the long term prove to have been as important as any. In it he
singled out for special praise the communiqués of the plenary sessions
of the Episcopate, which have spelled out the rights of society and
the conditions for dialogue most explicitly: “It seems to me that the
communiqués of the Episcopate respond to the need to hear the
truth, which is so acute in socicty. The truth is the first and fun-
damental condition of social renewal. Withou it, one cannot speak
of social dialogue, which the Episcopate so justdy demands, and
which socicty certainly expects.” It is necessary, he went on, “ro
defend cvery citizen, to protect every life, to prevent injuries, which

$§ THE USES OF ADVERSITY

occur o easily in the case of beatings, cspecially with young and
weak organizations”™—a characteristic allusion to the recent case of
a Warsaw schoolboy who died after police interrogation. Finally,
“the Christian doctrine of work demands both the solidarity of work-
crs among themselves and the need for honest solidarity with
workers.”

Whatever the immediate political effects of the pope’s visit, it is a
fact of immense significance that thousands of priests all over Poland
will be preaching and ministering along the lines he set for years to
conie. In the Polish Church, as in economics, there is 2 “multiplier
effect.”

Mcanwhile, the government declares itself broadly satisfied with
the visit, which it says both illustrated and facilitated the process of
“normalization.” Spokesmen for the govemment hint broadly that
perhaps on the Communist anniversary of July 22, it will lift martial
law, currently just “suspended.” In sharp contrast to 1979, it has
made this very much a state event, garlanding the pope with chains
of police and sccurity men, which angered and depressed the Poles:
“As if we would want to shoot him,” they exclaimed as he was whisked
away in his bulletproof box. The government tried, rather unsuc-
cessfully, to usc the presence of some two thousand Western news-
men to put its political point across. Predictably, when the meadow
in front of the Jasna Géra monastery turned into a forest of hands
raised in the V-for-victory sign and half a million voices cried, “Re-
store to us, O Lord, a free fatheriand,” the state TV cameras were
flashing back to the Belweder meeting with General Jaruzelski.

Like so much elsc in contemporary Poland, the position of the
Jaruzclski government is paradoxical: It is both exceptionally strong
and very weak. Its strength derives from the simple fact that it has
a monopoly of physical force, which it has shown iwelf prepared to
usc and use again. (General Jaruzelski is the first Polish Parry leader
since 1956 to have shot Pelish workers, breaking the first unwritten
commandment of the Polish national tradition—*Pole shall not kill
Pole”—and to have survived.) Its weakness 1s manifested in its in-
ability to find any pelitical way out of the continuing crisis.
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Surprisingly, even people who are active in the opposition concede
that General Jaruzelski’s personal intentions are ditferent from—and
in some senses, better than—those of his predecessors. In his Bel-
weder speech he spoke Polish—nor translated Sovietese. His oblig-
atory reference to Soviet-Polish friendship was almost papal in its
allusiveness, quoting a famous poem, “To Muscovite Friends,” by
Adam Mickiewicz, the Polish Byron. He did not once mention the
Communust Parry, but instead spoke emphatically about the necessity
of a strong state, a statc that implements reforms through the laws.
Moreover, he said, “Our law docs not punish for views: it only bans
antistate actions incompatible with the constiturion.” It is possibie,
even plausible, that this enigmatc man wishes to be an authoritarian
rather than a totalitarian ruler of a state in which, as Frederick the
Great used to put it, “the people say what they like and I do what
I like.” Even now, articles are published in the official press that
could not have been published under Gierek or Gomudka.

But if these are his intentions, can he realize them? At the moment,
he still scems to be stymied on all sides. Within his own politburo
he faces stiff opposition from a faction led by the wily Stefan Ol-
szowski—a faction rhat opposed the pope’s visit all along and will
now be saying, after the accompanying Solidarity demonstrations
and Western news coverage, “We rold you so.” Behind that faction
is the stubborn conservatism of the whole bureaucratic apparatus of
the Party-state, threatened by reforms and pressure from those “Mus-
covite friends.” Against rumors of an imminent deposition of Ja-
ruzelski must be placed the weighty fact that he is backed by the
Soviet military, which was, after all, instrumental in the ejevation of
Mr. Andropov. Nonctheless, pressure from the Polish and Soviet
Party apparatuscs drastically reduces his room for mancuver.

Mereover, he is stymied by the econemic crisis. Although supplies
of basic foodstuffs have improved in recent months, Poland has not
begun to sort out its basic problems of long-term neglecr of agri-
culture, catastrophic misinvestment, burecaucratic centralism, and for-
eign debt. By all accounts, the bloated burcaucracy is already “rolling
back™ the vaunted ¢conomic reform, as it has rolled back every at-
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tempted cconomic reform since 1956, Industrial production fell last
year by a further 2 percent. The government hopes that the pope’s
visit. will help break its diplomatic quarantine, bringing Western
statesmen and credits in his wake. While the primate and his advisers
discreetly let it be known that they do not favor the continuance of
sanctions, John Paul 11 made only one—delphic—public utrerance
on this subject. “I ardently desire,” he told Januzelski at the Belweder,
“the re-creation of conditions of ‘good cooperation” with all the
Western nations on our continent, as well as the Americas, above
all the United States of America, where so many millions of citizens
are of Polish origin.” Does that mean thar Reagan should lift sanc-
nons on Jaruzelsks’s rerms? That Jaruzelski should lift martial faw
on Reagan’s terms? That they should both come halfway, in the
spirit of Christian “forgivencss™ and “dialogue?” What Jaruzelski and
the pope said in their subsequent private meeting, and in its even
more extrrordinary, unscheduled “continuation” on the pope’s last
evening in Krakéw, we do not know.

Yer one of their themes must have been the regime’s crippling lack
ofpopular support. If Jaruzelski is to begin to regain even a measure
of popular acceprance, he must, as the pope told him publicly, rein-
stigate a genuine dialogue. But dialogue with whom? The Patriotic
Movement for National Salvation (PRON in its Polish acronym),
which the government has set up for this purpose, is sull an un-
popular joke. The new official trade unions de not represent the
workers. Independent professional associations like the Polish Jour-
nalists” Association and the Polish Writers” Union have been or are
being dissolved. The only insticution with which there is still some-
thing that might be called “dialogue” is the Church. It seems that
this is the dialogue that the regime would most like to pursue today.

In return for the lifting of martial law and perhaps a partial amnesty
for political prisoners, the Church should move into closer public
cooperation with the authoritics. In the medium term, Church
sources suggest, the regime might be prepared 1o enter into a kind
of “corporatist compromise”™ with the Church, conceding to it large
areas of religious and cultural autonomy and perhaps even sharing
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power with it over some areas of social and economic life. From the
Solidarity period there stll survive two lay Catholic government
munisters—though their current lot is ro hold responsibility without
power. One Catholic intellectual even talks of a “Church PRON.”
Between them, these two vast authoritarian corporations would
guarantee Poland’s stability and internal peace to Moscow. It would
be as on the streets of Katewice last week, where order was kept by
three-man patrols: one soldier, one policeman, and one priest.
Arguably, the Church is so strong that it could afford the loss of
popularity that such a “corporatist compromise” would entail. There
are ecclesiastical politicians close to Glemp who are obviously
tempted by the prospect. But last week the pope said an unambiguous
public no to this remptation. He spelled out to the people, the
authorities, and the Episcopate the conditions for a genuine “dia-
logue”—and those conditions included the participation of authentic
trade unions. Does this mean the outlawed movement Solidarity?
Docs this mean Lech Walgsa? Despite the autherities, glosses on a
“strictdy private meering,” and despite the strange affair of the Os-
servatore Romano article (which sheds light mainly on rensions within
the Vatican), what the Pope meant to say with this meeting is unclear,
“There are no private mectings with the pope,” declares his friend
the Krakéw theologian Father Jézef Tischner. Was he indicating
that Wakesa s still a partner for the dialogue, the true representative
of the Polish working class, as many Poles believe? Or was he, as it
were, clevating Walgsa to the peerage of Polish martyrs—a symbol
of the grear ideals of August 1980, but no longer a political actor?
The authorities’ position, by contrast, ts alrcady clear. “Lech Wa-
gsa . . . will never again be a partner of the authorities,” says gov-
emment spokesman Jerzy Urban. “There will be no dialogue . . .
with the former leadership of ‘Solidarity.’ ” To see the pope’s visit
as one great boost for Solidarity, as some Western media have sug-
gested, is at best an oversimplification. The number of active, banner-
bearing Solidarity demonstrators was, in fact, relatively small: a hard
core of a few thousand, mostly young men, many of whom followed
the pope from place to place, like pilgrims. “Come with us, today
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they won’t beat you,” they chanted. The surrounding crowds scemed
delighted to s¢e them. Children danced along the verges and oid
women flashed V signs from rusty balconies. On Wednesday they
marched five long miles from the Krakéw meadows to the model
workers’ town of Nowa Hura, where the pope was to dedicate a
church in the afternoon. “So-li-dar-nos¢,” they chanted. “End the
war”; “Long live the pope™; “Lech Wa-l¢-sa.” Their chants were,
however, somewhat indiscriminate: when they passed a van hired
by NBC, the cry of “Don’t beat for money™ (addressed to the police)
suddenly changed to “N-B-C, N-B-C, N-B-C.” I must truthfully
report that they also got lost en route to Nowa Huta, but somehow
they managed to wind their way back across dusty allotment gardens,
making a superb entrance, banners flying, just ten minutes before
the pope. The concourse of workers roared its approval. It was pure
Polish theater.

But when the chanting was over, many of them made a rather
sober assessment of their position. “That was our last day of free-
dom,” said onc standard-bearer, and another: “Many of us feel it
was a kind of glorious funeral for Solidarity—as an organization.”
Theirs is the traditional, superb Polish theater of defiance—and it
has a huge and enthusiastic audience—but they do not see any pros-
pects of converting the moral support into effective political action.
They cannot force the authorities to talk to them. I understand that
Solidarity’s underground leadership is uncertain whether to call a
demonstration at all for the anniversary of the Gdansk agreement
on August 31. For on that day the police will not make a U-turn
and speed away from the demonstrations, as I saw them do on the
road to Nowa Hura. On that day they will charge with batons raised,
even though the crowd chants, as it did last week, “De-mon-stra-ga
po-ko-jo-wa,” “Peace demo, peace demo!”

What doces have a furure, they argue, is the samizdar newspapers,
magazines, and factory bulletins that are sull being produced on a
scale unmatched anywhere else in the Soviet bloc. In large factories,
too, Solidarity’s clandestine factory commissions continue to collect
regular union dues and pay out benefits to the sick and those sacked
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for political reasons. Some of them discuss attempting to use the
limited pluralism of official unions for which the 1982 trades-union
act provided. Solidarity survives not only as a synibol and a myth
but as a world of diverse local initiatives, of social seif-organization,
a habit of behavior, and a set of values thar the pope preached and
blessed. Bur Solidarity the nationwide social movement—ot even
the activists can envisage the conditions in which it couid be restored.
As cveryone says, we had to wait a year before we saw the effects
of the Pope’s last visit and we will probably have to wait another
year to discern the effects of this one. “The first visit broke through
a barrier of fear,” a senior Catholic intellectual speculated beforehand.
“Perhaps this onc can break through the barricr of hopelessness.”
This time, however, the cffects are unlikely to be seen in any single
political breakthrough bur rather in countless small ways, in the
strengthening of habits of solidarity, dignity, and honesty that is
already visible, A university lecturer comments that although few of
his students are active in the underground, almost all of them are
prepared to say exactly what they think, even about the most sensitive
polirical subjects. The students “call good and evil by name,” as the
pope exhorted. Solidarity, says Father Tischner, “was a forest of
awakened consciences.” The forest is growing. It is not for the forest
to go to the government. The govermment must come to the forest.
In this sense, for all the depression and repression, Poland may be
said to be in a betrer condirion than any of its neighbors—including
even Hungary. This transtormation of consciousness, this moral rev-

olution, is a lasting achievement of the pope and Solidarity.
Whatever develops in Poland over the next few years, it will be
different from anything we have scen betore. Though the police rule
the streets, this country cannot be “normalized™—i.¢., returned to
Soviet norms. Though the toralitarian Communist system remains
in ourward form, in reabey it 1s sull bang dismaniled from within
(Junc 1983)

“ZECHOSLOVAKIA UNDER ICE

Every day last month young Czechs lit candles and laid wreaths with
the simpic message “We Remiember” on the grave of Marie Jedlic-
kova, i Praguc’s main cemetery. Every night the candles and flowers
were removed by “persons unknown.”

Who was Marie Jedittkova? T don’t know, Nogie of her mourniers
could tell me. All they knew was that fifteen years ago, a young man
was buried in this same grave. His name was Jan Palach and he set
hic to hiinseif t0 bear withess against the Soviet occupation, To
exuiiguish his miciiory, the Husdk regime subsequently had hig re-
mains remicved (0 a country graveyard and put the unknown Marie
J. i hus place. Biit Paiach’s mourners will not be cheated, So every
yar; Oii the ariuversary of his self-immolation in January 1969, they
hight candies before the tombstone of the unknown stranger,

Across the road, [ made my way through the ivy-covered Jewigh
cemetery 1o the tomb of Franz Kafka, whose fiction has become a
fealty at the grave of Maric . But the Husdk regime tries to forget
Kitka, 100, His hundredth birthday last year was commemorated
only uriothciaily: by the country’s best, and therefore banned, writers,
As oii¢ of thei has observed. Gustav Husdk is the *TFresident pf
Forgeting.” And how miuch he has to forget! Prague cinemagpers






























































































































































































































































































































































































































































































































